All Occurrences of peace (iprvn) in the New Testament

Matthew 10:13 (NASB) "If the house is worthy, give it your blessing of peace. But if it is not
worthy, take back your blessing of peace.

Matthew 10:13 (GNT) kol 2&v pév q 1) ol
vn

adThv, &&v 8¢ un q &Eia, 7 dPeiprivn Op

a &Eia, EA0GTW 1/ Deipvn OpdV &m’
v pog OUag EmoTpadnTw.

Matthew 10:13 (GNP) kai*cckkai avecse2dv pEveTMeuéy Tevaspasecipi Tjearsnet
oikianrsneoikia GEiacursnxeBELOG, EAOGTW vasaameEpOpaL T*arsNeT) £ipTrivnnesneeiprivn
OU@V*oP2_pG*OUETG & *PA*ETIT AOTHV*0P3FSA*AUTOC, EQVeCSE*EAY SE*ceveOE PN TN'UN
fevaspaseeipl GE{asrsnxs8ELOG, T)*arsneT) elprivreNFsneeipiv Op@dVeor2_peOpETG

MPOG *PA*TIPOG UGG *0P2_PA*OUETG ETOTPAPNTW VaSAPMETLOTPEDW.

Matthew 10:34 (NASB) "Do not think that I came to bring peace on the earth; I did not come to
bring peace, but a sword.

Matthew 10:34 (GNT) M1} vopionTe 8Tt AABov BaAgiv eipvny émi v yfv: odk
AABov BaAeiv @eiprivny GAAL pdxoipav.

Matt 10:34 (GNP) Mrj*tnepr] vopionTesvzransevopiCw &TicsnedTL HABOV visaarEpyopat
BOAETVev__mnBAAAw giprivnvenesaseiprivny Emispasemi Trivearsash) YR VenFsatyTj 00OK*TN*00
AABovevisaarEpyopatl BaAgivev__anBddAw elprfvnvenrsaceiprivn dAAdeccvedAAG

HOXOL POV NFSALAXOLP QL.

Mark 5:34 (NASB) And He said to her, "Daughter, your faith has made you well; go in peace and
be healed of your affliction."

Mark 5:34 (GNT) 6 8¢ elmev aOTR' Buydtnp, f) moTig cou céowkév e Bmaye &ig
elprivny xai 1001 Oyiig &mod Thg pdoTiydg cou.

Mark 5:34 (GNP) 6°amsn*® S&sccadé elmevevasaarelmov adTij*oPsrsp*ad TG

BuydTnp NFsNBLYATNP{BLYATNP NFSVBLYATNP), Ti*AFSNT) TLOTLG NFSN*TI{OTLG GOUL*OP2_sG*GU
0é0wkéVevasrArOWYCWw O€*opP2_saal” UmratyesvaspameOTIdyw €igeraseic eiprivnvenesaseiprivn
Kaicekkai 1001 vaspameeipl OYLNG FSNX*OYLNG GMO*PG*ATS THG *AFsG*T)

HAOTLYOG *NFSGHUAOTLE 0OU*0P2_sG*OU.

Luke 1:79 (NAsB) TO SHINE UPON THOSE WHO SIT IN DARKNESS AND THE SHADOW
OF DEATH, To guide our feet into the way of peace."

Luke 1:79 (GNT) émdvar Toig &v okOTEL Kal oK1l BavaTtou kabnuévolg, To0
kaTeLBOval Toug médag MudV eig 680v eiprfvng.

Luke 1:79 (GNP) émidpavarev__AaNETIPaivw TOIG AMPD*O £V*PD*EV OKOTELNNSD*OKOTOG
Kaiecckkal OK1G*NFsD*OK1A OavATOL NMSG*OAvVaTOG KAOMUEVOLG*v__PMPMPDKGOTHAL,
TOO*ANSG*TO KATELODVAL*V__AANKATELOUVW TOUG *AMPA*O TTOSAGC *NMPA*TIOUG

UG VeoP1_PG TIHETG €igPareic O8OV NFsA*086¢ eiprivng nrseeiptivn.
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Luke 2:14 (NASB) "Glory to God in the highest, And on earth peace among men with whom He
is pleased."

Luke 2:14 (GNT) 86&a év Oy ioTolg Bed kal éml yfig giprivn év dvBpuwmolg eddokiag.

Luke 2:14 (GNP) 86Ea*NFsn*SOEQ £verpeév OY{0TOLG NPDSUYP 10TOG O£@ *NMsD*O£(C

Kaiecckekai Emispeémi yfg NrFseryf) £iprivn Nesneiprvn éverprév
avOpwmoig nmrp*EvOpwTOg £080Kiag NrseeelSOK Q.

Luke 2:29 (NASB) "Now Lord, You are releasing Your bond-servant to depart in peace,
According to Your word;

Luke 2:29 (GNT) vOv &moAVeig TOv 800AGv cov, §éamoTa, KATA TO PHUdG gou év

2 2 .
gipnvn
Luke 2:29 (GNP) vOV*Bx*VOV AmTOAVELG *v2sPAIATOAUW TOV*AMSA*O SODAGV NMsa*S80DA0G_2
00U*0P2_sG*0V, BEOTTOTANMSV*SECTIOTNG, KOTAPAKATA TO®ANSA*TO PTG NNsAp T
oou*orz_sc*aV &verp*év giprivenrspeiprivyy

Luke 7:50 (NASB) And He said to the woman, "Your faith has saved you; go in peace."

) \ \ \ ~ < ’ 7 7 ’ )
Luke 7:50 (GNT) eimev 8¢ mpog TNV yuvdika: 1 mioTig oov céowkév ae’ mopevou eig
gipfivnv.
Luke 7:50 (GNP) 1TeV*v3sa*eiTTOV SEsccaSé MPOG PATIDAG TTVeAFsAT] YUVOTKONFSAYYLUVY'
T)*AFSN*T] TILOTLG NFSN*TILOTIG O0U*0P2_sG*00 OEOWKEV V3SRAIFOWLW OE*0P2_SA*OU"
mopeVoL vaseumeTOpEVOpaL E1GePaeiG ElprivnvenFsateipfv.

Luke 8:48 (NASB) And He said to her, "Daughter, your faith has made you well; go in peace."

Luke 8:48 (GNT) 6 8¢ elmev aOThy: Buydtnp, fi mioTig cou oéowkév e mopebou &ig
eipfivnv.

< < \ / ) ) 2~ > __ 7
Luke 8:48 (GNP) O°AmMsN*0 8&°ccB*OE €1TTEV VISAAIPELTIOV QU TT]*0P3FsD*AVTAC
BuydTnpeNFsNBLYATNP{BLYATNE NFsVBLYATNP}, Ti*AFSNT) TLOTLG NFSN*TI{OTLG TOUL*0P2_sG* OV
O£0WKEV*VISRAFOWEW OE*0P2_SA*0U" TTOPEVOU *V2sPMM TTIOPEVOUOL E1G PA*ETLG

2

eipnvnvenesaseipfvn.
Luke 10:5 (NASB) "Whatever house you enter, first say, 'Peace be to this house.'

Luke 10:5 (GNT) eig fiv 8 &v igéAOnTe oikiav, mpdTov AéyeTe: gipivn T oOikw
ToUTW.

Luke 10:5 (GNP) gig*pascic TjveorrrsaSg 8’ecca*Sé avetusv £10éAONTE v2panseigépyopal

oikiavenrsatoikia, MPBTOV*BXTIPBTOG AEYETEV2PPAMAE YW ELPTIVIINESN*EIPTIVT) T *AMSD*O
4 > /

01K *NMSD*01KOG TOUT*0ADMSD*OVTOG .
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Luke 10:6 (NASB) "If a man of peace is there, your_peace will rest on him; but if not, it will
return to you.
Luke 10:6 (GNT) xai 2&v &kel fj v10g eilpnfvng, émavoamaioeton &n’ adTOV 1) glprivy

? €~

OpdVv: €1 8¢ pn ye, é¢° GGG Gvoxduet.

Luke 10:6 (GNP) kai*cckkai &avecsesdv Zkei*ex¢kel fevaspaseeipi L1OC NMSN*LTG
eipnivng nrse'eipnvn, EmavamanoeTal vasFrrETOVOTAOORAL ET7*PAETIT AOTOV*0PaMSA* OO TOG
T*arsneT) eip1ivnenesneeipTjvny OO Veor2_perOMETG" €ivcserel S&ecovedE pneTNeun yeetmeyé,

Ed opacémil OPGG oP2_PA*OUETG GVAKAUY €1°VaSFAIGVOKAUTITW.

Luke 11:21 (NASB) "When a strong man, fully armed, guards his own house, his possessions are
undisturbed.

Luke 11:21 (GNT) 6Tav 6 ioxupog kabwmAtopévog duAdoon TV £awTod AVARvV, év
elpAvy éoTiv Ta OMdpxovTa AOTOD"

Luke 11:21 (GNP) 6TavecsTOTaV O°AMSN*O 10XLPOG uMsNx*1aXLP GG

KAOWTALOPEVOG *v__RMPMSN*KAOOTIAIL W PUAGOOT)*VasPAS*QUAGTOW TT|VeAFSA*T|

£AUTOD 0x3MsG*EAUTOD AVANVeNFSA*QUAT|, EVverpeév £ipvT)NFsD EipTIVT) EO0TIVevasPareipl
TOANPN*TO OTTAPXOVTA*V__PAPNPN®OTIAPXW aOTOD*0P3MsG*a0TOG

Luke 12:51 (NASB) "Do you suppose that I came to grant peace on earth? I tell you, no, but
rather division;

Luke 12:51 (GNT) dokeiTe 6Tt eipfivny mapeyevounv dodvar év Tij yf; ovxi, Aéyw
Opiv, GAA’ 1} Stapepiopdv.

Luke 12:51 (GNP) S0KETTeV2PPAIrSOKEW OTLPCSNOTL ELPTIVIVNFSA*ELPTiV)
mapeyevopunvevisameopayivopar dodvarev__anedidwpt €verptév TTj*AFsD*T| yTj*NFsD*YT;
oUxi*n*00XT, AéywevisParAéyw Oplveorz_pp*OUETG, GAA *coveBANG

N

N*TP*H] SLOUEPLOPOV NMSA* S LOUEP LOUOG.

Luke 14:32 (NASB) "Or else, while the other is still far away, he sends a delegation and asks for
terms of peace.

Luke 14:32 (GNT) €i 8¢ pn ye, €11 adToD méppw OvTtog mpeoPeiav dmooTeidag EpwTd
T TPOg eiprvny.

Luke 14:32 (GNP) ei*cse*el d€°cca*dE pnemnepn] yeotmeyé, ETLBx*ETL aOTOD0P3MsG* O TOG
MOPPW*BX TOPPW BVTOGV__pApMseeeipl Tpeafeiavenrsasmpeofeia
AMOOTEIAAG V__AAPMSN*ATIOOTEAAW EPWTAVISPALEPWTAW TAANPA*TO TIPOG *PA*TIPOG

2

/ 2 /
ELPMNVNVENFSA*ELPTIVY).
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Luke 19:38 (NASB) shouting: "BLESSED IS THE KING WHO COMES IN THE NAME OF
THE LORD; Peace in heaven and glory in the highest!"

Luke 19:38 (GNT) AéyovTeg® edAoynuévog 6 épxopevog, 6 BaotAevg év ovopaTt

kupiou® &v obpavd eipfvn kai 86Ea &év OYPioTolg.

Luke 19:38 (GNP) AéyovTeg v__raPMPN'AEYw" €OAOYNHUEVOG *V__RPPMSN*EOAOYEW O*AMSN®O
EPXOHEVOGV__PMPMSN*EPXOUAL, O*AMSN*O BATIAEDG NMSN*BACIAEVG £V*PD*EV
OVOUATLNNSD*OVOUA KUPTOUNMSG*KUPLOG" EVerp*EV 0VPaVE *NMsD*oVPaveog
eiprivnenesneeiprivn kaiscckkai SGEasNFsNeGSEQ éverpeéy OY1OTOLG*NPDS*OY1OTOG.

Luke 19:42 (NASB) saying, "If you had known in this day, even you, the things which make for
peace! But now they have been hidden from your eyes.

Luke 19:42 (GNT) Aéywv 0Tt €l €yvwg év T Npépa TadTy Kai oV Ta mPdg eiprivny:
vOv 8¢ £xpUPn &mod d¢0oAudGV cov.

Luke 19:42 (GNP) }\éywwv PAPMSN’)\&'Y(JJ OTl'CSN'OTl eiecsevel evag°vzsAA|'y1vwoKw
EVPDOEV TT]'AFSD‘T] npepwnpswnpepa TCXUTT]‘OADFSD‘OUTOQ Kai*sx*kai oU*opP2_sN*OU
TA*ANPA*TO TTPOG *PA*TTPOG Eiprivnvenrsaseiprivn vOVeexvOV O&scevedé ExplPn vasarirkpUmTw
Amo*rerdmd dPOOARGVNMPGOHOAANGG TOL*OP2_s6*CV.

Luke 24:36 (NASB) While they were telling these things, He Himself stood in their midst and
*said to them, "Peace be to you."

Luke 24:36 (GNT) Ta0Ta 8¢ adTdV AcAoUvTwv adTog €0Tn €v péow adT@dv Kai Aéyet
adToic" gipfvn Opiv.

Luke 24:36 (GNP) ToOTo*opENPA*0OTOC S&*cca*&é adT@OV*oPaMPa*adTAC
AOAOUVTWV*V__pPAPMPG*AOAEW OOTOG *oPMSN* QO TOG E0TT*vasAAf{OTIUL £VePD*EV

HEOW NNSD*HECOG AOTAV oPsMPG*aAOTAG Kal*cek kAl AEyEL vasPArAEyw aOTOTG 0PsMPD*OOTOG "
eiprvnenesneeiprivn Opiveorz_ppeOUETG.

John 14:27 (NASB) "Peace I leave with you; My peace I give to you; not as the world gives do |
give to you. Do not let your heart be troubled, nor let it be fearful.

John 14:27 (GNT) Eipfivny &dinut Opiv, eipRvny v éunv 8idwut Opiv: od kabug 6
k6opog 8idwotv éyw 8idwut OHiv. pn TapaccéoBw VPGV 1 kopdia pundé delAtdTw.

John 14:27 (GNP) LQnynrNFSA'ﬂpnyn a¢1np1°v1spm°a¢1np1 Opiveor2_ PD°up£1<;,
elpnvnvenesaceipivn TT]V'AFSA‘T] Epl’]V‘JFSAX'E},lOQ 616wp1°v1spAl°616wpl Op1veor2_pp*OPETG"
00*TN*00 KOOWG *csP*kaBWG O*AMSN®O KOOHOG *NMSNKOOUOG S18watvevaspairdiSwt
gyweor1_sN*€yd) S18wpevisPaIdiSwpL OpTV*0rP2_PD*OPETG. M) TNUT]
TOPATTETOW V3sPPM TAPAOOW OPDV*0P2_PG OMETG T)*AFSN*T] KapSTiasNFsNkapdia
undéeccoundé Se1AtdTw vsspamede1A1dw.
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John 16:33 (NASB) "These things I have spoken to you, so that in Me you may have peace. In
the world you have tribulation, but take courage; I have overcome the world."

John 16:33 (GNT) Ta0Ta AeAdAnka Oplv iva év éuol eipfvny €xnTe. év TG KOOoPW
OXIP1v ExeTer dAAG BapogiTe, £yw veviknka TOV kéopov.

John 16:33 (GNP) TaOTaropenpa00TOG AeAdAnKarvisrarAaAéw Opiiveorz_poeOpeic {varcsreiva
&verpeEv £poitor1_sp*€yl) ELPTVIVeNFsA*eipfivn ExNTe vapPAS*EXW. EVPD*EV TH*AMSD*O

/ / ~ ~ v 4 ke \ 2 Ve
KOOMW *NMSD*KOOUOG OATY LVeNFsA*OATY 1G EXETEV2PPAPEXW" GAAQ CCV AAAL
00pOETTE V2PPAMOOPTEW, EYW OPI_SN*EYW VEVIKNKOVISRAIPVIKOW TOV AMSA*O
KOOHOV*NMSA*KOOHOG .

John 20:19 (NASB) So when it was evening on that day, the first day of the week, and when the
doors were shut where the disciples were, for fear of the Jews, Jesus came and stood in their
midst and *said to them, "Peace be with you."

John 20:19 (GNT) O8ong o0v dYiac T fuépa éxeivn TH @ caPpdtwy kail TGV
Bup®dV kekAelopévwy Emou foav oi padnTai d1d TOV dpéBov Tdv “louvdaiwv, HABeV 6
"Inocodg kal €0Tn eig T0 péoov kal Aéyel adToig" gipnvn Opiv.

John 20:19 (GNP) O8onc v__paprseecipi 00veccaolv O iag srsexsd 1oc{d iag Nrse*dia}
ThearsD*T) THéPQeNrsD TUéPa EKE{VI)*0ADFSDEKETVOC TH*AFSDT] LLE*JFSDXE1G
oaBBAaTwv Nnec odBBaTov Kaiscckkai TOVeArreeT) BLPGVNFPe* BV
KEKAELOPEVWV*Y__RPPEPGKAETW GTTOL CSL!ETOL OOV vapiAreipl O AMPN*O

HOONTOi *NMPNPAONTHG S10PA*S1IA TOVAMSA*O GOPBOV NMSA*DOPBOG TV AMPG*O
"TouSaiwvempex:’ Toudaiog, AABevevasarEpxopal Gamsnd *Inoolg Nmsne’ Incodg
Kaiscekekal EaTnvasmarrioTnul €igerareic TOANsA TS pECOV NNSALETOG Kl cek Kl
AéyetovasparAéyw aOTOTG oramPo*aOTOG ™ eiprivnnesneeipivn Opiveor2_Po*OpETG.

John 20:21 (NASB) So Jesus said to them again, "Peace be with you; as the Father has sent Me, |
also send you."

John 20:21 (GNT) €imev 0dv adToig [6 “Incodg] méAtv: eiprivn Opiv: kabug
améoToAkéV pe 6 maTNP, KAyw mEuTw OpoS.

John 20:21 (GNP) €1mevevasaare 1oV 00V*ccao0V aOTOTC *0PamMPD*adTAC [GAmMSNO
"Inoo0g nmsne’ Inoolg] maALveex ALY giprivnenesneeipfivn Opiveorz_ppeOHETG"

KOBWG *csPkaBWG ATEOTOAKEVVISRAFATOOTEAAW HE*OPI_SA*EYW) O°AMSN®O TTOITTIP NMSN*TIOTTIP,
KAyweBx ki {k&ywor1_sN*Eyw} TéUTw visPArTEUTW OPGG*0p2_PA*OUETG.
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John 20:26 (NASB) After eight days His disciples were again inside, and Thomas with them.
Jesus *came, the doors having been shut, and stood in their midst and said, "Peace be with you."

John 20:26 (GNT) Kai pe®’ fjpépag k1w mdAtv foav ¥ow ol pabntai adTod kal
Oupag pet’ adTOV. €pxeTal 6 'Inoodg TdV Bupdv KekAelopévwy kal €0Tn €ig TO
péoov xai eimev: eiprivn Opiv.

John 20:26 (GNP) Kai*cckokal ped’spapeTd MUEPAG NFPATTILEP QL KT *UFPAX*OKTL)
ALV Bx ALY Noavevapiareipi E0w Bx*¥0w OTAMPNG OB TOL *NMPNLOON TG

a0 TOO*0P3MsG* a0 TOG Kai*cek kKOl OWHAG NMSN' OWHAG HET *PeHETA AOTHV*0P3MPG* O TAG.
EpxeTarevaspmeEpxopat O°amsne0 “Inaolg nmsne’ In000g TAHVearpe*T) BUPGV NFPe*OUpa
KeKAELOPEVWVev__RrprrakAeiw Kaiscekkal EaTnevasaarioTnutl €igeraseig TOANSA*TO
péoovennsauéoog kaiscckkai €1mevevasmareimov: eilprivnenesneeiprivn Opiveor2_poeOpeic.

Acts 7:26 (NASB) "On the following day he appeared to them as they were fighting together, and
he tried to reconcile them in peace, saying, 'Men, you are brethren, why do you injure one
another?'

Acts 7:26 (GNT) Tfj Te &émoldon fuépa @HONn adToig paxopévolg kai cuviAAQoaEV
adToug eig gipnvny eimdv: Gvdpeg, GdeAdol éoTe’ ivati &dikeiTe dAARAoUG;

Acts 7:26 TTj*arsp*T] TE%CceK*TE ETMLOVOT*V__PAPFSDETIELUL TIHEPQENFSD TILEP QA PO vasAPIFOP AW
a0 TOIG *0PaMPD* OO TOG HOXOUEVOLG*V__PMPMPD*UAXOMAL KO *cekkal
oLVAAAQOOEV*V3sIAPFOLVOAAGOOW AOTOUG *orsMPA*atTOG €iG raseic elprivnvenesateiprivn
EITAVoV__apusNeeITOV &VEpEC NpN*GvTip{BvOpeg sNmpvedvTip), dSeAdoT NN ESEADSS
éoTeovarrareipls ivaTtiecceivati EdikeiTe v2prPArGS1KEW GAANAOUG *oRCMPA*GAATIALV;

Acts 9:31 (NASB) So the church throughout all Judea and Galilee and Samaria enjoyed peace,
being built up; and going on in the fear of the Lord and in the comfort of the Holy Spirit, it
continued to increase.

Acts 9:31 (GNT) “H pév odv &xxAnoia xa®’ 8Ang Thc "loudaiag kai TaAtdaiag kai
Tapapeiog €ixev eipivnv oikodopouvpévn kai mopevopévn TH Gp6Pw Tod kupiou kal
TH mopakAnoel To0 ayiou mvedpaTtog EmAnBUveTO.

Acts 9:31 (GNP) ‘Hearsnef] pévermepéy oOveccs*odv EKkANOiaeNFsNEKKANOTa K@ e kaTd
OANGursex*6Aog TTig arse*T] “Toudaiag nrse’ Tovdaia kaiscckkai T'aAtdaiag nrsel'aAiAaia
kaicekkai Tapapeiagenrse Zopdpeia e1xevevasarExw elprivnvenrsaeiprivn
01k0d0opOoUVPEVT*V__PPPFsN*OiKOSOPEW KO *ceK* KO TTOPEVOREVT*V__PMPFSN*TIOP EVOHAL
T@H*AMsD*0 GOPw NMsD*POPBOG TOD*AMSG*O KUPTOLNMSG KUPLOG Kalscek*kal TH*AFsD*T)
TAPAKATIOE L*NFSD* TTOPAKANTLG TODANSG*TO Oy {OU*INSGX*GY10G TTVEUHOTOG *NNSG*TTVEDHCL
ETANOVOVETOVaSPIPTTIANOOVW.
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Acts 10:36 (NASB) "The word which He sent to the sons of Israel, preaching peace through Jesus
Christ (He is Lord of all)—

Acts 10:36 (GNT) TOv Adyov [0v] dméoTetdev TOig Lioilg “IopanA edayyeAiGdpevog
elprivnv 81& *Incod Xp1oTod, 00Tég ZoTiv mMAvTWY KUp1og,

Acts 10:36 (GNP) TOV*AMsa*O AGyoV nmsa*AGyog [OVeorrmMsA*OG] BTTEOTELAEV V3sAAI*GTTOOTEAAW
TOIG*AMPD*0 L101G*NMPD*U10G TopanAenmses’ lopanA

edayyeMEOpevog v__pupusNeeVayyeAiCw elpriviivenesaseipnvn S1deperdid “Inoolenmsee
"Inoodg Xp1oToO Nmse* Xp1aT8g, 00TAG *0DEMSN'OOTOG ETLV V3sPAREL T TIEAVTWVIMPGX*TIGC
KUP1OG *NMSN*KUP10G,

Acts 12:20 (NASB) Now he was very angry with the people of Tyre and Sidon; and with one
accord they came to him, and having won over Blastus the king's chamberlain, they were asking
for peace, because their country was fed by the king's country.

Acts 12:20 (GNT) "Hv 8¢ Bupopaxdv Tupiolg kai Zidwviolg: 6pobupadov 8¢ mapficav
mPog adTOV Kal meioavteg BAdoTov, TOV éml ToD ko1Tdvog To0 BaciAéwg, fTo0VTO
elpAvny 814 10 Tpédpecbar adTOV THV YWpav &md Thg BaotALkAg.

Acts 12:20 (GNP) "Hvevssiareipl S&ecca*dé Bupopo@vev__papmsneOupopayéw
TupioignmroeTUpLog kaiscekkal Z18wvioig umpox*18wviog: OpoOupadoveex*opobupadsov
S&eccadé MOPTIOAVeVIPAPTIAPELUL TTPOG *PA*TIPOG AVTOV*0PaMSA*AUTOG KO *cekeKal
meloavTeg v__aapmeNeTiei0w BAGOTOVNMSA*'BAGOTOG, TOVeAMSA*O ETipGeémi TODAMSG*O
KOLTGOVOG *NMSG*KOLTWV TOUAMse*0 BadiAéwg nuscBaciAeds, fTodvTOovaPMIeai TEW
eipfvnvenesaseiprivn S10epad1d TOaNsA TS TpédeaBarsv__prrNeTpédw aOTAV*oPaMPc*aOTAG
TTVeAFSA*T] XWPAVNFSA*XWPQ GTO*PG*ATO THG AFse ] BAOIALKTG JFsex*BactALKOG.

Acts 15:33 (NASB) After they had spent time there, they were sent away from the brethren in
peace to those who had sent them out.

Acts 15:33 (GNT) moirjoavTeg 8¢ xpdvov dmeAddbnoav pet’ egipfvng &md TGV A8eAdpdv
mPoOg Toug dmoaTeidavTag adToUG.

Acts 15:33 (GNP) TOL|0OVTEG *V__AAPMPN'TIOLEW BE°ccB*OE XPOVOVNMSA*XPOVOG
AMEAVON OOV V3PAPIFETOAVW HET *PGoHETA ELPNVNG NFse eipiVT GTO*PE AT TGV AMPG*O
ASEAPDV NMPG*ESEAPOG TIPOG *PATIPOG TOUG*AMPA*O GTTOCTEIAQVTOG *V__AAPMPA*ATTIOCOTEAAW
a0 TOUG *oP3MPA* ) TOG .
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Acts 16:36 (NASB) And the jailer reported these words to Paul, saying, "The chief magistrates
have sent to release you. Therefore come out now and go in peace."

Acts 16:36 (GNT) ammyyetdev 8¢ 6 SeopodVvAraE Toug Adyoug [TovToug] MPog TOV
Iadlov 811 &dméoTaikav ol oTparnyol {va &moAuvdfiTe: vOv obv 2EeA0SvTeg
mopeveabe év eipivy.

Acts 16:36 (GNP) dmrjyyetAevevasaaramayyéAAw S€+cca*OE OAMSN*O

SOHOPOAOE NMSN*SETHOPUAAE, TOUG *aMPA*O AGyOUG *NMPA*AGYOG [TOUTOUG *oApMPA*0OTOG]
mPOG*PATIPOG TOVeAMsA*O TTalOAoVenMsaATIDAOG OTLocsN*GTL ATTETTOAKOV*V3PRAIFGTTOGTEAAW
OL*AMPN*O OTPOTNYOL*NMPN*OTPOTN YOG Tvarcskeiva dmoAuBfTE v2rAPs* dTOAVW " VOV*BX*VOV
00v*cca o0V 2EABOVTEC v__aspMpNeiEEpXOUOL TTOPEVETOE VapPMIPTIOpEGOUAL £V*PD*EV

2

/ 2 /
ELPNVNNFSDELPNVY.

Acts 24:2 (NASB) After Paul had been summoned, Tertullus began to accuse him, saying fo the
governor, "Since we have through you attained much peace, and since by your providence
reforms are being carried out for this nation,

Acts 24:2 (GNT) kAnBévTog 8¢ avToD fip&arto kartnyopelv 6 TépTuAdog Aéywv: TOAATG
elpfvng TuyxdvovTeg S1ad 0od kal S10pOwpdTWV yivopévwy TG EOvel ToOTw S1d TG
ofig mpovoiag,

Acts 24:2 (GNP) kKANOEvTOG v__ArPPMsG KOAEWw SE°cca*dé adTOD 0PaMsG* AVTAG
fp&aTosvssamiedpxw KOTNYOPELVV__PaNkaTnyopéw O*amsnO TEPTUAAOG NmsNTEPTUAAOG
Aéywvev__papmsNeAéyw  TOAATIG JFsex*TOAUG EipTivng *Nrse eipivn

TUYXEVOVTEG *V__PAPMPN*TUYXAVW S10°P6*81& 000*0P2_se*0U KO *cek*Kali
310pBWHATWVNNPE*S16PBWHA YIVOREVWV*V__PMPNPG Y {VOpAL T@ANSD*TO EOVEL*NNSD*EOVOG
ToUTWe0ADNSD*00TOG S1d°P6*d1d THG *AFsG*T) OfigFsex*06¢ Tpovoiag Nrseempdvola,

Romans 1:7 (NASB) to all who are beloved of God in Rome, called as saints: Grace to you and
peace from God our Father and the Lord Jesus Christ.

Romans 1:7 (GNT) maotv Toig odotv év “Péun dyammToig 8e00, kAnToig &yioig,
X9p1g Ollv kal gipriyn amo 600 maTpog UGV kai kupiov 'Incod XpioTod.

Romans 1:7 (GNP) ﬂaowumpox'nc‘xg TOlg*aMPD*® 00G1V*v__PapMpDecipi &vePpeév  Poun nrsp®
Pwpn ayann‘r01g°JMPDx°aya1mTog 6£OU°NMSG°6£OQ, K}\n‘rmg'JMPDx'K)\nTog
aylolg'JMPDx'aylog xaplg'Nstxaplg uplwopz Pn°up£1g Kai cekekal pq H'NFSN°£IQI] n
Amo*re*dmd Be00 NMse*0£0G TATPOG NMSE* TIATIP TIUDV*OP1_PG*TIHETG KO *cekkarl
KupiounmsekUplog “Inoodenmsee’ Inoolg XptoTol nmse XploTog.
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Romans 2:10 (NASB) but glory and honor and peace to everyone who does good, to the Jew first
and also to the Greek.

Romans 2:10 (GNT) 86Ea 8¢ xal Tipn kal giprivn mavTi 70 épyalopévw TO dyabdv,
"Tovdaiy Te MPdTOV KAl “EAAnvL

Romans 2:10 (GNP) 8GEasnrsne8OEa S&scevedE Kai*cek'kal TIUTNFSN*TIUT Kalscokekal
elprivnenrsneeipivny TavTiomspx TG TH*AMSD*O Epyolopévw v__pmpmsprépydlopat
TO*ANSA*TO QyaBveunsaxsdyaBdg, “loudaiwemspxs’ Toudaiog Tescce TE MPBTOV BX* TIPDTOG
kaisccerkai “EAANVienusps” EAAN V-

Romans 3:17 (NASB) AND THE PATH OF PEACE THEY HAVE NOT KNOWN."

Romans 3:17 (GNT) kol 680v gipfvng ovk Eyvwoav.

Romans 3:17 (GNP) kai*cckkai 080V Nrsat080g eiprvng Nrsereipriyn ok TN*00
EYVWOV*VIPAIY LVWOKW.

Romans 5:1 (NASB) Therefore, having been justified by faith, we have peace with God through
our Lord Jesus Christ,

Romans 5:1 (GNT) Atkaiw@évTeg odv &k mioTewg elpivnv Exopev mpdg TOV Bedv Sid
ToO kupiov AuAV 'Incod XpiroTod

Romans 5:1 (GNP) AtkotwOéVTEC*v__APPMPN*S1KALOW 00V*cCa'ODV EK*PG*EK

TLOTEWG NFSE*TTLOTIG ELPNVNVINFSAEipVT) EXOUEV VIPPAREXW TIPOG*PA*TIPOG TOV*AMSA*O
00V NMsA*OESG S10°Ped1d TOD AMSE*O KUPTOUNMSE*KUPLOG TUDV*0P1_PG TIHETLG ~InooD NMse®
"Inoodg Xp1oTol nmse*Xp1oTog

Romans 8:6 (NASB) For the mind set on the flesh is death, but the mind set on the Spirit is life
and peace,

Romans 8:6 (GNT) 70 ydp ¢ppdvnua Tiig oapkog Odvartog, 10 8¢ dppdvnua Tod
mvedpatog Cwn kai gipivy

Romans 8:6 (GNP) TO*ANSN*TO yapecexydp GPOVNHONNSN'GPOVIIHAL TTIG *AFSGeT)
O0aPKOG*NFse*0APE BAVATOG *NMSNOGVATOG, TOANSN'TO SE*ccvedé PP OVNHONNSN'DPOVIIHL
TOUANSG*TO TVEUHOTOG *NNsG*TTVEDHO Cwr)*NFsN*Cwn Kai*cekekal gipfivnenesneeiprvn
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Romans 14:17 (NASB) for the kingdom of God is not eating and drinking, but righteousness and
peace and joy in the Holy Spirit.

Romans 14:17 (GNT) o0 ydp £oTiv 1) BaciAeia To0 000 PBpdoig kai méolg GAAG
Sikatoolvn kal gipfvn kal xapd €v mvedpaTt ayiw:

Romans 14:17 (GNP) 00*1n*00 ydpecex'ydp £0Tivevaspareipl 1)*arsnet)
BaoiAeiasnrsneBaciAeia ToO amse 0 000 NMsc*0e0g BPDOLG NFSNBPBOLG Kat*cekeKkal
MOO1G *NFSN*TTOT1G AAAGcev GAAG S1KALOGUVT*NFsN*O1KALOOUVT Kl *cekekai
elpfvnenesneeipivn Kaiscckekal XAPONFSN*XAPQ EVePD*EV TVEUHOTLNNSD*TTVEDHQ
aylwenspxedytog

Romans 14:19 (NASB) So then we pursue the things which make for peace and the building up
of one another.

Romans 14:19 (GNT) “Apa o0v T& Tfig elprivng Sidkwpev kai T& Tfg oikodopfic Tfg
gic GAAAouLG.

v % o o \ / ~ <
Romans 14:19 (GNP) “Aparcca*@pa_1 00V*cce*oOV TA*ANPA*TO TTIG*AFSG*T)
elpnvng Nrsereipvn S1UOKWPEVVIPPASSILKW KO *CeK KOl TOCANPA*TO TG *AFSG T
oikodopfig Nrseroikodopn THig arse*T| €i1g Paseig GAANAOULG *ORCMPA*CGAARAWY.

Romans 15:13 (NASB) Now may the God of hope fill you with all joy and peace in believing, so
that you will abound in hope by the power of the Holy Spirit.

Romans 15:13 (GNT) O 8¢ 0e0g Thig éAmidog mAnpwoor Opdg mdong xapdg kai
eipfivng &v 1@ moTedeLy, €ig TO meprooedely Opdg év THj éAmidt v Suvdpet
mvedpatog dyiov.

Romans 15:13 (GNP)“O¢amsne0 d&°cca*dE 0£0G NusN*OedG THG AFse*T) EATTILSOG *NFsGEATILG
TANPWOAL*v3sAAO* TTANPOw OUGG *0P2_PA*OHETG TTAOTGJFSEX*TIAG XOPAG NFSG*XAPA K *cekKal
eiprivng nrsereiprivn éverpeév TH*ANSD*TO TMLOTEVELVV__PANTILOTEVW, E1G*PA°ELG TO*ANSA*TO
TMEPLOTEVELVV__PAN'TIEPLOOEVW UGG 0P2_PA*OUETG EV*PD*EV THj*AFsDT] EATITO1NFSDEATIIG
&vePD*EV SUVAUELNFSD*SVOVOHLG TTVEUHATOG *NNSG* TTVEDHA Oy {OU*INSGX* Y106

Romans 15:33 (NASB) Now the God of peace be with you all. Amen.

Romans 15:33 (GNT) ‘O 8¢ Beog TTig elpfvng peTd mavTwy OPdV, Gunv.

Romans 15:33 (GNP)" O*amsn0 8&ecca*dé 0e0G NmsN*Oedg THiG ArseT) eiprivng Nrse*eiprivn
HETAPGUUETA TAVTWVIMPGX*TIAG UUDV*0P2_PG'OUETG, GUNAV TMAAUNV.

All Occurrences of peace (eiprjvn) in the New Testament - Page 10 of 73



Romans 16:20 (NASB) The God of peace will soon crush Satan under your feet. The grace of our
Lord Jesus be with you.

Romans 16:20 (GNT) 60 8¢ 0eog Thg gipfvng ouvTpidel TOV caTtavav OO Toug TMOdAG
Opdv év Taxet. “H xdpig 100 kupiouv HudV "Inood ped’ Opdv.

Romans 16:20 (GNP) 6°amsN*O &*cca*SE BeOG NMsNOeGG TTGAFse*T| ELPTIVTIG NFsareipTivn
oUVTPIY EL*VasFACUVTPIBW TOV*AMSA*O TOTAVAVNMSA*CATAVEAG OTO*PA*OTIO TOUG AMPA*O
MO8AG *NMPA*TIOUG U@ V*0P2_PGUOUETG £VePD*EV TAXELNNSD*TAXOG. " HeArsNeT] XAP1G NFsNeXGp1G
TOU*AMSG*O KUPTOL*NMSE* KUPLOG TUWVeor1_pe NHELG ~Inool nmsee’ Inoolg ped’sperpetd
OpGveor2_pGrOUETG.

1 Corinthians 1:3 (NASB) Grace to you and peace from God our Father and the Lord Jesus
Christ.

1 Corinthians 1:3 (GNT) xdp1g Oplv kai gipfivn &md Beod maTpdg HudV kai kupiou
"Inood XpioToD.

1 Corinthians 1:3 (GNP) x&p1g*NFsNeXdp1g Opiveorz_po*OUETG KOl cokKal
eipnvnenesneeipfivn amosre dmd Beol Nmse*0e0G TOTPOG NMSG*TTATAP LDV *0P1_PG*TIHELG
Kaiscekkal kupiousnmsekUplog “Inocolenmses’ Inocodg XpioTol nmsesXp1oTdg.

1 Corinthians 7:15 (NASB) Yet if the unbelieving one leaves, let him leave; the brother or the
sister is not under bondage in such cases, but God has called us to peace.

<

1 Corinthians 7:15 (GNT) ei 8¢ 6 &moTog YwpileTal, xwP15éabw: od dedovAwTal 6
adeddog R 1) &8eAdny év TOlg ToloUTOIG" &V 8¢ glprivy kékAnkev Vpdg O Oedg.

1 Corinthians 7:15 (GNP) €i*cse*el 8&ccvedE O°AMSN*O ATTLOTOG UMSNX*ATTLOTOG
xwpiCeTarvasrrirxwpiCw, xwplLEoBw vsppmexwpifw: 0V TN°00 S€80UAWTALV3SRPI*SOLAGW
OoamsN'G ESEAPOGC NMSN*ESEAPSG Tiecepet] Tl*arsNeT) GOEAPT)*NESNGSEADT] EV*PD*EV TOTG *ANPD*TS
TOLOUTOLG *0ADNPD*TOLODTOG " EVeppeév SEscovedé elprivenrspeeipfivn kEKANKEV*vasrAITKOAEW
OPAG *oP2_PA*OHETG O*AmMSN*O O£4G *NMsN*O G

1 Corinthians 14:33 (NASB) for God is not a God of confusion but of peace, as in all the
churches of the saints.

1 Corinthians 14:33 (GNT) 00 ydp éoTiv dkaTtacTaciag 6 0g0g GAAG gipfivng. Qg év
mdoaig TAig ékkAnoiaig TGV dyiwv

1 Corinthians 14:33 (GNP) 00*1n*00 ydpecex*ydp £0Tivevaspareipl
dxaTaoTooiog Nrse*dkaTAoTATIO O*AMSN'G O£0C *NMsN* O£ AAAG*ceveAANG
eiprivng nrsereipnvn. Qg 1rwg &VePD*EV TTAOQLG*IFPDX*TIOG TONG*AFPD®T)
EKKANoiaig NrPD*EKKAN Ol TOVAMPG*O Ay lwVeuMPex*Gy10G
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1 Corinthians 16:11 (NASB) So let no one despise him. But send him on his way in peace, so
that he may come to me; for I expect him with the brethren.

1 Corinthians 16:11 (GNT) pfj Ti¢ o0v adTov £EouBeviion. mpoméudate 8¢ adTOV &v
elpnvn, Tva A0 mpdg pe ékdéxopar yap adTOV PETA TOV GSEAPDV.

1 Corinthians 16:11 (GNP) prj*tnepn} Tig ormsneTic_1 00vecca*odv adTOV*oraMsaadTAC
£EouBevNON*vasars EE0VOEVEW. TTPOTIEUY OTEV2PAAMTIPOTIEUTIW OE*cevedé
adTOV*oramsa*aOTOG Eveppeév gipnvenespeiprivn, Tvarcsriva EABn vasaas Epyopat

TPOG *PATIPOG PE*OPI_SA*Eyw ™ EkSExOpaL visPMrEKSEXOpaL Yap csc ydp OOTOV0PsMSA*OOTOG
HETAPGPETA TOVAMPG'O GSEAPDVNMPG*EASEAGOG.

2 Corinthians 1:2 (NASB) Grace to you and peace from God our Father and the Lord Jesus
Christ.

2 Corinthians 1:2 (GNT) x&pig Opiv kai giprivn and 0€00 maTpog NudV kai kupiou
"Inood Xp1oTo0.

2 Corinthians 1:2 (GNP) xAp1G Nrsnexdp1G Oplveor2_pp*OHETG Kalscekekal
eipnvnenesneeipfivn amosre dmd Beol Nmse*0edG TOTPOG NMSG*TTATAP LDV *0P1_PG*TIHELG
Kaiscckkal kupiousnmsekUplog “Inoolenmses’ Incodg XpioTol nmsesXp1oTdg.

2 Corinthians 13:11 (NASB) Finally, brethren, rejoice, be made complete, be comforted, be like-
minded, live in peace; and the God of love and peace will be with you.

2 Corinthians 13:11 (GNT) Aoimdv, ddeAdoi, xaipeTe, kaTapTiLeohe, mopokaAEiobe,
TO aOTO PppoveiTe, eipnvedeTe, kol 6 Bedg Thg dydmng kal eipivng EoTon ped’
Opdv.

2 Corinthians 13:11 (GNP) Aotmévesx*Ao1mdg, GSeAdoiNmpNABEAPOG
{aBeAdoinmpvedSerddcg), xaipeTevarramexaipw, KaTapTILeaDE VPP KOTOPTIC W,
TOPAKAAETTOE v2rPPM TTOP AKAAEW, TO'ANSA*TO OOTO*0ANSA*AOTOG PPOVETTEV2PPAM PPOVEW,
elpnveveTevarrameeipnvebw, Kaiscek'kai O°AMSN®O O£0G NMSN*OEGG TTIG *AFse Ty

Gydmng *NFseedydmn kaiecekkai €ipnvng nesereipnivn EoTat vasmreipl ped’sperpeTd
OpGveor2_pGrOUETG.

Galatians 1:3 (NASB) Grace to you and peace from God our Father and the Lord Jesus Christ,

Galatians 1:3 (GNT) xdpig Opiv kai gipfyn &mo Beod maTpdg fudv xai kupiovu
"Inood XpioTod

Galatians 1:3 (GNP) x&p1G NrsNexdpLg Opiveorz_poeOUETG Kaiscek'kai eip1mjvrNFsNeipTIvT)

Amo*rerdmd Be00 NMSG*OEGG TTOTPOG NMSE TIOTHP TIHDV OP1_PGTILETG Kl *cekeKal
KupiovnusekUpLog “Inoolenmsee’ Inoolg XpioTol nmseXp1oTdg
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Galatians 5:22 (NASB) But the fruit of the Spirit is love, joy, peace, patience, kindness,
goodness, faithfulness,

Galatians 5:22 (GNT) 6 8¢ xapmog ToD mvelpatég €0Tiv dydmm xopd gipnrvn,
pakpoBupia xpnoTéTng dyabwovvn, mioTig

Galatians 5:22 (GNP) 0°amsN*0 S&ceveSé KapTOG NMSN'KaPTOG_1 TOD*ANSG*TO
TVEOHATOG *NNSG*TTVEDHQA £0TLVV3sPAPELIL QY AT NFSN* &Y AT XAP OA*NFSN*XOP &
eipfivnenesneeip1ivr), pokpoBupiasnrsnepakpoBupia xPNOTOTNG *NFSN*XPNOTOTNG
GryaBuwovn NFsNe Ay aBwalivn, TLOTIG NFSN*TIiOTIG

Galatians 6:16 (NASB) And those who will walk by this rule, peace and mercy be upon them,
and upon the Israel of God.

Galatians 6:16 (GNT) kai 6001 T® Kavovl ToOTw aTolxfjoouoty, gipfvn ém’ adTolg
kai £Aeog kai &mi TOv “IopanA To0 0g00.

Galatians 6:16 (GNP) kai*cck*kai OOO1°0CRMPN*GCOG TH*AMSD*0 KAVOV1*NMSD*KAV)V
TOUTQ*0ADMSD*00TOG GTOLXOOLGLV*VaPFArOTOLXEW, ELPNVINFSNElpTiVY) &1 *pacéri
a0 TOUG *0P3MPA* O TOG KAl *cek KOl EAEOGNNSN'EAEOG KOl *cok*Kal ETL*PA*ETIT TOVAMSA®O
"TopanAsnmsas’ IopanA ToOamse*0 B£00 °NMse*0€dG.

Ephesians 1:2 (NASB) Grace to you and peace from God our Father and the Lord Jesus Christ.

Ephesians 1:2 (GNT) xdptig Opiv kal giprpvn amnd 000 maTpog fudv kai kupiou
"Inood Xpi1oTo0.

Ephesians 1:2 (GNP) xdp1g NrsNexdptg Opiveorz_pp*OpElG Kaiscekkai giprivnenesneeiprivn
Amd*rerdmd Be00 NMSG*OEGG TTOTPOG NMSE TIOTHP TIHDV OP1_PGTILETG Kl *cekeKal
KupiovnmsekUpLog “Inooldenmsee’ Inoolg XptoTolenmse Xp1oTog.

Ephesians 2:14 (NASB) For He Himself is our peace, who made both groups into one and broke
down the barrier of the dividing wall,

Ephesians 2:14 (GNT) AdTog ydp €0Tiv 1) giprivn MUV, 6 monoog Ta duddTtepa €v
Kol TO pegéToixov Tod ¢ppaypod Adoag, Tryv ExOpav év Tij gopki adToD,

Ephesians 2:14 (GNP) AOTOG *oPiMsN*QOTOG YAP*cex*ydp £0TLVVaSPAPELL T)*AFSNT)
elpfvneNEsN EiPTIVT] UGB V0P1_PGTILETG, O°AMSN®O TTOLTIOQG *V__AAPMSN*TIOLEW TOPANPA*TO
SudSTEP A INPAX*GUPSTEPOL EVINSAX"ELC KOl *cekKkal TO*ANSA*TO
HEGGOTOLXOVNNSA*HETOTOLXOV TOD*AMSG*O (ppaypoD Nmse*dpaypds AVoag v__aapmsN*AVw,
THVvearsa*t] £x0pavenrsa€xBpa Everpeév TH*AFsD*T) COPKI*NFSD*OGPE ) TOD 0P3MSG*AVTAG,
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Ephesians 2:15 (NASB) by abolishing in His flesh the enmity, which is the Law of
commandments contained in ordinances, so that in Himself He might make the two into one new
man, thus establishing peace,

Ephesians 2:15 (GNT) TOvV vépov T@dv €vToAGV év 80ypaotv kaTapynoag, iva Toug
800 kTion &v adTH €ig éva kaivov &vBpwmov moldv giprvny

Ephesians 2:15 (GNP) TOV*AMSA*0 VOLOV*NMSA*VOOG TOVAFPG*T) EVTOADVNFPGEVTOAT
&veppeév SOYHAOLVNNPD*OOYHA KOTOPYNOOG V__AAPMSNKATOPYEW, TVOrCSFIVO TOUG *AMPA*O
SV MPAX* U0 KTiOT*vasas* kTICw EVePp*év aOT@H*0PaMsD* a0 TOG{AOTH oxamsp*adTOG )
glgeraceic Evarimsaxelc KaLvOVeamsaxkatvég EvOpwmoveNmsa*&vOpwTog
TOLDV*v__pApMsNTIOLEW £1pTivnivenrsaeiprivn

Ephesians 2:17 (NASB) AND HE CAME AND PREACHED PEACE TO YOU WHO WERE
FAR AWAY, AND PEACE TO THOSE WHO WERE NEAR;

Ephesians 2:17 (GNT) kol éA6wv e0nyyeAioaTo gipfivnv Opiv TOlg pakpdav kal
eiprivnv Toig éyylc:

Ephesians 2:17 (GNP) kai*cck kol EAOWVV__AAPMSN*EPXOLLOL
eonyyeAioaTosvasamreOayyeAilw elprvrvenrsateipfivn Oplveorz_pp*OPETG TOTG *AMPD*O
HOKPAV*BX*HOKPAY Kaiscckekai £iprivnvenesaseipnvn Toig ampp*0 £yyUg Bx+éyyVg:

Ephesians 4:3 (NASB) being diligent to preserve the unity of the Spirit in the bond of peace.
Ephesians 4:3 (GNT) omou8dLovTeg Tnpelv TNV EvVOTNnTa TOO TVEVHATOG £V TR
ouvdéopw TR eipfvng:

Ephesians 4:3 (GNP) omoudaLoVTeG v__PAPMPN*OTTOLSALW TNPETVV__PANTNPEW TTVeAFSA*H)
EVOTNTANFSA*EVOTNG TOO®ANSG*TO TTVEUUATOG *NNSG* TIVEDHO EVPD*EV TH*AMSD*O
OUVOEOPW *NMSD*OUVEEONOG TTIG AFsGT] ELPTIVNG NFSG EIPVT)

Ephesians 6:15 (NASB) and having shod YOUR FEET WITH THE PREPARATION OF THE
GOSPEL OF PEACE;

Ephesians 6:15 (GNT) kai Omodnoduevol To0g modag £v ETolpaoiq To0 edayyeAiou
Tig eipAvng,
Ephesians 6:15 (GNP) kaicckkai OTOSNOAUEVOL*V__AMPMPN®OTIOOEW TOUG *AMPA*O

MOS0G *NMPATIOUG £V*PD*EV ETOLOCTQNFSD*ETOLNATTO TODANSG*TO

gdayyeAiounnsereOyyEALOV TG AFsG*T) ELPTVNG NFSG ELPTIVY,
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Ephesians 6:23 (NASB) Peace be to the brethren, and love with faith, from God the Father and
the Lord Jesus Christ.

Ephesians 6:23 (GNT) Eiprivn Toig &8eA¢oic kai dydmn peta mioTewg &mo Ogod
maTpdg kal kupiov 'Inood XpioTod.

Ephesians 6:23 (GNP) Eipfivnenesneeiprivn Toig ampp*0 G8eAPOiG NMPD*ABeAPOG Kat *cekekal
Gty ATTT*NFSN* QLY AUTTT) HETAPGHUETA TILOTEWG *NFSG*TTLOTIG AMO*PG*ATO BE0D*NMsG*OAG
TOTPOG*NMSE TTOTHP Kaliscckkal kupiounmse'kUpLog “Inaolenmses’ Inoolg
Xp1oToD nmse* Xp1oTdG.

Philippians 1:2 (NASB) Grace to you and peace from God our Father and the Lord Jesus Christ.

Philippians 1:2 (GNT) xdptg Opiv xai gipfvn and 0ol maTpog MUV kail kupiov
"Inood Xp1oT00.

Philippians 1:2 (GNP) XAp1G NrsNexGp1G Oplveorz_ppeOPEIG Kaicckkai giprvnenesneipnvn
AmO*re*dmO Oe00 NMSG*OEGG TTATPOG *NMSE TTOTHP THDV*OP1_PGUTILETG KOl *cekKal
KupiovnmsekUpLog “Inoodenmse*’ Inoolg XptoTol nmse Xp1oTog.

Philippians 4:7 (NASB) And the peace of God, which surpasses all comprehension, will guard
your hearts and your minds in Christ Jesus.

Philippians 4:7 (GNT) kal 1| giprjvn 100 000 1) Omepéxovoa mavTa vobv $ppoupnoet
Tag kapdiag Opdv kai Ta vonuaTta Oudv év Xptotd 'Inood.

Philippians 4:7 (GNP) kaiscck'kai f)*aFsneT) €LpTVI*NEsNEipTVT) TODAMsG*O Bg00 NMse*OedG
T)*AFSN*T] OTIEPEXOVTOY__PAPFSNOTIEPEXW TIAV T IMSAX TIAG VOOV NMSA*VODG

dpoupnoet vssrardpoupéw TAG AFPA*T] KaPSiag Nrrakapdia Op@veorz_perOUETG KAl cekekal
TOCANPA*TO VONUOTANNPA*VONO. OU@V*0P2_PG OUETG €VerD*eév XP1OT@H NMsD*XP1OTOG
"Inoobenmspe’ Inooic.

Philippians 4:9 (NASB) The things you have learned and received and heard and seen in me,
practice these things, and the God of peace will be with you.

Philippians 4:9 (GNT) & kal éudBeTe kai mopeAdfeTe kai AKoVoATE KOl €10eTE &V
époti, TadTa mpdooeTe: kal O Oedg THG gipnvng £oTal ped’ Opdv.

Philippians 4:9 (GNP) deorrnpa*GG Kai*ccckal EUAOeTE v2PAArHOVOAVL KA *cocrkal
mopeAGBeTe VarAarTApaAOUBAVL Kaiccerkal fikoVoaTE v2PAafdKOUW Kai*ceeekal

€18eTe vpanre1SOV Eveppedv Epoitop1_sp*2yd, TAOTAODENPA*ODTOG TIPATOETE V2PPAMTTIOGOOW"
Kaiscekekal O°amsneO 00G NMsN*Oedg THiG AFse*T) eiprivng Nrsereiprivn 0Tat vasemieeipt

HED *PUETE OPDV*oP2_PG*OUELG.
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Colossians 1:2 (NASB) To the saints and faithful brethren in Christ who are at Colossae: Grace to
you and peace from God our Father.

Colossians 1:2 (GNT) Toig év Kolooodig dayioig xal moToig GdeAdoic év XploTd,
X9p1g Oflv kai gipnivn &mo g0l maTpog MuUGV.

Colossians 1:2 (GNP) Toig*ampp*0 £verp*év KoAooodig nrro*KoAoooai dyioig umpoxeGytog
Kaiscck'kal MOTOIG MPDXTILOTOG GOEAPOTG NMPD*GSEAPOG Everpeév XpLoTd nmsp*Xp1oTAG,
XOP LG NFsN*XAp1G Opiveorz_pp*OHETG Kaiscekekal giprfivnenesneeiprivn dmoere*dmé
0£00°NMse 080G TTATPOG NMSG*TTATHP TIUDV*0P1_PGTIHETG.

Colossians 3:15 (NASB) Let the peace of Christ rule in your hearts, to which indeed you were
called in one body; and be thankful.

Colossians 3:15 (GNT) kai 1) giprjyn 100 Xp1oT100 BpoafevéTw &v TAlg kapdiaig OpdV,
glg NMv kai éxkAnOnTe év Evi odpartt: xail e0xdpioTot yiveobe.

Colossians 3:15 (GNP) kai*cekekai T)*AFsN*T) E1p1VI)*NFSN*ELPTIVT) TOD*AMSG*O
Xp1oTol nmser Xp1oTdg BpofevéTwevaspameBpoafedw &verptév TOG AFPD*T|
KapSiaig NrroekopSia Oudveorz_petOUETG, £1GPA*ELG T)V*ORRFSA*OG Kal*BX* Kl
EKANONTEV2PAPIPKOAEW £V*PD*EV EVI®INSDX*ELG OWHATLNNSD*OOUA" KA *cokekai
g0xdplLoTOLMPNX*EVXAPLOTOG YiveTOEe varPumeyivopQaL.

1 Thessalonians 1:1 (NASB) Paul and Silvanus and Timothy, To the church of the Thessalonians
in God the Father and the Lord Jesus Christ: Grace to you and peace.

1 Thessalonians 1:1 (GNT) [TadAog kai ZiAovavog kai TipdBeog TH éxkAnoia
Oceaocadovikéwy év Oed maTpi kai kuplw Inood XpLoTd, xdpig OMiv kal eiphvn.

1 Thessalonians 1:1 (GNP) ITaOAog *NnmsneITaOAog kai*cekekai Z1AovavOg NmsNeZ1Aovavag
katecckkal Tipo0eog NusNeT1uO0£0C TT*AFsD*T) EKKANOiQeNFsD*EKKANIOLQ
Oe00aAOVIKEWVNMPG*OETTOAOVIKEVG EVePD*éV Be@ *NMsD*0EOG TTATP1 *NMSD*TTALTTP
Kaiscekkal kupiwenmspekUplog “Incodenmspe’ Inocodg XpioTdhenmsp*Xp1oTdg,

XOP LG NFSN*XAPLG Opiveorz_ppeOUETG Kai*cekkal giprvn nesneipnvn.

1 Thessalonians 5:3 (NASB) While they are saying, "Peace and safety!" then destruction will
come upon them suddenly like labor pains upon a woman with child, and they will not escape.

1 Thessalonians 5:3 (GNT) 6Tav Aéywoiv: eipfvn kai dopdAeia, Té6Te aidpvidiog
adToig épioTatar 6Aebpog womep 1 WOV TTj év yaoTpi éxolon, kal ol um
EkpUyworv.

1 Thessalonians 5:3 (GNP) STavecstdTav AéywotveviprastAéyw” eipfvnenesneeiprivn
Kaiscck'kal GOPAAELONFSN*GODGAELQ, TOTEBX TOTE Qidpvidrog umsnxaidpvidiog

a0 TO1G*0PaMPD*aVTOG EdiaTaTat vaseMEPioTNUL BAEOPOG NMSNOAEDPOG WOTTEP CSPWITTIED
T*AFSNeT) OOTVNFSN' WLV TT*AFsD*T) EV*PD*EV YAOTP1*NFSD*YOOTHP £XOVOT*V__PAPFSD*EXW,
Kaiscck'kai 00*TN*00 pr*TNepT] EKPUYWOLVVIPAS EKPEVYW.
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1 Thessalonians 5:23 (NASB) Now may the God of peace Himself sanctify you entirely; and
may your spirit and soul and body be preserved complete, without blame at the coming of our
Lord Jesus Christ.

1 Thessalonians 5:23 (GNT) AdTog 8¢ 6 0edg TG €ipnvng aytdoot Vpag OAoTeAEls,
Kai OAGKANPOV VPGV TO Tvedpa kai f YuxT kol TO odpa AuéumTwg év Tij Topousiq
T0o0 kupiov HuGV ’Inocod Xp1oTod Tnpndein.

1 Thessalonians 5:23 (GNP) AOTOG *0oriMsN*OOTOG SE°ccB*OE O°AMSN*O O£OG *NMsN*B GG

ThG arse*n) elpfivng nrsereiprivn dytdoatvasamosdytdbw OpaG opz_PAOUETG

OAOTEAETG MPAX*OAOTEATG, Kaiscckekai OAGKANPOVNNSN*OAOKANPOG OPGDV*oP2_PGOUELG
TO'ANSN*TO TIVEDHONNSN*TIVEDHQ KO *cek* KAl T)*AFSN*T) PUXTI*NFSNPUXT] KO *cek* KAl TO®ANSN*TO
ODUONNSN* ODUA GUEPTITWG *BX* GUEUTITWG £VUPD*EV TR *AFSD*T] TTAPOLGLQNFSDTIAPOVTT
TOO*AMSG*O KUPTOU*NMSG* KUP1OG UDV*op1_Pe TIHELG ~Incol nmses’ Inoolg

Xp1oTolnmse* Xp1aTog Tnpendein vssarorTnpéw.

2 Thessalonians 1:2 (NASB) Grace to you and peace from God the Father and the Lord Jesus
Christ.

2 Thessalonians 1:2 (GNT) xdpig Opiv kai giprvn &md 000 maTpdg [Hudv] xai kupiou
"Inood XpioToD.

2 Thessalonians 1:2 (GNP) x3p1G*NFsN*XAp1G Opiveorz_po*OUETG KO *cokeKal
eipnvnenesneeipfivn amosreedmd Beol nmseO0g TOTPOG NMSE TTATAP [HUBVeoP1_PE TLETG]
Kaiscekkal kupiovsnmsekUplog “Inocolenmses’ Inoodg XpioTol nmsesXp1oTdg.

2 Thessalonians 3:16 (NASB) Now may the Lord of peace Himself continually grant you peace
in every circumstance. The Lord be with you all!
2 Thessalonians 3:16 (GNT) A0TOg 8¢ 0 kUprog Thg eipnvng dwn Oiv Thv giprivny
81 mavTog &v mavTi TPOMY. 6 KUPLog PETA TMAVTWV OUGV.
2 Thessalonians 3:16 (GNP) A6T6g°oplmsn°a0T6g S&ecca*OE O*AMSN*O KL’)plOQ‘NMSN‘KL/)plOg
TT]Q‘AFSG‘T] my_ngw Swr]'vasAAo'SlSwpl upw'opz PD°U|,1£1<; TTVeAFsA*H)
ﬂg]mymum S1arpeedid movTOg °Jmsex°11ag EV*PD*EV 1T(XVTl'JMSDX'1T(X<;
TPOTIW NMSD* TPOTIOG. O°AMSN*O KUP1OG *NMSN*KUP1OG META*PGUHETA TTAVTWVIMPGX*TIAG
Op@Veor2_paceOUETLG.

1 Timothy 1:2 (NASB) To Timothy, my true child in the faith: Grace, mercy and peace from God
the Father and Christ Jesus our Lord.

1 Timothy 1:2 (GNT) TipoBéw yvnolw Tékvw év mioTel, xdpig €Aeog eipnvn &mo Oeod
maTpdg kal Xp1oTod 'Inood Tod kupiov MudV.

1 Timothy 1:2 (GNP) T1poB£w nusp* T1u60£0G YVNOiW INSDX*YVIOLOG TEKVWNNSD*TEKVOV
&veppedv TLOTELNFSD*TILOTLG, XAPLG NFSN*XAPLG EAEOG NNSNEAEOG ipnivnenesneeiprivn
Amd*rerdmd Oe0lNmse*Oe0g TATPOG NMse* TTOTH)P Kaiscckkai Xp1oTol nmseXp1oTdg
"Inoolenmse*’ Inoo0G TOO*AMSE*0 KUPT1OUNMSG* KUPLOG NGB V*OP1_PG TIUETG.
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2 Timothy 1:2 (NASB) To Timothy, my beloved son: Grace, mercy and peace from God the
Father and Christ Jesus our Lord.

2 Timothy 1:2 (GNT) TipoBéw dyamnT® Tékvw, xdpig €Aeog eiprvn &mo Beob matpdg
kai Xpt1oTod 'Inood Tod kupiov NHudv.

2 Timothy 1:2 (GNP) Tipo0éw nmsp*T1pé0e0g &yoammTdeunsox*dyamnTog
TEKVW NNSD* TEKVOV, XAPLG NFSNXAPLG EAEOG NNSNEAE0G £iprivrNFsNeipT)vy) Gmo*Pedmd
0g00°NMse*0e0g TTaTPOG NMse TTaTrp Kai*cekkal Xp1oToO nmseXp1aTdg “Inood nmsc®
"Inoo0g ToU*AMsE*0 KUPLOUNMSG* KUPLOG D VeOP1_PGTIUETG.

2 Timothy 2:22 (NASB) Now flee from youthful lusts and pursue righteousness, faith, love and
peace, with those who call on the Lord from a pure heart.

2 Timothy 2:22 (GNT) Tag 8¢ vewTepikag émbupiog ¢pedye, diwke 8¢ dikatoobvnv
mioTiy dydmnv eipRvny peTa TGV émikoAovpévwy TOV KUpLov ék kabapdg kapdiag.

2 Timothy 2:22 (GNP) TAG*ArPA*T] S&°ccvedEé VEWTEPLKAG JFPAX VEWTEPLKOG

émBupiag nrrasémBupia pedyervaspamepedyw, dlwkesvaspamediikw S&ecevedé
S1KA100UVNV*NFSA*OLKALOOUVT] TTLOTLVNFSATTILOTLG GydmmVenrsasdydmm
eipfvnvenesateipivn HeTA P UETA TOVAMPG*O ETTIKOAOULPEVWVV__PMPMPG*ETTLKCAAE W
TOV*AMSA*0 KUPLOV*NMSA’KUPLOG €K*Pe*EK KOBOPAGuFsex*kabapdg kapdiag nrserkapdia.

Titus 1:4 (NASB) To Titus, my true child in a common faith: Grace and peace from God the
Father and Christ Jesus our Savior.

Titus 1:4 (GNT) TiTw yvnoiw Téxve katd xoiviyv mioTiv, xdpig kai giprivn émo Ogod
maTpdg kal Xp1oTod 'Inood Tod owTHpog NMudV.

Titus 1:4 (GNP) TiTwnmsp*T{TOG yVNOiwsNsDX Y VIO10G TEKVWNNSD*TEKVOV KATA*PAKATA
KOLVI|V*UFSAX*KOLVOG THOTLVONFSATTILOTLG, XAPLG NFSNXAPLG Kaiscekkal giprvnenesneeipfvn
Amd*rerdmd Oeolnmse*Oe0g TATPOG NMse TTOTH)P Kaiscckkai Xp1oTol nmseXp1oTdg
"Inoo0enmse*’ INo00G TOD*AMSE*0 CWTTPOG NMSG* OWTHP TIUDV*0P1_PG TIHETG.

Philemon 1:3 (NASB) Grace to you and peace from God our Father and the Lord Jesus Christ.

Philemon 1:3 (GNT) xdptg Opiv kai giprvn &mo 0€00 maTpdg HudGV kai kupiou
"Inood XpioToD.

Philemon 1:3 (GNP) xdp1g Nrsnexdptg Opiveopz_ppeOpElG Kaiscekkal giprivnenesneeiprivn

AmO*re*dmO O€00 NMSG*OEGG TTATPOG *NMSG TTOTHP TUDV*OP1_PG*TILETG Kl *cekKal
KupiovnmsekUpLog “Inoodenmse*’ Inoolg XptoTol nmse XploTog.
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Hebrews 7:2 (NASB) to whom also Abraham apportioned a tenth part of all the spoils, was first
of all, by the translation of his name, king of righteousness, and then also king of Salem, which is

king of peace.

Hebrews 7:2 (GNT) @ kol dexdtnyv dmd mavtwv éuépioev *ABpady, mpdToV piv
gpunvevduevog BaoiAedg dikatoolvrg Emelta 8¢ kai BaoiAedg ToAny, 6 0Ty
BaoAedg eiprivng,

Hebrews 7:2 (GNP) (*orrMsD*SC kai*exkai SekdTnvenrsadéxaTog &mo*redmd
TAVTWVNPGX*TIAG Epéplaevevasaarpepifow ~ABpadunmsne’ ABpady, TP@TOVBX* TPBTOG
HEVTMOUEY EPUNVELOUEVOG*V__PPPMSN*EPUNVELW BATIAgLG NusN*BaatAelg
S1ka10a0VNG *NFsG* S1KALOOUVT ETTELTABXETTELTA SE*ccB*OE KA *BX* KAl

Baagt AV NusN*BACIAEDG ZOAAWNFSG* ZAATI, G*ORRNSN*OG E€0TLVevasPAE Ll

BaoiAelg nwsneBaotAelg eiprivng nrsereiprivn,

Hebrews 11:31 (NASB) By faith Rahab the harlot did not perish along with those who were
disobedient, after she had welcomed the spies in peace.

Hebrews 11:31 (GNT) [TioTel “Padf 1) mépvn od cuvamwAeTo TOig AmelOioooty
SeEapévn ToOg KaTAOKOTOUG HET  €ipTjvng.

Hebrews 11:31 (GNP) [TioTetnrsoemioTig “Padfenrsne' Padf fiearsner] mépvenrsneidpvn

00*TN*00 CLVATIWAETOV3SAMIP GUVATTOAAUL TOTG AMPD*O ATTELOROATLV*V__AAPMPDATTELDEW

SeEoPEVN*V__AMPFSNSEXOUAL TOUG *AMPA*O KOTAOKOTIOUG *NMPA*KOTAOKOTIOG HET *PGHETA
2

/ 2 /
ELPMNVNC NFSG*ELPNVT.

Hebrews 12:14 (NASB) Pursue peace with all men, and the sanctification without which no one
will see the Lord.

Hebrews 12:14 (GNT) “Eiprivny SidkeTe petd mdvtov kai Tov dytaopdv, od xwplig
oVdeig dPeTar TOV KUplOV,

Hebrews 12:14 (GNP) “Eiprjvnvenrsateipfivn StdkeTe v2rpameS100KW PETA PG PETA
TAVTWVAMPGX*TIOG Kati*cekkal TOV*AMSA*O (Y LAIOHOVNMSA* QY LAORGG, OUORRMSG*OG
XWPLG M XWPIG 0VSELG MSNX*00BE(G BY ETAL VISFMPOPAW TOV*AMSA*O KUPLOV*NMSA*KUP1LOG,

Hebrews 13:20 (NASB) Now the God of peace, who brought up from the dead the great
Shepherd of the sheep through the blood of the eternal covenant, even Jesus our Lord,

Hebrews 13:2 (GNT) O 8¢ 0gdg Tiig gipnivng, 6 dvayaywv €k VEKPOV TOV TOLpéva
TGV mpofaTwv TOV péyav év aipatt drabrkng aiwviov, TOV kUplov Hudv “Incodv,

Hebrews 13:20 (GNP)“Ocamsne0 Sesccadé O0G NMsNOe0g THiG*AFse*T) €1pvng NFseeipniv,
O*AMSN*O GVOryaywVev__AaPMSN*GVAYw EK*PG*EK VEKPDVUIMPGX*VEKPOG TOV*AMSA*O
TOLHEVANMSA*TIOLUT]V TOVANPG*TO TPORATWVNNPG TTPOBATOV TOV*AMSA*O HEYOV IMSAXHEYOG
gvepprdv afpaTiennsoraipa S1001HKknNG NFse*S100RKN aiwviousrsex aihviog, TOVeAMsA*O
KUPLOVNMSA*’KUP1OG TU@Veor1_peTiuelg ~Inoolvenmsas’ Incolg,
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James 2:16 (NASB) and one of you says to them, "Go in peace, be warmed and be filled," and yet
you do not give them what is necessary for their body, what use is that?

James 2:16 (GNT) €1myy 8¢ Tig adToig & Op@V: OmayeTe év eipnvy, Oeppaiveabe kal
xopTALeahe, un 8dTe 8¢ avToig TA émTNdela TOD owpatog, Ti TO ddpeAog;

James 2:16 (GNP) €imnevssms*cimov Séecca*d¢ TG orMsN*TIC_1 aOTOIC *0PaMPD*OOTAC
EE*parEK DU V*oP2_PG OHETG" OTIAYETE V2PPAMPOTIAYWw EVPD*EV ELPTVINFSDELPTIVT),
Oeppaiveade varpmmeOcppaivw kaiscckekai xopTALeae varrrmex0PTACW, KT TNUN

D Tev2PArs*S18wPL SEscevedE aOTOTG*0PaMPD*AOTAG TAANPA*TO ETMLTASE LA INPAXETTLTIOELOG
TOU*ANSG*TO OWHATOG *NNSG* OMDA, TL*0IGNSN*TIG_2 TO*ANSN'TO BdeAOG *NNsN*OPEAOG;

James 3:18 (NASB) And the seed whose fruit is righteousness is sown in peace by those who
make peace.

James 3:18 (GNT) kapmog 8¢ dikaioovvng év gipfvy omeipeTar Toig motodaoLv
eipfivnv.

James 3:18 (GNP) kapmOg NmsNkapTOg_1 8&ecea*dé Sikaroodvng Nrse*dikaioolvn
éverrév gipfvyeNespeeiprivn omeipeTat vasprirOTIEIPW TOTG*AMPD*O
MO10001V*v__pAPMPD*TIOLEW ELPTVIVeNFsaseipiv).

1 Peter 1:2 (NASB) according to the foreknowledge of God the Father, by the sanctifying work of
the Spirit, to obey Jesus Christ and be sprinkled with His blood: May grace and peace be yours
in the fullest measure.

1 Peter 1:2 (GNT) xaTd mpdyvwolv 0od matpdg év ayltaopd mvedpaTog €ig LTAKOTNV
kai pavTiopov aipatog “Incod Xpi1oTod, xdpig Opiv kal gipivn mAnbuvOein.

1 Peter 1:2 (GNP) kaTa*Pa'kaTd TPOYVWOLVNFSATIPOYVWOLG BE0D NMse*Oedg

TATPOG *NMSG*TIATNP EV*PD*EV Ay LOOUE *NMSD*AyLOOUOG TTVEVHATOG NNSG TTVEDHA €1G*PA*ELG
OTOKOTV NFsA*OTIAKON Kai*cek kol PavTIOPOV NMSA*DAVTIONSG i aTOG NNsG O pal
"Inoolenmsee’ Inoolg Xp1oTol nmse Xp1aTAg, XAP1G NFsN*XdpLg Opiveorz_pp*OUELG
Kaiscekkal ‘Deipfvnenrsneeipfvn mANOLVOEein vasaro TANOVVW.

amsp*aV0TOG €VpeBTjvarv__apneeOpiokw &verpeév giprjvn nrspeipnvn

1 Peter 3:11 (NASB) "HE MUST TURN AWAY FROM EVIL AND DO GOOD; HE MUST
SEEK PEACE AND PURSUEIT.

1 Peter 3:11 (GNT) éxkAtvdTw 8¢ Gmo kakod kal moinodtw &yabdv, {nTnodTw
eiprvny xai StwEdTw adThv:

1 Peter 3:11 (GNP) ékkALVATW v3sAAM EKKATVW 8&°cce* 8 GmO*PG*ATS KAKOD*INSGX KAKAC

Kaiscckkal mMOINOATW vasAam TIOLEW QyaBdvemsax*dyaBog, EnTnodTw vssamamlnTéw
eipnvnvenesateipfvn kaiscckekal StwEdTw vasamamSiikw adTHV oPsFsAadTOG"
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1 Peter 5:14 (NASB) Greet one another with a kiss of love. Peace be to you all who are in Christ.

1 Peter 5:14 (GNT) domdoocBe dAAAoug év ¢ptAnuatt dydmng. Eiprivn Opiv maolv
TOig év XploTdh.

1 Peter 5:14 (GNP) domdoacOe vepammedomdCopat GAARAOUG*orReMPA*GAATIAWY EVePD*éV

d1ANpaTiennsD*diANpa &ydmng nrse*dydmm. Eiprivnenesneeiprivn Opiveorz_porOpEic
OOV MPDX*TIOG TOLG *AMPD*0 £V*PD*év XP1OTH*NMsD*XP1OTOG.

2 Peter 1:2 (NASB) Grace and peace be multiplied to you in the knowledge of God and of Jesus
our Lord;

2 Peter 1:2 (GNT) x&p1g Opiv kai eipfivn mAnBuvOein év émyvwoel Tod Beod kai
’Inood 100 kupiov NHuUGV.

2 Peter 1:2 (GNP) x3p1G °NFsN*XOpLG Opiveorz_pp*OUETLG Kalscck'kal £iprjvrNFsNeeipTivT)
TANOLVOEI N*vasAPO TANOU VW EVePD*EV ETLYVWOTELNFSD*ET{YVWOLG TOD*AMSG*O
0g00°Nmse*0edg kalecckekal “Inoolenmses’ INgolg ToOAmMsG*0 KLPLOULNMSG* KUPLOG

UG V*OP1_PGTIHELG.

2 Peter 3:14 (NASB) Therefore, beloved, since you look for these things, be diligent to be found
by Him in peace, spotless and blameless,

2 Peter 3:14 (GNT) A16, dyammToi, TadTa mMpoadokdvTeg omouvddoaTe GomiAot Kai
duwpnTor adT@H eVpedfvan év giprvy

2 Peter 3:14 (GNP) At6°cca*d1d, dyoammToisumenxedyamnTtdg{dyamnToismpvxedyamnTdc},
TADTA*ODENPA*ODTOG TIPOGSOKDVTEG *V__PAPMPN*TIPOGOOKAW OTIOLSACATE V2PAAMP OTIOLS AW
GOTAOLMPNX*AOTIIAOG KOl CeK* KAl GUWHUNTOL IMPNX* GUWUNTOG QOTEH*0P3MsD*A)TOG
e0peBfvarsv__apnveOpiokw &verpedv gipfivnenrspeeiprivn

2 John 1:3 (NASB) Grace, mercy and peace will be with us, from God the Father and from Jesus
Christ, the Son of the Father, in truth and love.

2 John 1:3 (GNT) EoTon pe®’ nudv xdpig €Aeog eipfvn mapd Ogod maTpog kol mapd
"Incod Xp1oTod Tod viod ToD maTpog €v dAnbeia xal &ydmm).

2 John 1:3 (GNP) £€0Tat*vasFmreipl PED PG UETA HUDVOP1_PG TIUETG XAPLG NFSN*XAP1G
ENEOG NNSN*EAEOG ELPTIVNNFSNELPTIVN) TTAP AP TTOPA BE0D NMSE* GG TTOTPOG *NMSG TTOTHP
Kaiscckkal moparremapd Inagodenwser’ Inoodg Xp1oToO nmse*XpLoTog ToOAMsG*O
L100°NMSG*U1GG TOUAMSG*O TTATPOG *NMsG*TTaTHP €Vepp*év GANOeigeNFsp*dAOe1a Kat *cekekal
Gty AT *NFSD* QY ATTT).
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3 John 1:14-15 (NASB) but I hope to see you shortly, and we will speak face to face. {15} Peace
be to you. The friends greet you. Greet the friends by name.

3 John 1:14 (GNT) éAiCw 8¢ £00fwg o€ 18€iv, kal oTOpA MPOG OTOUA ACANOOHEV.
eipfvn oot. domdlovTai ge ot ¢idor. damdlou Tovg dpiAoug kot Svopa.

3 John 1:14 (GNP) EATiCw visparéATiCw S€scevedé 00w Bxre00EwG Oe*oP2_sa*al
18€Tvev__mane1dov, Kaiscek*kal OTOPONNSA*OTOHA TIPOG *PATTIPC OTOHANNSA* O TSP
AoAnjoopeveviprarAaAéw. eiprivrenesneeipivn goteorz_so*al. domdovTaisvsppmiedomdlopat
og*0r2_sA*00 O1°AMPN*O GiAOLNMPN*GIAOG. GOTTALOUL V2sPMMeGOTIAL oML TOUG *AMPA*O

d1AoUG NMPA*DIAOG KOT *PAKATA BVOpONNSA*GVOpQL.

Jude 1:2 (NASB) May mercy and peace and love be multiplied to you.
Jude 1:2 (GNT) EAeog Oplv kol gipnvn kai &ydmn mAnBuvOein.

Jude 1:2 (GNP) EAeog *NNsN*EAe0g Opilveorz_pp*OHETG Kaiscek'kal giprivnenesneeiprivn
Kaiscckkai &ydmmenesnedydmm mANOLVOEin vasaporTAN OV VW.

Revelation 1:4 (NASB) John to the seven churches that are in Asia: Grace to you and peace, from
Him who is and who was and who is to come, and from the seven Spirits who are before His
throne,

Revelation 1:4 (GNT) 'lwdvvng Tolg énTa ékkAnoiaig Toig &év Tf ~Aoiq xdpig Ouiv
kai gipivn &md 6 v kol 6 Av kal 6 Zpxduevog kai dmd TOV EMTA MvevpdTwY &
évoymov To0 Bpdvou adTod

Revelation 1:4 (GNP)’ Iwd&vvng nusne’ Iwdvvng TOTG AFPD*T) ETTAFPDX*ETITA

EKKANO1aLG NFPD*EKKANOTOL TAAG *AFPD*T) £V*PD*EV THj*AFsD*T) ~ATiQeNFspe’ Aoiar

XOP LG NFsN*XAp1G Opiveorz_pp*OHETG Kaiscekekal giprivnenesneeiprivn dmoere*dmd

O AMsN*O{O*amMsG*O} WV v__papmsneeipi{dvev__papmsceeipi} kaiscekekal Ocamsned{0°amscd}
Avevasiareipl kaiscokekad Oeamsne6{O°amMsc 0} ZpXOUEVOC V__PMPMSN*EpYOUAL

{EpxOpevog v__pmpmscrEpyopat} kaiscek kol AMOPG*ETO TOVANPGTO ETITOINPGX ETITA
TIVEUUATWVNNPG*TIVEDUA Q*ORRNPN*GG EVUITILOV MG EVAITILOV TOUAMsE*0 BpSvou Nmse*OpSvog
a0 TO0*0PaMse* AV TOG
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Revelation 6:4 (NASB) And another, a red horse, went out; and to him who sat on it, it was
granted to take peace from the earth, and that men would slay one another; and a great sword
was given to him.

Revelation 6:4 (GNT) kai €ERAOev 8AAog immog muppdg, kai TG kabnuéve ém adTov
£660n adT® AaBelv TNV elpnvny &k Thg yfig kal iva dAAAoug opdEouvotv kai
£€660n adT® pdxaipa pHEYdAn.

Revelation 6:4 (GNP) kaiscckkai ¢ERABeVevasaaréEEpxopal GAAOG*0ADMSN GAAOG
1TITOG *NMSN*ITITTOG TTUPPGG uMsNx*TIUPPAG _1, Kaiscekekal T@*AmMsD*O
KAONUEVWev__pmpMsD kAONUOL ET17*pAcéTiT aOTOV0PaMsA*O0OTOG £800M vasaridiSwL
adT@oramsp*adTOG AGBETVV__aNAauB&vew TrvearsasT) eipfivnvenesaseipfivn &keperék
TRG AFsG*T] YAG NFse*yT] Kai*cckekai Tvarcsneiva GAARAOUG*orReMPA*GAANAWY
odGEouaLvevarFArOdACw Kaiscekkal £860m vasarrd1SwuL ) TH*0raMsD*aOTAG

HAX 0L P OPNFSN*HAX QL POl PHEYAAT UFSNXHEY OG-
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Lexical Entries:

A Greek-English Lexicon of the New Testament and Other Christian Literature (BAGD):

glpAvn, 1G, 1 (s. elpnvedw; Hom.+; €ip. and related terms are common in astr. texts, e.g. Cat.
Cod. Astr. IX/2 p. 173, 21; 175, 10)

@ a state of concord, peace, harmony

(@ between governments opp. TdAepog IEph 13:2. épwtd T& TpdG elprjvnv asks for
terms of peace Lk 14:32 (cp. Testlud 9:7 aitoDorv nuag T mpog eippvnv; Anna
Comn., Alex. 8,5 ed. R. Il p. 12, 17 ta mepi elprjvng épwtdvte.—It is also poss. to
transl. inquires about his health like €pwt. [ta] i elpvnv=0i>wH S58W 2 Km 8:10;
11:7; s. HThackeray, JTS 14, 1913, 389-99; Helbing, Kasussyntax 40); év €i. eivat
(Aristot., Mirabilia 119, 842a 2) be in peace, out of danger Lk 11:21. Aaypdveiv tnv
el. £k Twvog take peace away fr. someth.=plunge it into a state of war Rv 6:4.—Ac
24:2. Of those who are fighting aiteicOat 1. ask for peace (Anonym. Alex.-gesch. [II
B.C.]: 151 Fgm. 1, 5 Jac.) Ac 12:20.

(® harmony in personal relationships peace, harmony w. ouévora (Chrysipp.: Stoic. Il
1076; Diod S 16, 60, 3; Dio Chrys. 21 [38], 14; 22 [39], 2; SIG 685, 13 [139 B.C.]; Jos.,

Hom Hom, VIIl B.C.—List 5

e.g. e.g. = exempli gratia (for example)

opp. opp. = opposed to, opposite

IEph IEph = Ignatius to the Ephesians—List 1

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

TestJud TestJud = Testament of Judah, s. Test12Patr—List 2

ed. ed. = edited (by), edition

poss. poss. = possible

transl. transl. = translate, translation

JTSJTS = Journal of Theological Studies—List 6

Helbing Helbing = RH.—List 6

Aristot Aristot , various works, IV B.C.—List 5

fr. fr. =from

someth. someth. = something

Fgm. Fgm. = fragment, fragmentary

Jac. Jac. = Die Fragmente der griechischen Historiker, ed. Flacoby—Lists 5, 6
w. w. = with

Chrysipp Chrysipp, phil., lll B.c.—List 5

Stoic Stoic , various dates—List 5

Diod S Diod S, I B.c.—List 5

Dio Chrys Dio Chrys, |-l A.D.—List 5

SIG SIG = Sylloge Inscriptionum Graecarum?; superscript omitted in text—List 3
Jos. Jos. = Josephus. This abbr. used when follow by title; | A.D.—Lists 5
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Ant. 4, 50) 1 Cl 60:4; 61:1; 63:2; w. tpaiitng 61:2; opp. dpyn D 15:3; opp. paxatpa Mt
10:34, cp. Lk 12:51. suvaAAdooey €ig €l. pacify Ac 7:26; c0vdeopog TG €i. Eph 4:3.
PactAevg eipnvng king of peace (as transl. of Salem; cp. Philo, Leg. All. 3, 79) Hb 7:2.
Of the Christian community €i. €xe1v have peace, rest (fr. persecution, as Ac 14:2 v.l ;
for the phrase s. Diod S 11, 72, 1; cp. Jos., Bell. 2, 401) Ac 9:31; &i. fabBeia (Ath. 1, 3
[opp. drwkesbat]; s. Pabug 3a) 1 Cl 2:2. 0d0¢ eipnvng the way of peace, that leads to
peace Ro 3:17 (Ps 13:3; Is 59:8); Lk 1:79. uet’ €ipnvng peaceably (Diod S 3, 18, 7; Vi.
Aesopi W 97 P. uet lprjvng (fjv; Epler 2; 1 Esdr 5:2; 1 Macc 12:4, 52 al.; Jos., Ant. 1,
179; 8, 405) Hb 11:31; moi€lv €i. make peace (Hermocles [IV/Il B.c.]: Anth. Lyr. Il p.
250, 21 [p. 174, 21 Coll. Alex.=Athen. 6, 253e] Tp@TOV UEV ElpVNV TTOINGOV,
@iAtate.—ént tiva Iren. 4, 40, 1 [Harv. 11 301, 9]) Ac 14:2 v.l.; Eph 2:15; ot moto0vTeg
gl. those who make peace Js 3:18. PovAecOau €i. (Pr 12:20) wish for peace 1 Cl 15:1.
dwwkev strive toward peace (w. dikatoovvn, tioTig, dydnn) 2 Ti 2:22; Gal 5:22; 1 Cl
22:5 (Ps 33:15). €l. SudkeLv UETA TAVTWYV Strive to be at peace w. everyone Hb 12:14

1Cl1Cl=1Clement—List1
W. W. = with
opp. opp. = opposed to, opposite

D D = Didache, except that in a list of manuscripts or as textual variant D refers to Codex Bezae—List 1

opp. opp. = opposed to, opposite

cp. cp. = compare, freq. in ref. to citation fr. ancient texts
transl. transl. = translate, translation

cp. cp. = compare, freq. in ref. to citation fr. ancient texts
Philo Philo = P. of Alexandria, | B.C.—| A.D.—List 5

fr. fr. = from

v.l. v.l. = varia lectio (variant reading)

Diod S Diod S, I B.c.—List 5

cp. cp. = compare, freq. in ref. to citation fr. ancient texts
Jos. Jos. = Josephus. This abbr. used when follow by title; | A.D.—Lists 5
Ath. Ath. = Athenagoras, Il A.D.—List 5

opp. opp. = opposed to, opposite
1Cl1Cl=1Clement—List 1

Diod SDiod S, I B.C.—List 5

Vi. Aesopi Vi. Aesopi , = Vitae Aesopi, | A.D.—List 5

al. al. =alibi (elsewhere), aliter (otherwise), alii (others)
Jos. Jos. = Josephus. This abbr. used when follow by title; | A.D.—Lists 5
Athen Athen, Il A.D.—List 5

Iren. Iren. = Irenaeus, Haereses, Il A.D.—List 5

Harv. Harv. = WHarvey; s. Iren.—List 5

v.l. v.l. = varia lectio (variant reading)
1Cl1Cl=1Clement—List1

W. W. = with
1Cl1Cl=1Clement—List1
w. W. = with
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(cp. Epict. 4, 5, 24 €. dyeig Tpog mavtag). ta TG l. SiwkeLv strive after peace Ro
14:19; {nteiv €i. 1 Pt 3:11 (Ps 33:15); cp. 2 Cl 10:2. ta mpog 1. what makes for peace
Lk 19:42. W. dopdAeia 1 Th 5:3; w. dydnn B 21:9; 1 Cl 62:2. Gnéotn 1) €i. peace has
disappeared 1 Cl 3:4 (cp. daipovag ... TNV €l. tapdocovtag Orig., C. Cels. 8, 73, 29).
npdownov elprvng xetv maintain a facade of peace Hv 3, 6, 3; €l. €xe1v €v £avToig
have peace within one’s group 3, 5, 1.

(©) good order opp. dxatactacia 1 Cor 14:33; cp. 7:15, and 1 Cl 20:1, 9ff.
@ a state of well-being, peace

@) corresp. to Hebr. Dﬁ\g’ welfare, health (WCaspari, Vorstellung u. Wort ‘Friede’ im

AT 1910, esp. p. 128ff) in a farewell greeting: Ondyewv év €i. go in peace, approx.
equiv. to ‘keep well’ Js 2:16; also mopevecBat €v €l. (Judg 18:6 B; 2 Km 3:21) Ac
16:36; vTtdyewv €ic eiprivnv Mk 5:34; topevecbat €ig €. (1 Km 1:17; 20:42; 29:7; Jdth
8:35) Lk 7:50; 8:48. pomEUneLV TIVQ €V €. send someone on the way in peace 1 Cor
16:11 (cp. Vi. Aesopi |, 32 p. 297, 1 Eberh. v giprivn dnéoteilev [adToV]). v €l. peta
xapdg avaréupate send back in peace w. joy 1 Cl 65:1. &moAveLy TV HETA €lprivng

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

Epict Epict, various works, |-l A.D.—List 5

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

2Cl2Cl=2Clement—List 1

w. W. = with

B B = Barnabas (the Letter of), Il A.D., except in series of uncial witnesses, in which case B refers to Codex
Vaticanus (s. also Vat.). When the abbrv. B would ambiguous, Vat. is used for the codex.—List 1
1Cl1Cl=1Clement—List 1

1Cl1Cl=1Clement—List 1

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

Orig Orig , var. works, llI-lll A.D.—List 5

Hv Hv = Visions

opp. opp. = opposed to, opposite

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

1Cl1Cl=1Clement—List 1

corresp. corresp. = corresponding(ly)

esp. esp. = especially

approx. approx. = approximately

equiv. equiv. = equivalent

B B = Barnabas (the Letter of), Il A.D., except in series of uncial witnesses, in which case B refers to Codex
Vaticanus (s. also Vat.). When the abbrv. B would ambiguous, Vat. is used for the codex.—List 1
cp. cp. = compare, freq. in ref. to citation fr. ancient texts

Vi. Aesopi Vi. Aesopi , = Vitae Aesopi, | A.D.—List 5

w. w. = with

1Cl1Cl=1Clement—List 1
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send someone away w. a greeting of peace Ac 15:33 (cp. Gen 26:29; Jos., Ant. 1,
179). In the formula of greeting ei. Ouiv=02% DY (cp. Judg 6:23; 19:20; Da 10:19
Theod.; Tob 12:17) Lk 24:36; J 20:19, 21, 26. €ip1jvn TQ 0ikw TOUTW peace to this
house Lk 10:5; cp. vs. 6 (WKlassen, NTS 27, ’81, 488-506); Mt 10:12 v.l., 13 (on &l.
éni w. acc. cp. Is 9:7; Ps 84:9). In epistolary closure kai €otw ued LUGOV lprivn peace
be w. you AcPICor 2:40.—A new and characteristic development is the combination
of the Greek epistolary greeting xaipeiv with a Hebrew expression in the Pauline and
post-Pauline letters xdpig kal eiprivn (s. xapic 2c) Ro 1:7; 1 Cor 1:3; 2 Cor 1:2; Gal
1:3; Eph 1:2; Phil 1:2; Col 1:2; 1 Th 1:1; 2 Th 1:2; Tit 1:4; Philm 3; Rv 1:4. (xdp1g,
€\eog, elprivn) 1 Ti 1:2; 2 Ti 1:2; 2J 3. (xd&p1g Kol el.—or w. EAeog—mAnOuvOein, cp.
Da 4:1; 4:37c LXX; 6:26 Theod.) 1 Pt 1:2; 2 Pt 1:2; Jd 2; 1 Cl ins; Pol ins; MPol ins; cp.

w. w. = with

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

Jos. Jos. = Josephus. This abbr. used when follow by title; | A.D.—Lists 5

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

Theod. Theod. = Theodotion, revision of Greek OT, Il A.D.—List 2, beg.

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

NTS NTS = New Testament Studies—List 6

w. w. = with

acc. acc. = accusative

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

w. w. = with

AcPICor AcPICor = Acts of Paul: correspondence with Corinthians (a.k.a. Third Corinthians), text
according to PBodmer X—List 1

w. w. = with

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

LXX LXX = Septuaginta, ed. ARahlfs, unless otherwise specified—Lists 2, beg.

Theod. Theod. = Theodotion, revision of Greek OT, Il A.D.—List 2, beg.

1Cl1Cl=1Clement—List 1

ins Ins, ins = Inscription, Inschrift, inscription(s). Without a period, esp. in lists, as at the beginning of
entries; the capitalized form is used in titles. In conjunction with literary works this abbr. refers to the
title or description of contents.

Pol Pol = Polycarp to the Philippians—List 1

ins Ins, ins = Inscription, Inschrift, inscription(s). Without a period, esp. in lists, as at the beginning of
entries; the capitalized form is used in titles. In conjunction with literary works this abbr. refers to the
title or description of contents.

MPol MPol = Martyrdom of Polycarp; after Il A.D.—List 1

ins Ins, ins = Inscription, Inschrift, inscription(s). Without a period, esp. in lists, as at the beginning of
entries; the capitalized form is used in titles. In conjunction with literary works this abbr. refers to the
title or description of contents.

cp. cp. = compare, freq. in ref. to citation fr. ancient texts
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Gal 6:16; Eph 6:23; 2 Th 3:16; 1 Pt 5:14; 3J 15; ISm 12:2; B 1:1 (xaipete év €l.); to a
degree, mng. 2b also is implied in this expr.

() Since, acc. to the prophets, peace will be an essential characteristic of the
messianic kgdm. (g1. as summum bonum: Seneca, Ep. 66, 5), Christian thought also
freq. regards €i. as nearly synonymous w. messianic salvation g0ayye\ilecfou €.
proclaim peace, i.e. messianic salvation (Is 52:7) Ac 10:36; Ro 10:15 v.l.; Eph 2:17; t6
gvayyéAlov t|g el. 6:15. Exelv €v Xp1ot® €. J 16:33; €xerv l. Tpog TOV bV have
peace w. God Ro 5:1 (on €i. tpd¢ tiva cp. Pla., Rep. 5, 465b; X., Hiero 2, 11; Epict. 4,
5, 24; Jos., Ant. 8, 396). agiévat €l. leave peace tiviJ 14:27a (cp. Orig., C. Cels. 8, 14,
20); same sense £i. d106vai give or grant peace 14:27b; 2 Th 3:16b (so Is 26:12.
Since Thu. 4, 19, 1; 21, 1 €i. 1ddvan refers to granting of political peace). Hence «i.
T00 Xp1otod the peace brought by Christ Col 3:15; €1. toD 0g00 Phil 4:7; 6 6€d¢ TG €.
(TestDan 5:2) Ro 15:33; 16:20; 2 Cor 13:11; Phil 4:9; 1 Th 5:23; Hb 13:20; 0 kUp10g
tfig €l. 2 Th 3:16a; avTdg (i.e. 6 Xp1otdg) €otiv 1) elprvn U@V Eph 2:14 (cp. POxy 41,

ISm ISm = Ignatius to the Smyrnaeans, |-l A.D.—List 1
B B = Barnabas (the Letter of), Il A.D., except in series of uncial witnesses, in which case B refers to Codex
Vaticanus (s. also Vat.). When the abbrv. B would ambiguous, Vat. is used for the codex.—List 1
mng. mng. = meaning(s)
expr. expr. = expression
acc. to acc. to = according to
kgdm. kgdm. = kingdom
Ep. Ep. = Epistola/Epistula, when applied to letters mostly pseudonymous; various dates—List 5
ep. = epistle
freq. freq. = frequent(ly)
w. w. = with
e.l.e. =id est (that is)
I.-E. Indo-European
v.l. v.l. = varia lectio (variant reading)
w. w. = with
cp. cp. = compare, freq. in ref. to citation fr. ancient texts
Pla Pla, V-IV B.C.; s. also Ps.-Plato—List 5
X. X. = Xenophon, V-1V B.c.—List 5
Epict Epict, various works, |-l A.D.—List 5
Jos. Jos. = Josephus. This abbr. used when follow by title; | A.D.—Lists 5
cp. cp. = compare, freq. in ref. to citation fr. ancient texts
Orig Orig , var. works, llI-lll A.D.—List 5
Thu Thu, VB.C.—List 5
TestDan TestDan = Testament of Dan, s. Test12Patr—List 2
e.i.e. =id est (that is)
I.-E. Indo-European
cp. cp. = compare, freq. in ref. to citation fr. ancient texts
POxy POxy = Oxyrhynchus Papyri—List 4

All Occurrences of peace (eiprjvn) in the New Testament - Page 28 of 73



27, where an official is called eiprivn méAewg; sim. émi tfi¢ elprivng PAchm 7, 8;
104.—FCoggan, ET 53,42, 242 [peace-offering]; but s. NSnaith, ibid. 325f).
enavadpdpwyeyv £mi TOV TAG €1. 0KOTIOV let us run toward the goal of peace 1 Cl
19:2.—2 Pt 3:14; (w. {wn}) Ro 8:6; (w. 86&x and tiur}) 2:10; (w. dikatocvvn and
xap&.—W. xapd En 5:9; Philo, Leg. All. 1, 45) 14:17; 15:13; (niotig, poPog, opovn,
pakpoBuuia) 1 Cl 64:1. modeia einprivng NUGOV € adTdév 16:5 (Is 53:5). In prayer €ig
ayafa év €l. 60:3. Also Lk 2:29 and the angelic greeting €t yf|g €i. peace on earth
2:14 are prob. to be classed here; cp. 19:38.—O0n peace as a gift of God cp. Epict. 3,
13, 12 gipfvrn 01O T00 B0l KeknpLypévT d1d Tod Adyou (=philosophy); Oenomaus in
Eus., PE 5, 26, 5: it is the task of deities to establish and to promote giprjvn and
@1Aia; cp. the boasts of Isis in related terms, IAndroslsis, Kyme.—HFuchs, Augustin u.
d. antike Friedensgedanke 1926, 39-43; 167-223; WNestle, D. Friedensgedanke in d.
antiken Welt: Philol. Suppl. 31, ’38; WvanLeeuwen, Eirene in het NT '40; FBammel,
Die Religionen der Welt und der Friede auf Erden ’57; on the word’s history,
KBrugmann and BKeil, Eiprjvn: Ber. d. Sachs. Ges. d. Wiss. 68, 1916 nos. 3 and 4;
GKostner, Eipnvn in d. Briefen des hl. Apostels, diss. Rome ’58; WEisenbeis, D.

sim. sim. = similarly

PAchm PAchm = Les Papyrus grecs d’Achmim

ET ET = Expository Times—List 6

ibid. ibid. = ibidem (in the same book or passage)
1Cl1Cl=1Clement—List1

W. W. = with
W. W. = with
W. W. = with

En En = | Enoch—List 2

Philo Philo = P. of Alexandria, | B.C.—| A.D.—List 5
1Cl1Cl=1Clement—List 1

prob. prob. = probable, probably

cp. cp. = compare, freq. in ref. to citation fr. ancient texts

cp. cp. = compare, freq. in ref. to citation fr. ancient texts
Epict Epict, various works, |-l A.D.—List 5

Oenomaus Oenomaus, Il A.D.—List 5

Eus. Eus. = Eusebius of Caesarea, various works; IV A.D.—List 5
cp. cp. = compare, freq. in ref. to citation fr. ancient texts
IAndroslsis IAndroslsis = Der Isishymnus von Andros und verwandte Texte—List 3
Kyme Kyme = text fr. Kyme

Philol Philol , Zeitschrift fiir das klassische Altertum—List 6
Suppl. Suppl. = Supplement (to serials)

suppl. = supplement, supplied (in grammatical references)

NT NT = New Testament

diss. diss. = dissertation
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Wurzel 05w im AT, Beih. ZAW 113, ’69; RAC VIl 434-505 (lit.).—B. 1376. DELG. M-M.
EDNT. TW. Spicq. Sv.!

Dictionary of Biblical Languages with Semantic Domains: Greek [NT) (Louw & Nida):

22.42 €lpvN?, NG f: a set of favorable circumstances involving peace and tranquility—
‘peace, tranquility.” €l £yvwc v th AUépa tawTn Kal ol td Tpo¢ iprivny ‘if you knew in this
day those things related to peace’ Lk 19:42; npomnéupate 6& avtov €v giprivn ‘send him on
his way in peace’ 1 Cor 16:11. The meaning of ‘peace’ or ‘tranquility’ may be expressed in
some languages in a negative form, for example, ‘to be without trouble’ or ‘to have no
worries’ or ‘to sit down in one’s heart.’?

ZAW ZAW = Zeitschrift fir die Alttestamentliche Wissenschaft—Lists 6

RAC RAC = Reallexikon fiir Antike u. Christentum—List 6

lit. lit. = literal(ly); literature (refererences to [scholarly] literature)

B. B. = CDBuck, A Dictionary of Selected Synonyms—List 6

DELG DELG = PChantraine, Dictionnaire étymologique de la langue grecque—List 6

M-M M-M = JMoulton/GMilligan, Vocabulary of Greek Testament—Lists 4, 6

EDNT EDNT = Exegetical Dictionary of the NT—List 6

TW TW = Theologisches Worterbuch zum NT; tr. GBromiley, Theological Dictionary of the NT—List 6
Spicq Spicq = CS., Lexique théologique du Nouveau Testament—Lists 6

Sv Sv (at the end of entries)=HSieben, Voces—List 6

I William Arndt et al., A Greek-English Lexicon of the New Testament and Other Early Christian Literature
(Chicago: University of Chicago Press, 2000), 287-288.

f feminine

2 Johannes P. Louw and Eugene Albert Nida, Greek-English Lexicon of the New Testament: Based on
Semantic Domains (New York: United Bible Societies, 1996), 246.
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The Exegetical Dictionary of the New Testament:

glpvn, NG, N eiréné peace”
1. Occurrences in the NT — 2. Jesus’ message of peace in the pre-Synoptic tradition — 3.

The understanding of the Evangelists — 4. Form and content of the Pauline statements — 5.
Developments in the deutero-Pauline letters — 6. The conceptions in the other writings

Lit.: G. BAUMBACH, “Das Verstandnis von giprjvn) im NT,” Theologische Versuche V (1975) 33-44.
— E. BRANDENBURGER, Frieden im NT (1973). — E. DINKLER, RAC VIII, 434-505. — W. EISENBEIS, Die
Waurzel slm im AT (1969). — J. GNILKA, “.‘Christus unser Friede’—ein Friedens-Erloserlied in Eph 2,
14-17,” FS Schlier 190-207. — H. HEGERMANN, “Die Bedeutung des eschatologischen Friedens ... ,”
Der Friedensdienst der Christen (ed. W. Danielsmeyer, 1970) 17-39. — O. HoFus, Katapausis (1970).
— S. MEURER, Das Recht im Dienst der Vers6hnung und des Friedens (1972). — H. H. SCHMID, Schdlém.
Frieden im Alten Orient und im AT (1972). — J. J. STAMM and H. BIETENHARD, Der Weltfriede im Lichte
der Bibel (1959). — O. H. STECK, Friedensvorstellungen im alten Jerusalem (1972). — P. STUHLMACHER,
“Der Begriff des Friedens im NT und seine Konsequenzen,” Studien zur Friedensforschung IV (ed. G.
Picht and H. E. Todt, 1970) 21-69. — H. THYEN, “Zur Problematic einer neutestamentlichen
Ekklesiologie,” Studien zur Friedensforschung IX (ed. G. Picht, et al., 1972) 96-173. — C.
WESTERMANN, “Alttestamentliche Elemente in Lk 2, 1-20, ” FS Kuhn 317-27. — For further
bibliography see TWNT X, 1069f.; DNTT Il, 783. — H. BAARLINK, “Friede im Himmel. Die lukanische
Redaktion von Lk 19,38 und ihre Deutung,” ZNW 76 (1985) 170-86. — E. BRANDENBURGER,
“Perspektiven des Friedens im NT,” BK 37 (1982) 50-60. — G. DELLING, “Die Bezeichnung ‘Gott des
Friedens’ und dhnliche Wendungen in den Paulusbriefen,” FS Kimmel 76-84. — G. HAUFE, “Eirene im
NT,” Communio Viatorum 27 (1984) 7-17. — J. J. KILGALLEN, “.‘Peace’ in the Gospel of Luke and Acts
of the Apostles,” Studia Missionalia 38 (1989) 55-79. — G. KLEIN, “Der Friede Gottes und der Friede
der Welt,” ZTK 83 (1986) 325-55. — H. H. SCHMID, et al., TRE XI, 605-18. — Spicq, Notes Supplement
215-30. — G. STRECKER, “Die biblische Friedensbotschaft,” KD 30 (1984) 131-46. — A. VOGTLE, Was ist

* All New Testament occurrences of this word are mentioned in the body of this article.
RAC Reallexikon fiir Antike und Christentum (ed. T. Klauser; 1941-)

AT Altes Testament, Ancien Testament

FS Schlier Die Zeit Jesu (FS H. Schlier; 1970)

ed. edition, edited, editor(s)

AT Altes Testament, Ancien Testament

ed. edition, edited, editor(s)

ed. edition, edited, editor(s)

FS Kuhn Tradition und Glaube. Das friihe Christentum in seiner Umwelt (FS K. G. Kuhn; 1971)
TWNT Theologisches Wérterbuch zum NT I-X (ed. G. Kittel and G. Friedrich; 1933-79)
DNTT New International Dictionary of NT Theology |-l (ed. C. Brown; 1975-78)

ZNW Zeitschrift fiir die neutestamentliche Wissenschaft

BK Bibel und Kirche

FS Kimmel Jesus und Paulus (FS W. G. Kimmel; 1975)

ZTK Zeitschrift fiir Theologie und Kirche

TRE Theologische Realenzyklopdidie (ed. G. Krause and G. Miiller; 1976-)

Spicq, C. Spicq, Notes de lexicographie néo-testamentaire |-1l, Supplement (1978-82)
Notes C. Spicq, Notes de lexicographie néo-testamentaire 1-11, Supplement (1978-82)
KD Kerygma und Dogma
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Frieden? Orientierungshilfen aus dem NT (1983). — K. WENGST, Pax Romana, Anspruch und
Wirklichkeit (1986).

1. Eiprjvn appears a total of 92 times in the NT. With the exception of 1 John it appears
in every NT writing, most frequently in the Gospels (25 occurrences, of which 4 are in
Matthew, 1 in Mark, 14 in Luke [+ 7 in Acts], and 6 in John), and in Paul’s letters (26
occurrences, with the highest frequency in Romans [10]); elsewhere most frequently in
Ephesians (8).

2. In the pre-Markan tradition represented in Mark 5:34, the OT and Jewish dismissal
formula “go in peace” appears (cf. Luke 8:48; Judg 18:6; 1 Sam 1:17; 20:42; 29:7; Jdt 8:35).
In connection with Jesus’ miracles, the blessing, as a realization of the kingdom of God,
means the authoritative promise of eschatological salvation. It corresponds to the word of
the “ancient one” in 1 Enoch 71:15: “He proclaims peace to you in the name of the future
world; for from there peace proceeds since the creation of the world.” Against the levitical
purity laws Jesus authorizes the faith of the socially despised woman and brings her back
into the community.

The cryptic remark attached to the saying about salt in Mark 9:50 leads to the demand
to keep peace with one another (gipnvevetv, Rom 12:18; 2 Cor 13:11; 1 Thess 5:13). In the
Synoptic tradition the saying about salt has a variety of forms (Mark 9:49; Matt 5:13; Luke
14:34; cf. Col 4:6). Its original place in the instruction of the disciples and the positive
evaluation of salt indicate the effective power of the message. As bearers of salvation, the
disciples already form a community of peace. The Essenes (CD 6:21f.; 1QM 3:5; T. Dan 5:2)
and Pharisees (cf. Billerbeck I, 215-18) know a command for peace in reference to the final
peace. Their phrase “to pursue peace,” borrowed from the OT (Ps 34:15; m. ‘Abot 1:12; b.
Sanh. 6b; cf. Rom 14:19; 1 Pet 3:11; Heb 12:14), demands more than agreement; it
demands the realization of the expected salvation in one’s own social realm. The beatitude
of the peacemaker in Matt 5:9, with its mention of the sons of God and of the reward in the
coming kingdom (Ps 37:11; 1QS 4:7f.; 1QH 13:17; 15:16), is derived from the same milieu.

The saying in Matt 10:12f. par. Luke 10:5f.; Matt 10:34 par. Luke 12:51 is from the
mission instructions in the later Q material. In it Israel’s last generation is placed before a
final choice. No city and no house may be entered without the accompanying word of
salvation in the form of a greeting of peace or angelic greeting (Dan 10:19; Tob 12:17).
Anyone who accepts the greeting becomes a “son of peace,” while anyone who rejects it
remains forever excluded from salvation. In the AABov saying (Matt 10:34; on hitil $al6m cf.
Billerbeck I, 585f.) with the motif of the division of members of the same household (Mark

Billerbeck (H. Strack and) P. Billerbeck, Kommentar zum NT aus Talmud und Midrasch 1-IV (1922-28)
m. Mishnah

"Abot ‘Abot de Rabbi Nathan

b. Babylonian Talmud

Sanh. Sanhedrin

par. parallel

par. parallel

Q Hypothetical source of material common to Matthew and Luke but not found in Mark

Billerbeck (H. Strack and) P. Billerbeck, Kommentar zum NT aus Talmud und Midrasch 1-IV (1922-28)
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13:12; Mic 7:6; 1 Enoch 100:1-2; Jub. 23:19f.) Jesus does not call the disciples to take the
sword (cf. Matt 26:52), but promises a bloody persecution and the loss of domestic peace,
tranquility, and order among one’s own people.

3. a) Matthew understood the blessing (Matt 5:9) to refer to instruction in the wisdom
tradition (cf. Pss 34; 37). Happy is the one who makes peace (Matt 5:9) before the end
comes! Anyone who has not been reconciled with his brother and has not forgiven his
brother’s wrong will not survive the final judgment (5:23ff.; 6:12ff.; 18:21ff.). The concern is
to take upon oneself the mild yoke of the Messiah king and to learn mercy from Christ
(11:28ff.; 9:13; 12:7). Anyone who does not exercise the gentleness of the Prince of Peace
(Zzech 9:9, cited in Matt 21:1ff.) does not belong in his future kingdom (Matt 13:41; 16:19).

b) With the proclamation of peace Mark 5:34 emphasizes faith in the saving miraculous
power of the hidden Son of God and indicates how the messianic secret of Jesus is made
accessible in the salvific experience of faith.

c) The dismissals in Luke 7:50; 8:48 (cf. 17:19); Acts 16:36 (cf. 15:33) belong particularly
to Luke’s style. In Luke 24:36 (cf. RSV mg.) a secondary interpolation has been made from
John 20:19, 26. We find technical usage in Luke 14:32 and Acts 12:20, where the phrase
“ask for peace” (épwtdv / aitelobat eiprivnv) with T. Jud. 9:7 refers to prudent submission
to the one who has power. The image of Luke 11:21 involves satisfactory equipment for the
defense of one’s possession. In the introduction to the speech by Tertullus in Acts 24:2 the
use of eiprjvn is reminiscent of the imperial idea of peace.

d) In the Lukan double work the OT and Jewish concept of §al6m is connected, on the
one hand, with the concept of cwtnpia associated with the Hellenistic idea of epiphany and,
on the other hand, with the imperial pax ideology (cf. the inscriptions from Priene and
Halicarnassus referred to by W. Foerster, TDNT VII, 1012; Virgil Ecl. 4; Aen. vi.791-807;
Horace Carm. iv.5.17-40). The Lukan birth legends are to be understood in accordance with
this. Most likely motifs of ancient oriental kingship ideology dispersed in the prophetic and
apocalyptic literature (Isa 52:7; Nah 2:1; Pss. Sol. 17:35; T. Levi 18:4, 12, etc.) also make an
appearance, but Luke strictly limits the evidence in salvation history of the Davidic Messiah
king to the past time of Jesus. Thus a combination from Isa 9:2; 42:7; Ps 107:10 (Luke 1:79)
indicates the way to peace initiated by John the Baptist that leads into the time of salvation
brought about by the coming king of peace through the preaching of repentance,
conversion, and forgiveness.

Luke, a Hellenist, thinks historically, not apocalyptically. Thus the song of praise by the
host of angels before God’s throne in Luke 2:14 proclaims the epiphany of the Most High in
the child in the manger as the gracious demonstration of the divine goodwill (cf. 1QH 4:32f;
11:9). Simeon has seen the divine appearance in the child and, according to Luke 2:29, is

RSV Revised Standard Version

mg. marginal reading

TDNT Theological Dictionary of the NT I-X (ed. G. Kittel and G. Friedrich; 1964-76)
Virgil Virgil Eclogues

Ecl. Virgil Eclogues

Horace Horace Carmina

Carm. Horace Carmina
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ready to die, as he says in formulaic dying words (cf. Tob 3:6; Billerbeck II, 138f.). What the
angels cry (Luke 2:14) is proclaimed in the cry of jubilation by the disciples at the public
entry into Jerusalem (19:38). Luke moves from the Davidic elements and declares that the
one who enters is the God-king, through whom the true peace of the kingdom of God, in
contrast to the peace of Augustus, will spread from Jerusalem to the Gentiles. The
appended lament over Jerusalem indicates that the city did not recognize the moment of
God’s gracious visitation (19:42; cf. 1:68, 78; 7:16; Acts 15:14) and must pay with siege and
destruction for the rejection of the king of salvation who had been sent (Luke 13:34f.; 21:6,
20ff.; 23:27ff.). Already in 2:34 and in the instructions to the disciples in 10:5f. and 12:51
Luke mentions the conflict and the division of Israel. Indeed, Moses tried in vain to bring
peaceful reconciliation to his countrymen (Acts 7:26). Despite all rejection and persecution,
the universal Kyrios, according to Acts 10:36, has created a place of peace which can be
built up (9:31) and expanded (15:33).

e) Behind the farewell words in John 14:27; 16:33 stands the authority of the revealer
who was sent to his own chosen ones who are in the world opposed to God. He leaves to
them his own supra-worldly peace, which consists in the unity of the Son with the Father.
The repeated greeting of the resurrected one in John 20:19, 21, 26 indicates that the
disciples remain bound together in the midst of the anxiety of the world in the
indestructible security of this divine relationship. The dualistic thought structure of John
separates the ontic concept of peace from the concept of shalom in apocalyptic and
prevents us from assuming that he refers to the anticipation of the eschatological peace.

4. In connection with his doctrine of salvation Paul mentions peace in Rom 5:1 in a way
that makes it parallel to reconciliation, spoken of in vv. 10f. (cf. 2 Cor 5:18-21). Paul goes
beyond the faith formula of Rom 4:25 and takes up the justification text of 3:21ff., thinking
ahead toward the completion of peace described in ch. 8. By faith in the reconciliation in
the cross a person no longer stands, like the Jews and the Gentiles, under wrath, but under
the gracious power of God’s righteousness. Over against the breaking of the covenant and
disobedience to the law (Rom 3:17) God has accomplished his claim in Christ’s resurrection.
In it mankind’s earlier enmity, guilt, and ignominy are taken away.

The new relationship of peace with God brings the Church toward its full development.
Peace effects the sanctification on the day of the parousia (1 Thess 5:23). When liberated
from legal prescriptions, the righteousness and joy of God’s kingdom are viewed as the
result (Rom 8:6) and the fruit of the Holy Spirit (Gal 5:22; Rom 2:10; 14:17). The Spirit’s
structure of peace gives form to life in the Church. Thus Paul’s exhortations aim in this
direction: One is to pursue peace (Rom 14:19), keep peace with one another (1 Thess 5:13;
2 Cor 13:11; Rom 12:18), and make peace the watchman over heart and mind (Phil 4:7).
Ethical (1 Cor 5), legal (6:1ff.), and marital relationships (7:12ff.) are to fall under the sway
of peace. Peace is to be determinative in communal worship (14:33) and in communication
between the apostle and his coworkers (16:11).

Billerbeck (H. Strack and) P. Billerbeck, Kommentar zum NT aus Talmud und Midrasch 1-IV (1922-28)
VV. verses
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“Peace” is a frequent term in epistolary formulas. In the prescripts of Rom 1:7; 1 Cor
1:3; 2 Cor 1:2; Gal 1:3; Phil 1:2; 1 Thess 1:1; and Phlm 3 Paul alters a Jewish blessing
formula, “mercy and peace,” which is contained in 2 Bar. 78:2 and echoed in Gal 6:16, by
the use of xdpig. Except in 1 Thess 1:1 he conforms to liturgical usage by connecting it with
“God our Father and the Lord Jesus Christ.” With this blessing he grants to his addressees
the Lord’s gift of salvation, as he describes more precisely in the proemium in 1 Cor 1:4-9
and expands in Gal 1:4. (In the latter xdp1ig is explained in a formula of sacrifice, €iprjvn as a
process of liberation by removal from the present evil aeon.)

In the epistolary final blessing Paul repeats the doxological declaration of peace
contained in the prescript. In 1 Thess 5:23; Phil 4:9; Rom 15:33; 16:20 (cf. Heb 13:20) he
uses the fixed formula “the God of peace” (present also in Rom 15:13; 1 Cor 14:33; 2 Cor
13:11; 2 Thess 3:16). This is perhaps derived from yhwh salém (Judg 6:24) and is found in T.
Dan 5:2.

Thus Paul brackets his letters with the “bond of peace” and emphasizes the unifying
power of God’s peaceful order. In Rom 16:20 he uses the apocalyptic image of the battle
with the dragon from the ancient royal ideology (cf. T. Levi 18:12; Rev 12:7, 12; 20:1ff.) and
makes the Church a participant in the final cosmic victory over Satan. In 1 Thess 5:3 Paul
contrasts the image of the sudden onset of birth pangs to a report of peace that is opposed
to expectation of the imminent end (cf. Ezek 13:10; Isa 66:8).

5. Two significant post-Pauline passages are Col 1:20 and Eph 2:14ff. The former belongs
to the song of praise in Col 1:15-20. The motif of a defeat of the cosmic powers by the
revealer, which is derived from Gnosticism, now describes the victory achieved by the
enthroned Son of God after his resurrection. Thus those who are baptized no longer find
themselves under the dominance of these powers. The record of their sins was nailed to the
cross and blotted out through the blood of the Son (Col 2:13f.). Now they belong to the
uppper world which has been pacified under his sovereignty (1:13, 20ff.).

Eph 2:14ff. betrays the language of the baptismal liturgy. The proclamation in v. 14 (cf.
Isa 9:6; Mic 5:4f.) takes up the ideas seen in Colossians, but applies them to the universal
Church made up of Jews and Gentiles. The wall of separation between the two groups
consisting of the regulations of the Torah has been destroyed by Christ’s death on the cross
(cf. Rom 7:4; 10:4). Since then the promises, the hopes, and indeed the God of the covenant
people belong also to the Gentiles (cf. Isa 57:19). Jewish and Gentile Christians have been
included together in the body which spans the entire cosmos. In the two ideas of the
dividing wall and the body we see a combination of the mythic conceptions of the
firmament between an upper and a lower world and of the anthropos coming from heaven
who fills the lower cosmos and incorporates believing humanity into its body. Christians,
who have been placed under the sovereignty of Christus Pantocrator, now must keep the
peace. Peace rules them (Col 3:15) and clasps them as a bond which encompasses the All
where peace has been restored (Eph 4:3). Having been well-armed they must now spread
the gospel of the rule of peace in the world (Eph 6:15; cf. Isa 52:7; Nah 2:1; Rom 2:1; Rom
10:15; Acts 10:36).

V. verse
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The epistolary forms in Col 1:2; Eph 1:2; 6:23 now reflect this Hellenistic understanding
of the peace, and no longer the Pauline eschatological shalom. (The other salutations are
assimilated to the usual Pauline salutations [2 Thess 1:2; 1 Tim 1:2; 2 Tim 1:2; Titus 1:4].)
The new interpretation also appears in the final blessing in 2 Thess 3:16: “the Lord of peace”
is the universal Benefactor and Savior to whom Christians, as subjects before the emperor,
offer their thanks for peace and good fortune. In 2 Tim 2:22 peace (= 2) appears in a list of
virtues which oblige the Church’s leaders to be concerned in an exemplary way for the pious
conduct of the faithful.

6. In Hebrews the salvific significance of peace is evident only in 7:2. The concept of rest
(chs. 3—-4) appears in place of the concept of peace. Already 5:6 connects the name of
Melchizedek typologically to an eternal and royal office of priest of the exalted Christ. In a
way similar to Philo and the rabbinic literature, Ps 110:4 and motifs like those in T. Levi 8:14;
18:6ff. are taken up. The priestly theme is connected with the old motif of the king of peace
who creates salvation and peace after the subjugation of the enemy. Thus at the cross the
exalted Son of God destroyed death, the ultimate enemy, and liberated mankind from
servitude to it (Heb 2:14f.). Heb 11:31; 12:11, 14 are parenetic: Rahab, in providing the spies
secure refuge, is a model for the hospitality demanded in 13:2. “The peaceful fruit of
righteousness” (= eipnvikdg) acquired in suffering (12:11) is not an inner peace of the
heart, but rather a higher level of holiness. Accompanying it is a general readiness for
peace. The doxology in 13:20f. in the style of a liturgical dismissal associates “the God of
peace” with the royal shepherd and emphasizes once more the eternal service of peace by
the priest-king in heaven.

Jas 2:16 calls for active assistance for the poverty-stricken member of the Church and
contrasts such help with the pious wish which has become only an empty formula.
However, good works grow only in a Church where the peace which comes from above
rules. Thus 3:17f. speaks (with formulations derived from dualistic wisdom) of the fruit of
righteousness (cf. Phil 1:11; Prov 11:30). The same concern for harmony shapes the
exhortations in 1 Pet 3:11 (citing Ps 34) and 2 Pet 3:14, the latter speaking in view of the
parousia. It accompanies also the traditional wish of peace in 1 Pet 1:2; 5:14; 2 Pet 1:2; 2
John 3; 3 John 15; Jude 2, and Rev 1:4.

The second seal, opened by the lamb in Rev 6:4, releases the rider on the red horse with
the commission to take away peace from the earth. Only after the destruction of the pax
Romana and after the bloody subjection of the imperial Antichrist will the apocalyptic
Messiah-King establish an otherworldly kingdom of peace.

V. Hasler?

chs. chapters
3 Horst Robert Balz and Gerhard Schneider, Exegetical Dictionary of the New Testament (Grand Rapids,
Mich.: Eerdmans, 1990-), 394-397.
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New International Dictionary of New Testament Theology (Colin Brown):

glpfivn G1645 (eiréné), peace; eipnvedw G1644 (eiréneud), live in peace, have peace, keep
peace; eipnvikog G1646 (eirénikos), peaceable, peaceful; eiprnvomnoid¢ G1648 (eirénopoios),
peacemaker; eipnvomotéw G1647 (eirénopoied), make peace.

€L 1. eiréné, peace (from Homer onwards, also in inscriptions and papyri, etymology
uncertain), denotes in profane Gk. the antithesis to war, or the condition resulting from a
cessation of war. Peace is the state of law and order which gives rise to the blessings of
prosperity.

2. In Plato and Epictetus eiréné can also denote peaceful conduct, though peaceableness
towards others is generally rendered by philia (= love, friendship) or homonoia (unity,
concord); and a peaceful frame of mind by galéné (calm). Not until the Stoics (Epictetus and
Marcus Aurelius) does peace occur in the sense of spiritual peace. But even so, the word is
not common in their writings, and galéné is more frequent in Marcus Aurelius (W. Foerster,
TDNT 11 401). eiréneud (since Plato, used also in mid.), means to live in peace, to have peace,
though in late writers it can occasionally mean to bring about peace (LXX 1 Macc. 6:60;
Josephus War 2, 367; Dio Cass. 77, 12, 1; Did. 4, 3; Barn. 19, 12). eirénikos, peaceful,
embraces everything relating to peace (cf. polemikos, bellicose, warlike). The compounds
eirénopoied, to make peace, establish peace (from the LXX onwards) and eirénopoios,
peacemaker, when found in profane Gk., can very infrequently bear the sense of political
pacification by force of arms (e.g. by the Roman emperor) (cf. Lat. pacare, pacify, subdue).

OT 1 (a) In the LXX eiréné is almost invariably used to translate the Heb. $aG/6mh which occurs
more than 250 times in the OT. (Exceptions to this are largely phrases connected with
coming and going, and with greetings, e.g. Gen. 26:31; 43:23; but also Jer. 20:10; Isa. 48:22;
57:21; where sétéria, chairein], etc. are used.) The well-being that comes from God is,
however, regularly expressed by eiréné (G. von Rad, TDNT Il 402 f.). In some 15 passages
eiréné corresponds to various other Heb. words which embrace the general area of
meaning of rest, safety, freedom from care and trustfulness: Sagath, have rest from (1 Chr.

Homer Homer (8th—7th cents. B.C.)

Plato Plato (c. 427-347 B.C.)

TDNT Theological Dictionary of the New Testament, |-IX ed. G. Kittel, ET by G. W. Bromiley of TWNT,
1964-74

Plato Plato (c. 427-347 B.C.)

LXX Septuagint(al)

Josephus Flavius Josephus (c. A.D. 37-97)

War The Jewish War (Bellum Judaicum)

Dio Cass Cassius Dio Cocceianus (2nd-3rd cents. A.D.)

Did. Didache

Barn. Letter of Barnabas

LXX Septuagint(al)

LXX Septuagint(al)

TDNT Theological Dictionary of the New Testament, |-IX ed. G. Kittel, ET by G. W. Bromiley of TWNT,
1964-74
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4:40); betah, trust, security (Job 11:18; Prov. 3:23; Isa. 14:30; Ezek. 34:27; 38:8, 11, 14; 39:6,
26); halak, walk (2 Sam. 3:24); leqah, understanding (Isa. 29:24); sah, clear (Isa. 32:4);
Salwdhh, ease (Prov. 17:1). It is clear that some of these passages use eiréné to give an
interpretative gloss on the original Heb.

Unlike the Gk. eiréné, the Heb. salémbh is the opposite not so much of war as of any
disturbance in the communal well-being of the nation, a disturbance which, of course, may
in certain circumstances make it necessary to go to war (cf. 2 Sam. 11:7). Hence in the LXX
eiréné too acquires the sense of general well-being, the source and giver of which is Yahweh
alone. Indeed, the Heb. text of Jdg. 6:24 which gives the name of the place of Gideon’s altar
means: Yahweh is peace (cf. RV “Jehovah-shalom”). salémh includes everything given by
God in all areas of life (TDNT 1l 402). eiréné, therefore, coming as it does from God,
approximates closely to the idea of salvation (sétéria; - Redemption; cf. Ps. 84:11). When
God withdraws his peace, mourning must inevitably take its place (Jer. 16:5).

(b) Throughout the Heb. OT, salémh covers well-being in the widest sense of the word
(Jdg. 19:20); prosperity (Ps. 73:3), even in reference to the godless; bodily health (Isa. 57:18;
Ps. 38:3); contentedness, on departure (Gen. 26:29), on going to sleep (Ps. 4:8), and at
death (Gen. 15:15 etc.); good relations between nations and men (1 Ki. 5:12; Jdg. 4:17; 1
Chr. 12:17, 18); salvation (Isa. 43:7; Jer. 29:11; cf. Jer. 14:13). Participation in this peace
means sharing in the gifts of salvation which are involved, while expulsion from it means the
end of prosperity (Lam. 3:17). §alémh has a social dimension, being bound up with the
political aspirations of Israel, and has a public significance far beyond the purely personal.
Evidence of this is found in the close association of salémh with sédaqdh (- Righteousness;
cf. Isa. 48:18; Ps. 85:10); with the concrete ideas of - law and = judgment (mispat; Zech.
8:16); and even with public officials (Heb. p¢qudddh, oversight, care; LXX archontas and
episkopous, rulers and overseers; Isa. 60:17; - Beginning; = Bishop).

(c) The concept of peace is found at the climax of the blessing in Num. 6:24ff., where it
sums up all the other blessings and where it is closely associated with the presence of
Yahweh. The blessing is attributed to Moses who is commanded by Yahweh to transmit this
blessing to Aaron and his sons as the form of blessing with which they are to bless Israel
(Num. 6:22f.). “The LORD bless you and keep you: The LORD make his face to shine upon
you, and be gracious to you: The LORD lift up his countenance upon you and give you
peace” (Num. 6:24ff.). The following verse adds: “So shall they put my name upon the
people of Israel, and | will bless them” (6:27). J. I. Durham comments: “Salémbh is the gift of
God, and can be received only in his PRESENCE. But the use of Salémh in the blessing also
lends credence to the view that salémh serves as a cultic term and possesses a meaning far
more comprehensive than the one usually given to it in the translations and by many
commentators. For §alémh in Num. 6:24-26 is intended as a description of the man who is
blessed (barak), guarded (SaGmar) and treated graciously (hanan) by God; the man who is

LXX Septuagint(al)

RV Revised Version (NT 1881, OT 1885)

TDNT Theological Dictionary of the New Testament, |-IX ed. G. Kittel, ET by G. W. Bromiley of TWNT,
1964-74

LXX Septuagint(al)
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doubly in God’s PRESENCE; the man who is ‘fulfilled’, and so ‘complete’. Indeed has such a
man answered the New Testament commandment which is attributed to our Lord: esesthe
oun hymeis teleioi hs ho pater hymon ho ouranios teleios estin [‘You, therefore, must be
perfect, as your heavenly Father is perfect’, Matt. 5:48]” (“Salémh and the Presence of
God”, in J. I. Durham and J. R. Porter, eds., Proclamation and Presence: Old Testament
Essays in Honour of Gwynne Henton Davies, 1970, 292 f.).

Durham also draws attention to the fact that the LXX uses the adj. teleios, perfect, to
render the adjs. from stems sImh and tmm, complete (1 Ki. 8:61; 11:4; 15:3, 14; 1 Chr. 28:9;
Deut. 18:13; Jer. 13:19; Exod. 12:5; cf. G. Barth in G. Bornkamm, G. Barth and H. J. Held,
Tradition and Interpretation in Matthew, 1963, 98; and Hatch-Redpath, 1342 f. for other
cognates of both the Gk. and the Heb. words). Thus teleios renders one aspect of Salémh
not immediately apparent in eiréné.

Durham contends that “salémh is often indicative, in Old Testament usage, of a
comprehensive kind of fulfilment or completion, indeed of a perfection in life and spirit
which quite transcends any success which man alone, even under the best of
circumstances, is able to attain” (op. cit., 280; cf. e.g. Gen. 15:15; 29:6; 37:14; 43:27f.; Exod.
18:7, 23; Num. 25:12; Deut. 23:6 [7]; Jdg. 18:15; 1 Sam. 17:18, 22; 20:7; 25:6; 2 Sam. 11:7;
18:28f.; 1 Ki. 22:27f.; 2 Ki. 22:20; Isa. 45:7; 48:18; 53:5; 54:10, 13; 57:2, 19; 59:8; 60:17;
66:12; Mal. 2:5f.). In particular, this is illustrated by the promise of Yahweh that Josiah will
be gathered to his fathers not “in peace” (so RSV) which was manifestly not the case, but
“in success”, i.e. having achieved his calling (2 Ki. 22:20; cf. op. cit., 279).

saléomh is ultimately the gift of Yahweh (Gen. 28:21; 41:16; Lev. 26:6; Jdg. 18:6; 1 Chr.
22:9; cf. 12:19; 23:25). This is a particular theme of the prophets who are concerned with
the proclamation of peace (Isa. 9:5f.; 26:6, 12; 45:7; 48:18, 22; 52:7; 54:10, 13; 53:5; 55:12;
57:2,19, 21, 60:17; 66:12; Jer. 14:13; Jer. 6:13; 8:11, 15; 14:13; 23:17; 28:9; 29:11; 33:6, 9;
Ezek. 34:25; 37:26; Micah 5:5 [4]; Nah. 2:1 [1:15]; Hag. 2:9; Zech. 6:13; 8:10ff.; 9:10; Mal.
2:5f.). Jeremiah, in particular, proclaimed that Yahweh also withdraws his salémh in
judgment (Jer. 12:12; 14:19; 16:5; 25:37). The theme of Yahweh as the giver of peace
figures prominently in the Psalms (Pss. 4:8; 29:10f. [28:10f.]; 34:15 [33:14]; 35:27 [34:27];
37:11[36:11]; 55:18 [54:18]; 73:3 [72:3]; 85:8 [84:8]; 119:165 [118:165]; 122:6ff. [121:6ff.];
125:5 [124:5]; 147:14). It also occurs in Prov. 3:2, 17, 23 and Job 5:24; 15:21; 25:2. Whereas
all the passages which see $§alémbh as a gift of Yahweh imply a presence of Yahweh, a
number of passages relate Yahweh’s presence to the cult (Gen. 28:10-22; Num. 6:23f.; Jdg.
18:6; Pss. 4:8; 29:10ff. [28:10ff.]; 2 Sam. 15:24ff.).

(d) After the conquest and fall of Jerusalem (597 and 587 B.C.) the promise of peace
became central to the message of the prophets, especially Deutero-Isaiah. With the

LXX Septuagint(al)

adj. adjective

Hatch-Redpath E. Hatch and H. A. Redpath, A Concordance to the Septuagint and the Other Greek
Versions of the Old Testament, 1-l1l (1897) 1954

op. cit. opere citato (Lat.), in the work quoted

RSV Revised Standard Version (1952)

op. cit. opere citato (Lat.), in the work quoted
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destruction of Jerusalem the false prophets of salvation (Jer. 6:14; 8:11; Ezek. 13:10, 16)
were utterly discredited. In Deutero-Isaiah the divine covenant of peace (Isa. 54:10) comes
to be viewed eschatologically: righteousness, splendour, salvation and glory (Isa. 62:1, 2)
are all expected to be manifest at the end. The created world, which at present is under
God’s righteous judgment for its sin, and is in conflict with itself, will again be made whole
(Isa. 11:6-9; 29:17-24; 62:1-9), when God creates new heavens and a new earth (Isa.
65:17-19; cf. Rev. 21:1-4). The message concerning the renewal of the covenant of peace
blossoms into the promise of the universal and everlasting peace, and the coming of the
day of salvation is frequently linked with the Prince of peace (lIsa. 9:5, 6), who as God’s
anointed (Isa. 61:1, 2) is the bringer and founder of the kingdom of peace.

2 (a) In Rab. literature it is the salémh of Yahweh which underlies the whole concept of
peace (see above 1 (b)), but it undergoes an enlargement both in the God-man relationship
and on the purely human plane. The phrase for “to greet”, $a’al b¢$aGl6m, meaning to ask
after (someone’s) peace, i.e. to wish it for someone, turns the act of greeting into
something approaching an act of blessing. Salémh and bérakéh (blessing) begin to
correspond (TDNT Il 409). Salémh becomes the very essence of that salvation expected by
the Jews. It is necessary to pursue such peace (Rabbi Hillel, Aboth 1: 12; cf. SB1217), and to
establish peace among men. Among the rabbis the role of the peacemaker is similar to that
in the NT, and at this point Rab. Judaism approaches the “new commandment” of the NT
(= Command, art. évtoAn). The motive-force, however, is not so much positive love for
one’s neighbour, as the desire to get rid of all that would hinder salémh. What holds good
on the purely human level also applies to the relationship between man and God. Peace
thus gains a new dimension, with greater importance being attached both to what man
does and to what he leaves undone.

(b) Similarly in the Pseudepigrapha, eiréné implies salvation, which certainly includes the
cessation of war, but goes beyond this. In the Test. XIl peace means the withholding of
judgment, i.e. sparing the offender out of compassion, or at least deferring his punishment.
While Josephus follows the OT Rab. line completely (Ant. 1, 179; 11, 216; 8, 405; War 2,

Rab. Rabbinic

TDNT Theological Dictionary of the New Testament, |-IX ed. G. Kittel, ET by G. W. Bromiley of TWNT,
1964-74

SB H. L. Strack and P. Billerbeck, Kommentar zum Neuen Testament aus Talmud und Midrasch, 1-VI,
1926-61
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135), in Philo the concept of peace becomes introverted and signifies peace of mind (Som.
2, 253; Ebr. 97), though this is not divorced from the external and objectively verifiable state
of peace. Under the influence of Gk. philosophy, Philo also regards inward peace as being
victory over temptation and lust (Jos. 57). Eth.Enoch 52:11 declares: “Blessed is he who
brings peace and love.”

(c) In its separation from apostate Israel (1QS 8:4-9; CD 1:4 and passim) the Qumran
community considered itself to be the eschatological community of the saved; its members
have already entered into the enjoyment of eschatological peace. There are references to
eternal peace (1QS 2:4), the superabundance of peace (1QS 4:7), peace without end (1QH
7:15), lasting peace (1QH 15:16) and peace without limit (1QH 18:30). Yet the community is
still in the midst of conflict (Belial against Israel and Michael, CD 4:13 and passim; the sons
of light, 1QM 1:11, against the sons of darkness, 1QM 1:9 f.). The coming of peace is bound
up with visitation (1QH 1:17); salvation is confirmed only after its recipients have been tried

in the furnace of fire (1QM 17:1). God has already engraved the covenant of peace (=
salvation) for all eternity with the stylus of life (1QM 12:3). Such peace no longer meets
with rejection (1QH 9:11), being a present refuge replete with the blessings of salvation
(1QH 9:33); peace is identical with salvation (- Redemption, art. 6()(w) and with
happiness. “The peace of God” (1QM 3:5; 4:14) and “the joy of God” (- Joy, art.
ayaAAidopat) are the watchwords of God’s people upon their safe arrival home (1QM 3:11).

Philo Philo of Alexandria (c. 50 B.C.—A.D. 45), also known as Philo Judaeus
Som De Somniis

. De Somniis

Ebr De Ebrietate

. De Ebrietate

Philo Philo of Alexandria (c. 50 B.C.—A.D. 45), also known as Philo Judaeus
Eth.Enoch Ethiopic Book of Enoch, or 1 Enoch (Pseudepigrapha)
1QS Community Rule, or Manual of Discipline

CD Damascus Document

1QS Community Rule, or Manual of Discipline

1QS Community Rule, or Manual of Discipline

1QH Hymns, Hodayot

1QH Hymns, Hodayot

1QH Hymns, Hodayot
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1QM War Scroll

1QM War Scroll

1QH Hymns, Hodayot
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NT ejréné is found 91 times in the NT, 24 of which are in the Gospels. The 4 occurrences in
Matt. are confined to the discourse in Matt. 10, where Jesus sends out his twelve disciples
(vv. 13, 34); Mk. uses it once (as a valedictory formula, 5:34), and Lk. 13 times. Christ’s
farewell discourses in Jn. (Jn. 14-16; also ch. 20) contain the word 5 times, in each case
denoting Christ’s gift to his disciples (Jn. 14:27; 16:33; 20:19, 21, 26). Occurrences in the rest
of the NT are as follows: 7 in Acts; 43 in the Pauline epistles (including 10 in Rom. and 8 in
Eph.); 11 in the Pastoral Epistles, 4 in Heb. and 2 in Rev. On 12 occasions = grace (charis)
and peace are mentioned together as coming from God the Father (apo theou patros). The
vb. eiréneud appears 3 times in Paul; eirénopoios once in Matt. 5:9; and eirénikos only in
Heb. 12:11 and Jas. 3:17. The form predominating in the NT, therefore, is eiréné itself,
always rendered in the Vulg. by pax, except for 1 Pet. 5:14, where gratia is used.

1. It is not possible to trace any development of the idea of eiréné within the NT. Both in
form and content it stands firmly in the LXX and Heb. OT tradition, though in addition the
meanings set out under CL continue to make their influence felt. Thus, asin CL 1, peace is
the opposite of war (Lk. 14:32, an Aramaism; Acts 12:20). In Lk. 11:21 and Acts 24:2 it
denotes external security. OT influence is more apparent in 1 Cor. 14:33, where peace is the
opposite of disorder in the church. Similarly it is used for harmony among men (Acts 7:26;
Gal. 5:22; Eph. 4:3; Jas. 3:18; negatively in Matt. 10:34), and for messianic salvation (Lk.
1:79; 2:14; 19:42). Hence the word can describe both the content and the goal of all
Christian preaching, the message itself being called “the gospel of peace” (Eph. 6:15; cf. Acts
10:36; Eph. 2:17). In other words, the biblical concept of peace (from salémh) is primarily
that of wholeness. This divinely-wrought reality exercises a mighty influence in the present
world, though it still awaits final fulfilment. Soteriologically, peace is grounded in God’s
work of - redemption. Eschatologically it is a sign of God’s new creation which has already
begun. Teleologically it will be fully realized when the work of new creation is complete.
Only in a secondary sense does peace describe human and divine-human relationships, in
which case it refers to a psychological state consequent upon sharing in the all-embracing
peace of God. On Lk. 2:14 - Please, art. s0dokéw NT 3(c).

2 (a) As opposed to akatastasia, disorder, peace is an order established by God as the
God of peace (1 Cor. 14:33; cf. also Rom. 15:33; 16:20; Phil. 4:9; 1 Thess. 5:23; Heb. 13:20).
The wide-ranging scope of salvation is shown by the fact that peace is linked with = love
(agapé) in 2 Cor. 13:11; with = grace (charis) especially in the introductions to the epistles
(Rom. 1:7; 1 Cor. 1:3; 2 Cor. 1:2; Gal. 1:3; Eph. 1:2; Phil. 1:2; Col. 1:2; 1 Thess. 1:1; 2 Thess.
1:2; 1 Tim. 1:2; 2 Tim. 1:2; Tit. 1:4; Phm. 3; 1 Pet. 1:2; 2 Pet. 1:2; 2 Jn. 3; Jude 2; Rev. 1:4). It
also features in closing salutations (Rom. 15:33; 16:20; 1 Cor. 16:11; 2 Cor. 13:11; Gal. 6:16;
Eph. 6:23, cf. 15; Phil. 4:7,9; 1 Thess. 5:23; 2 Thess. 3:16; Heb. 13:20; 1 Pet. 5:14; 2 Pet.
3:14; 3 Jn. 15). It is linked with = life (z6€) in Rom. 8:6, where it is contrasted with = death
(thanatos). Similarly in Jn. 16:33 there is an antithesis between peace and tribulation
(thlipsis; = Persecution). Peace comes from him who is, who was, and who is to come (Rev.
1:4; cf. Heb. 7:2, a reference to - Melchizedek as a type of the king of peace, basileus

Vulg. Vulgate
LXX Septuagint(al)
art. article
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eirénés). The Gospel of Jn. insists that this peace differs not only quantitatively but also
qualitatively from that of the world (Jn. 16:33) in that it is given by Christ himself. Peace in
heaven and - glory (doxa) in the highest (Lk. 19:38) also form part of the expected
salvation. Peace, if it is to exist at all, must be all-embracing.

(b) Christ is the mediator of peace. He brings in the kingdom of God and is the bearer of
reconciliation (Rom. 5:1; Col. 1:20; Lk. 2:14 and 1:79, referring to the birth of Jesus and John
respectively). (On Lk. 2:14 - Man, art. &vBpwmog NT 1; - Please, art. e0dokéw NT 3 (c).)
Indeed, he himself is peace (Eph. 2:14-18), as is Yahweh in the OT. While the Gospel of Jn.
stresses Christ’s gift of peace to his disciples (Jn. 14:27), Christ’s missionary discourses make
the point that his commissioned followers are to pass it on to others. If it is refused by those
to whom it is offered, then it returns to the disciples (Lk. 10:5f.; Matt. 10:13). The salutation
in profane Gk. chairein kai eiréné (much used at the beginning of letters) is deepened in the
greetings of the Pauline epistles (= Book, art. émiotoAn NT).

Thus in the NT eiréné is described as the peace of Christ (Col. 3:15) and as the gift of the
Father and the Son (Rom. 1:7; 1 Cor. 1:3 and passim). It is both obtained and maintained
through communion with Christ (Jn. 16:33; Phil. 4:7; 1 Pet. 5:14). The whole process of
believers’ sanctification, preservation and perfecting (1 Thess. 5:23; Heb. 13:20) serves to
deepen their participation in the peace of God, and = Satan, who is constantly trying to
hinder this work, will be crushed by God himself (Rom. 16:20). Peace may, however, go
unrecognized (Lk. 19:42); it may be forgotten and obscured (Rom. 3:12, 17), or refused (Lk.
10:5f.; Matt. 10:13). In Heb. 13:20, the phrase en panti agathé may be translated “in every
good work”, or “in all that is good”. Therefore, it can have either a moral and ethical
meaning, or it can refer to believers’ well-being in the broadest sense of the term. Similarly,
in 2 Thess. 3:16 the phrase dia pantos en panti tropo, every-where and in all ways, may
include all the benefits of peace (well-being, health, happiness, harmony). But if there is a
conflict between these benefits and the peace of God itself, then they must be surrendered,
or else there will be disharmony instead of peace (Lk. 12:51ff.). There is no room for false
peace. By its very nature peace is grounded in the righteousness and wholeness which God
gives to man for the sake of Christ and his merits (LTK IV 367).

3. Peace, in the sense of wholeness both for men and the world (2 Cor. 5:17; Gal. 6:15),
brings a newness to human relationships. Hence the injunction: Be at peace with one
another (Mk. 9:50; cf. 2 Cor. 13:11, in association with to auto phroneite, be of one - mind)
and with all men wherever possible (see above NT 2 (b)) and so far as it depends upon you
(Rom. 12:18). The kingdom of God is righteousness and peace (Rom. 14:17) in the sense of
establishing righteous harmony among men. The church is upbuilt in peace, and in the >
joy of the Holy Spirit (Rom. 14:17, 19). The peace to which the church is called (1 Cor. 7:15)
is the gift of God (see above 2 (b); 1 Pet. 1:2; Jude 2), who fills men with it (Rom. 15:13). It is
God who causes it to rule in the heart of men and so reign in the Christian community (Col.
3:15), and manifest itself as the = fruit of the Spirit (Gal. 5:22). God in Christ has come

art. article
art. article
art. article
LTK Lexikon fiir Theologie und Kirche, founded by M. Buchberger, ed. J. Héfer and K. Rahner, I-X, 19642

All Occurrences of peace (eiprjvn) in the New Testament - Page 43 of 73



preaching peace (euangelizomenos eirénén, Acts 10:36, quoting Isa. 52:7; cf. also Eph. 2:17;
- Gospel).

2 Tim. 2:22 and Heb. 12:14 emphasize that peace in the sense of concord and harmony
is to be pursued not only in the church but among men generally, so far as is possible (TDNT
11416 f.; cf. Eph. 4:3; 1 Pet. 3:11 quoting Ps. 34:14; Jas. 3:18). Matt. 5:9 states the beatitude:
“Blessed are the peacemakers [eirénopoioi], for they shall be called sons of God.” The word
eirénopoios is an adj. meaning making peace, used only here in the NT as a noun,
peacemaker. It is rare in secular Gk. (e.g. Xen., 6, 3, 4; Cornutus 16 p. 23, 2; Dio Cass., 44, 49,
2; 72, 15, 5; Plut., Mor. 279b; Pollux, 152; Philo, Spec. Leg. 2, 192), where it is applied in
particular to emperors. But in the context of Matt. it is more likely to have a Heb.
background, suggesting what to the Jewish hearer would be implied by salémh. It may also
be related to the saying in Matt. 5:48: “You, therefore, must be perfect [teleioi], as your
heavenly Father is perfect.” With regard to this concept, G. Barth comments: “Matthew
does not use teleios in the Greek sense of the perfect ethical personality, but in the Old
Testament sense of the wholeness of consecration to God, as the close relationship with the
use of tamim in 1QS shows. That discipleship itself is ‘perfection’ and not merely the way to
it follows above all from the fact that the necessity of imitation in suffering is not grounded
primarily on a goal envisaged in the future but on belonging to the suffering Son of man”
(op. cit., 101; cf. 1QS 1:8f.; 2:3; 4:22; 5:24; 8:1, 9, 18, 20; 9:2,5f., 8 f., 19; 11:11, 17; see
above OT 1 (c)). The disciple who is perfect in the sense of bringing the wholeness which
comes from God alone and which is intimately bound up with his presence is one who
brings peace in the fullest sense of the term salémh. As such, he is a son of God fulfilling the
destiny and title of Israel (cf. Deut. 14:1; Hos. 1:10; Ps. Sol. 17:30; Wis. 2:13, 18). “The
peacemakers are the true Israel and acknowledged by God as his children” (T. W. Manson,
The Sayings of Jesus, 1947, 151).

4. The adj. eirénikos occurs only at Heb. 12:11 and Jas. 3:17. In Heb. “the peaceful fruit
of righteousness” is said to spring from - discipline (see also - Patience, art. Oropovry).
This leads on to the exhortation to “Strive for peace with all men, and for the holiness
without which no one will see the Lord” (Heb. 12:14), which is followed by the example of

TDNT Theological Dictionary of the New Testament, |-IX ed. G. Kittel, ET by G. W. Bromiley of TWNT,
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the “immoral and irreligious” Esau (Heb. 12:16; cf. Gen. 25:29-34). Esau’s action in trading
his birthright shows a failure to seek peace and holiness, by allowing a “root of bitterness”
to spring up (Heb. 12:15; cf. Deut. 29:18 LXX). In Jas. 3:17 eirénikos is also associated with
fruit, but here in particular with wisdom. “But the wisdom from above is first pure, then
peaceable, gentle, open to reason, full of mercy and good fruits, without uncertainty or
insincerity.”

5. The vb. eirénopoied is found only at Col. 1:20 where it refers to the cosmic scope of
the reconciling death of Christ: “For in him all the fullness of God was pleased to dwell, and
through him to reconcile to himself all things, whether on earth or in heaven, making peace
[eirénopoiésas] by the blood of the cross.” The verse is possibly part of a quotation from an
early Christian hymn (cf. E. Lohse, Colossians and Philemon, Hermeneia, 1971, 59). The vb.
occurs in Prov. 10:10 and Isa. 27:5. On the idea of cosmic reconciliation see Asc.lsa. 11:23
and Lohse, op. cit., 60 f.; also = Blood; = Reconciliation; = Fullness. The aor. of the Gk.
here is better translated as “having made peace”, since it refers to the historic event of the
- cross (cf. Col. 2:13ff.).

6. In at least one passage (Rom. 15:13) peace is to be understood as a power which,
together with = joy, can pervade the whole person: “May the God of hope fill you with all
joy and peace in believing, so that by the power of the Holy Spirit you may abound in hope”
(Rom. 15:13; - Hope; - Fullness, art. TAnpdw). This peace is neither the Stoic’s withdrawal
from the world nor a pious flight into spirituality and mystical contemplation. It is the joyful
assurance of sharing already the peace of God as one goes through life and looks to
eternity.
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BSt Biblische Studien

ZKT Zeitschrift fiir katholische Theologie

4 Colin Brown, New International Dictionary of New Testament Theology (Grand Rapids, MI: Zondervan
Publishing House, 1986), 776—783.
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The Theological Dictionary of the New Testament (Kittel):

gipAvn.”
A. The Greek Concept of giprjv.

The basic feature of the Gk. concept of eipfjvn is that the word does not primarily denote a
relationship between several people,? or an attitude,? but a state, i.e., “time of peace” or “state of
peace,” originally conceived of purely as an interlude in the everlasting state of war.3 While the Latin
pax “in the first instance denotes a reciprocal legal relationship between two parties,”* iprjvn is
“primarily no more than the passionately asserted, emotionally felt and palpable opposite of
noAepoc.”” The juxtaposition in the carmen saeculare of Horace (v. 57ff.) characterises the former:
iam Fides et Pax et Honos Pudorque priscus et neglecta redire Virtus audet® the latter is defined in

: gipnvn. H. Fuchs, “Augustin und der antike Friedensgedanke,” N. Ph. U., 3 (1926), 39-43; 167-223; E.
de Witt Burton, To the Galatians (ICC [1921]), 424-426; E. Lohmeyer, ZNW, 26 (1927), 162; J.
Heinemann, Philons gr. u. jiid. Bildung (1932), 414; Joh. W. 1 K. on 1:3. On A: B. Keil, “EIPONH,” ==
Berichte liber die Verhandlungen der Kénigl. Séichsischen Gesellschaft, Phil.-hist. Klasse, 68, 4 (1916); G.
Herbig, “Friede,” Rektoratsrede, Rostock (1919). On B: W. Caspari, “Vorstellung und Wort ‘Friede’ im
AT,” BFTh, 14, 4 (1910); Der biblische Friedensgedanke (1916); W. Eichrodt, “Die Hoffnung des ewigen
Friedens im alten Israel,” BFTh, 25, 3 (1920). On C and D: J. Hempel, ZDMG, 79 (1925), 51f.; Schn. Euang.,
43; Moore, Il, 195; A. Meyer, Das Rdtsel des Jakobusbriefes (1930), 106; Loh. Kol., 149, n. 1. On E: A.
Titius, Die nt.liche Lehre von der Seligkeit, “Der geschichtlichen Darstellung 2. Abt.: Der Paulinismus
unter dem Gesichtspunkt der Seligkeit” (1900), 90f.; B. Weiss, Die bibl. Theologie des NT” (1903) § 83b;
K. Mittring, Heilswirklichkeit bei Paulus (1929), 17, n. 2; O. Zanker, ZSTh, 9 (1931/2), 418; A.M. Brouwer,
De Bergrede (1930), 242 f.; most of the comm. have brief notes on the relevant passages, esp. Zn. Lk. on
1:79; Bchm. K. on 1 C. 1:3; Joh. W. on 1 C. 7:15; Haupt Gefbr. on Col. 1:2; Dob. Th. on 1 Th. 5:23; KI. Mk.
on 5:34; KI. Lk. on 10:6.

Gk. Greek.

! For this reason the derivation from the stem AP with t reduplication, which is advanced by K.
Brugmann, EIPHNH, Berichte (iber die Verhandlungen d. Kénigl. Séichs. Gesellschaft d. Wissenschaften,
Phil.-hist. Klasse, 68, 3 (1916), 13 ff., does not seem very probable; v. Fuchs, 167; cf. A. Debrunner, GGA,
178 (1916), 740, n. 3; E. Hermann, DLZ, 38 (1917), 483-485; P. Kretschmer, Glotta, 10 (1920), 238 f.; F.
Stahelin in ANTIAQPON (Festschrift fiir J. Wackernagel [1923/4], 151. Cf. A. Debrunner in M. Ebert’s
Reallexikon der Vorgeschichte, IV, 2 (1926), 526.

2 Brugmann, 2 f. thinks we have examples of the sense of “peaceful nature” in Hom. Od., 24, 485 f.: Tol
6’ aAAAoug pAedvTwy w¢ TO apog, MAoltog 6£ kal eiprivn aAlg £€otw, and also in Hes. Theog., 901 f,,
where Eirene, Dike and Eunomia are called daughters of Zeus and Themis, but these instances do not
give us adequate proof.

3 E. Weiss, Griech. Privatrecht, | (1923), 171, 18; Keil, 7 ff.

% Fuchs, 40. Nevertheless, the Roman concept of pax is present in Epict. Diss., Ill, 13, 9, where the giprivn
of Caesar means security against robbers and pirates.

® Op. cit., 39.

V. verse.

® For another important example from Velleius, v. Fuchs, 191.
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Ps.-Plat. Def., 413a: eiprivn fjouxia &’ €xOpag moAepikiiq.” elprjvn is often accompanied by novyia as
an explanatory concept, e.g., Plat. Resp., IX, 575b. Typical of the Gk. concept are also the attributes
ascribed to the goddess Eirene in poetry, e.g., 0APoddteipa (dispensing riches), toAvoABog,
nfnvntepa (nurse) toAfwv, and also the way of depicting her in art, e.g., with the small Pluto child,
as in Athens, or with the horn of plenty, the herald’s staff or the ears of corn,® the Roman Pax in
contrast being crowned with the laurel.® Eiprivr is the state of peace from which flow all blessings
for both land and people and which is extolled by Philemon as the supreme good: yduoug, optdg,
GUYYEVELC, Taidag, pilovug, TAobtov, Uylelav, oitov, oivov, idoviy, alitn (sc. eiprvn) §idwot (Fr. 71
[CAF, 11] 496 f.).

The sense of “treaty of peace,” and therewith the “conclusion of peace” and “conditions of
peace,” comes in with the faciAéwg eiprvn, the Peace of Antalcidas, and replaces the older
expressions omovdal, cuvbikat kai Gpkot. The oldest example of the use of eiprvn in this new sense
is Ditt. Syll.3, 142, 7 (384/3 B.C.): StauAGEev ... TV giprivnv kal TV @iAiav kal 10§ §pKog Kal TAg
oloag ouvOnkag, dg duooey ...”*°

The basic concept of the “state of rest” also makes possible the linking of iprjvn with the gen.,
e.g., ovyla (Plat. Leg., I, 628b: eiprjvn tfi¢ oTdoewg, the end of civil war). eiprivn can also denote the
opposite of disturbance, e.g., laughing (Plat. Symp., 189a/b: yeAwtomnoieig péAAwv Aéyery, kal
@UAaKd pe To0 Adyou avaykdlelg yiyveobat tod oeavto, £&v Tt yeholov elnng, ££Ov oot €v elprivn
Aéyewv).

Eipnvn can also signify a “peaceful attitude” (Plat. Leg., I, 628c: T4 ye unv dpiotov olte 0
TOAEUOG OUTE 1) OTAO1G ... 1privn O& TPdG AAARAOLG dua Kal grAo@pocvvn; Epict. Diss., IV, 5, 24: ovxi
... KNPUooEeLg, 6T elprvny dyelg Tpog mavtag avBpwmoug). But here, too, it is primarily negative. Thus

Ps.-Plat. Pseudo-Plato.

Def. Definition, definition.

7So Keil, 5, n. 1.

Plat. Plato, of Athens (428/7—-348/7 B.C.), ed. J. Burnet, 1905.

Resp. Respublica. [Plato, of Athens]

Gk. Greek.

8 Examples may be found in O. Waser s.v. Eirene in Pauly-W., V (1905), 2128 ff.; G. Wissowa s.v. Pax in
Roschcr, Ill, 2, 1719 ff.

% Fuchs, 201.

Fr. Fragmenta (-um).

CAF Comicorum Atticorum Fragmenta, ed. T. Kock, 1880 ff.

Ditt. Syll. W. Dittenberger, Sylloge Inscriptionum Graecarum?, 1898 ff.;3, 1915 ff.

10 As found in Keil.

Plat. Plato, of Athens (428/7—-348/7 B.C.), ed. J. Burnet, 1905.

Leg. Leges. [Plato, of Athens]

Plat. Plato, of Athens (428/7—-348/7 B.C.), ed. J. Burnet, 1905.

Symp. Symposion.

Plat. Plato, of Athens (428/7—-348/7 B.C.), ed. J. Burnet, 1905.

Leg. Leges. [Plato, of Athens]

Epict. Epictetus, Phrygian slave of Hierapolis in the days of Nero (50-130 A.D.), freed at the imperial
palace, Stoic of the younger school and preacher of ethics tinged with religion. From his lectures his
pupil Arrian collected 8 books of diatribes which have been preserved, ed. H. Schenkl?, 1916.

Diss. Dissertation.
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Isoc., 7, 51 brings together mpog dAARAovg novxiav €xerv and mpdg Tovg dAAoug giprivnv dyetv, and
in the Epictetus passage the philosopher is thinking more of the absence of hostile feelings than of
the presence of kindly feelings to others. The proper expression for a peaceful disposition is @iAia or
ouévoix (Epict. Diss., IV, 5, 35: tadta ta ddypata €v oikia @iAlav moiel, év mdAel opdvolav, év
€0veolv eipnvnv. Thus elprivn is seldom used for concord between men.

In accordance with its basic sense it was more adapted to denote the state of mind desired by
the Stoics. Yet it is not common in Stoic writings. It occurs in Epict., Ill, 13, 13: tdvta gipfng peotd,
navta drapagiog, but this is because of the contrast with the imperial eipfivn. More common is
yaAnvn, which is often found in Marc. Aurel.* Cf. Plut. Trang. An., 19 (Il, 477a): oUte oikix
ToAUTeANG oUte Xpuoiov TARBOG ... e08iav Tapéxel Plw kal yaAnvny tocavtny, donv Yoxn
kabapevovoa Tpaypdtwy kai BovAsvudtwy Tovnpdv.t?

Special mention must be made of the ipfjvr) which held sway in the Mediterranean world with
the government of Augustus. As in this period we have strong echoes of the ancient longing for
redemption, so pacification is achieved by the strong hand of the emperor, so that this is hailed as
the golden age, e.g., in Vergil’s Fourth Eclogue. If we have here the content of the Gk. sipr’wn, in
everyday reality it implies the Iegal security of the pax Romana: Epict. Diss., Ill, 22, 55: &v tig o¢
8¢pn, kpadyale otdG &v T uéow:  Kaioap, év T off elprivn ola tdoyw; &ywuev émi toV dveimaTov.

Foerster

Isoc. Isocrates, of Athens (436—-338 B.C.), originally a barrister and writer of political pamphlets, later in
connection with the Sophists an outstanding representative of general culture in the 4th century, ed. F.
Blass, 1913 ff.

Epict. Epictetus, Phrygian slave of Hierapolis in the days of Nero (50-130 A.D.), freed at the imperial
palace, Stoic of the younger school and preacher of ethics tinged with religion. From his lectures his
pupil Arrian collected 8 books of diatribes which have been preserved, ed. H. Schenkl?, 1916.

Diss. Dissertation.

Epict. Epictetus, Phrygian slave of Hierapolis in the days of Nero (50-130 A.D.), freed at the imperial
palace, Stoic of the younger school and preacher of ethics tinged with religion. From his lectures his
pupil Arrian collected 8 books of diatribes which have been preserved, ed. H. Schenkl?, 1916.

Marc. Ad Marcellam.

11y, Index of the editio maior of H. Schenkl (1913).

Plut. Plutus.

Trang. An. De Tranquillitate Animi.

12 e{privn is used for the harmony and order of the soul in Okellos, Fr. 2, Harder in NPhU, 1 (1926), 27, 1
f.: Sikaloouvn ... appovia yap €oti kal eipava tag 6Aag Puxdg Let’ ebpubuiag.

Gk. Greek.

Epict. Epictetus, Phrygian slave of Hierapolis in the days of Nero (50—-130 A.D.), freed at the imperial
palace, Stoic of the younger school and preacher of ethics tinged with religion. From his lectures his
pupil Arrian collected 8 books of diatribes which have been preserved, ed. H. Schenkl?, 1916.

Diss. Dissertation.

Foerster Werner Foerster, Munster (Vol. 1-3, 5-7).
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B. Dﬁl? in the OT.

1. Seldom do we find in the OT a word which to the same degree as D1'Z7'(TU' can bear a common
use and yet can also be filled with a concentrated religious content far above the level of the
average conception. This does not make its investigation easy. If DT'??'(TU' is a general expression of a

very comprehensive nature, this means that there is something imprecise about it in almost every
instance. In our attempt at a theological enquiry we must keep, therefore, to the passages where
the word is not isolated but where it takes on specific meaning from the context or where it is the
culmination of a preceding train of thought. Nor should we leave out of account statements where
the thought of peace is central even though the term itself is not used.

We constrict the term DT't?ITU' if we equate it strictly with “peace.” At root it means “well-being,”

with a strong emphasis on the material side.!® In meetings or letters well-being is wished to others,
and in conversations one asks about their well-being.* In prayer the good fortune of the ungodly is

called D’I_JITU'W: Di'?'(?.ls Here and in many other instances Ditﬂ? really signifies bodily health® or

well-being and the related satisfaction,” More commonly DT'??'(TU' is referred to a group, e.g., a nation

enjoying prosperity. This brings us closer to the thought of peace. Thus Hezekiah took Isaiah’s
prophecy of doom lightly because he expected peace to last in his generation.!® In this passage there

is a curious linking of Di'?'(? with N, The conjunction shows that peace implies stability of

relationship. Thus in the well-known passage in Eccl. 3 we have the terse antithesis of Di'?'(? and
TIITJI:IIWJ Yet here, too, there are many cases where DT'??'(TU' means something more fundamental
than our “peace,” as in the expression Di'?'(? Wj"! i.e., to be concerned for the Ditﬂ?, the well-
being, of a people.’ This brings us to the great number of passages in which D1'Z7'(TU' denotes a

relationship rather than a state. Thus there is Di'?'(?, i.e., a relationship of friendly alliance between

OT Old Testament.

13Ju.19:20; 1 S. 16:5; 2 S. 18:28 etc. Cf. also Ezr. 5:7.
14 Gn. 29:6; 43:27; 2 S.18:29; 20:9 f.

15 ps. 73:3; but cf. Is. 48:22.

16 Cf. the occasional linking of D1‘7(§7 and XD Jer. 6:14; Is. 57:18 f., also Ps. 38:3.

17 This is particularly common in expressions like “to go in peace” (Gn. 26:29; Ex. 18:23; Is. 55:12 etc.),
“to sleep in peace” (Ps. 4:8), or “to be buried in peace” (Gn. 15:15; Jer. 34:5; 2 K. 22:20).

182 K.20:19; cf. 2S.17:3; 1 K. 2:5.

19 Dt. 23:7; Jer. 29:7; 38:4.
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Solomon and Hiram.? The relationship may be that of a people.? Those who enter into it are called

DT'??'(TU' ’;)t_{?@.zz It may naturally exist between individuals too (Zech. 6:13).

Since the Hebrews sometimes use 173 for this kind of alliance, it is not surprising that Ditﬂ?

occurs when there is reference to a covenant. Indeed, the connection between the two words is so

strong that in this context Ditﬂ? seems to have become a kind of official term. The thought may be
that the relationship of DT'ZT(TU' is sealed by both parties in a covenant.?®* Conversely, it may be that
the covenant inaugurates a relationship of Di'?'(?. Ezekiel in particular may be cited in favour of the
latter. In two passages he tells us that Yahweh makes a D1'Z7'(TU' 72 for Israel, and in both cases the
context makes it clear that the relationship of D1'Z7'(TU' is the result (Ez. 34:25; 37:26). It must be said
that only rarely among its many possibilities of application does the word refer to so spiritual a

matter as here. For in these passages Ditﬂ? does not mean material well-being, but a relationship

of peace dependent on the disposition of those who conclude the covenant. It is not surprising that
with this emphasis the word could express the final prophetic insights on the interrelation of God

and the people of God. Along with the Ezekiel passages which refer to the DT'??'(TU' "2 that Yahweh
grants to His people, we may quote especially Is. 54:10: “My kindness shall not depart from thee,

neither shall the covenant of my peace (’Df?W ﬂ’ﬁ_;ﬂ) be removed.”

2. D1’Z7\TD' as the gift of Yahweh. Naturally the goods and values associated with 015\? were

always referred in Israel to Yahweh, whether in prayer for them, or in recognition that they are
His gift when present. This religious use must not be regarded as a deduction or a later

development. On the contrary, if we said above that there is a basic material element in DT‘?’(TD',

we must acknowledge that when it is used in its full compass Dﬁ\? is a religious term. In this

respect it is more likely that an original religious significance was to some extent lost in the
course of time than the reverse.

201 K. 5:12; cf. also Ju. 4:17; 1 K. 5:4; Gn. 34:21; 1 Ch. 12:18.

21 pt, 20:10 Q1YWY RIP; cf. Ju. 21:13.

22 |s. 33:7; in the broader sense of a messenger with news of salvation, Nah. 2:1; Is. 52:7 l]’?_JW?_J)
(@ivY.

23 Jos. 9:15; 1 K. 5:12. In Ob. 7 those who are in league (ﬂ’j; ’WJ?S) are also called D1‘7'(§7 ’WJ?S in

the parallelism.
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Gideon had built an altar and gave it the name DT'??'(TU' TIT;TI?Z“ If it is impossible to give a strict,

syntactical exegesis of this very ancient expression, one might venture to say that in its great
pregnancy this confession embraces at root all that the pious tried to say later in many different
situations, especially as this finds eloquent expression in the prayers of the OT. Yahweh creates

DT'??'(TU' in the heavenly spheres, high above all human affairs (Job 25:2). But He is also the pledge of
Ditﬂ? to man. He blesses the people with Di'?'(?. Indeed, it may be said that He wills (]Dlj) the
prosperity of His servants (Ps. 35:27; cf. 147:14). May David and his house experience D1'Z7'(TU'! (1K

2:33). “Pray for the Ditﬂ? of Jerusalem” (Ps. 122:6).

The belief that D1’Z7\TD' truly comes only from Yahweh, but from Him all-sufficiently, is

strikingly expressed in Ps. 85. The author in his prayer hears the oracle: “He will speak peace
unto his people ... that glory may dwell in our land. Mercy and truth are met together;
righteousness and peace have kissed each other.” In this train of thought God’s disposition to
save His people is regarded as the cause of perfect earthly peace. Here we have a climax in the

OT use of the term D1’Z7\TD'.25 In the exhortations of the Holiness Code we find the promise that

God will give His people Dﬁ\? in the land (Lv. 26:6). The context shows us quite plainly that a

solid blessing is meant, i.e., peace from enemies and wild beasts. Yet this is a blessing of
salvation in the special sense. It is rest and pacification in the land of promise, and therefore

that which Dt. expresses in the distinctive term ﬂl:m?;.% We are thus in the immediate
proximity of the prophetic promise of DT‘?ITD'.

3. D1’Z7\TD' in the prophetic message. From Micaiah the son of Imlah to Ezekiel there is a

minority of prophets of doom who passionately resist the message of salvation proclaimed by
false prophets. In this conflict, continually renewed through the centuries, the catchword upon

which everything turns is D1’Z7\TD'. Indeed, even the technical term 015@5 N1 appears in this

connection (Jer. 28:9). Dﬁ@ seems to have been the culminating point of the theology of

some prophetic circles, and therefore the term became the centre of bitter controversy
between two parties. The issue may be seen already in the stand of Micaiah against the
prophets of salvation, though the term itself does not occur (1 K. 22:5 ff.). Micah contends
against the same opponents, accusing them of prophesying for gain. Only so long as it is of

24 Ju. 6:24; we must take Df?'(g ﬂjﬂ? as a nominal statement, cf. Ex. 17:15 (Caspari, op. cit., 141 ff.
takes a different view).

OT Old Testament.

OT Old Testament.

%5 Caspari, op. cit., 161.

26 On this theologoumenon, cf. G. v. Rad, Zdz, 11 (1933), 104 ff.
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profit to them will they proclaim salvation (Mi. 3:5 ff.). Jeremiah flung himself most deeply into
the struggle and was most hotly resisted by these prophets. In great affliction he asks Yahweh

what will be the fate of those who promise Jerusalem eternal salvation (DDN Dﬁ\:ﬁ, Jer.

14:13). “They have healed also the hurt of the daughter of my people slightly, saying, Peace,
peace; when there is no peace” (Jer. 6:14). In Jer. 28 we have the story of a dramatic encounter
between Jeremiah and these prophets. The point at issue between Jeremiah and Hananiah is

015@ or IV, Finally, Ezekiel makes the same complaint that the false prophets have led the
people astray, seeing visions of salvation (Dizﬂ? I'ITI'I) where there is none (Ez. 13:16).
The problem of false prophets goes much beyond the question of D1'Z7\TD' and cannot be

pursued in this context.?’ There can be no doubt, however, that the Dﬁ\? which they

proclaimed was not a final eschatological peace clothed in mythical conceptions but real
political peace for Israel, i.e., the promise that all the serious political problems would be solved
for the best so that Israel could live in a peace guaranteed by Yahweh. It seems as though
Jeremiah originally shared this view (Jer. 4:10), but he then came to see that Yahweh had
“taken away peace from this people” (16:5). The PeGdog of the false prophets was not that they

prophesied D1'Z7\TD', for Jeremiah and Ezekiel could also do this in other situations. It was rather

that they ignored the sin of the people and therefore could not interpret the darkening political
scene in terms of impending judgment. Jeremiah and Ezekiel for their part coin the counter-

slogan z:n"my' 'R.28

If Jeremiah and Ezekiel brought the battle between Dﬁ\? and Dﬁ\? 'R to its supreme
climax, the defeats of 597 and 586 led to a certain relaxation of tension in this respect, and the
promise of Dﬁ\? in a new and larger sense became one of the most important elements in

their prophecy. Thus Jeremiah can write to the exiles the wonderful statement that Yahweh has
for them thoughts of salvation and not of evil (Jer. 29:11). Here we have the basis of the later
prophecies of salvation in Jeremiah. Other nations will tremble at the salvation which Yahweh
will bring to Jerusalem.?® The same theme recurs in Ezekiel’s culminating announcement of a
covenant of peace which God will make with His people (Ez. 34:25; 37:26 ff.). We do not find

the conflict over D1'Z7\TD' in the later chapters of Isaiah. Here D'i‘?ITU' is no longer a catchword

which enables us to see an important aspect of the prophetic position. It is simply one of the
full and majestic notes characteristic of this prophecy. If Israel had listened to Yahweh, its

015\? would have rolled down like a river and its iPTX like waves of the sea (Is. 48:18). The

parallelism here shows us that the term is now given a spiritual sense. Similarly, the blessing of

27 Cf. G. v. Rad, “Die falschen Propheten,” ZAW, 60 (1933), 109 ff.
28 Jer. 6:14; 8:11; 12:12; 30:5; Ez. 13:10, 16.
2 Jer. 33:9. The authenticity of the saying is disputed by many commentators.
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salvation promised to the sons of Jerusalem in Is. 54:13 is associated with that of HQ'IR The
same conjunction of t:n"my' and ﬂgjg is found in the prophetic depiction of the new city of
God: “I will also make thine officers peace, and thine exactors righteousness (HQT:Z)-”O We

are not to gather from this more than the loftiness of the term D'itﬂfﬂ'. In this poetic prophecy
there is a concern to sound the richest possible notes, as we can see again from Is. 66:12,
where 015@ in a rather more material sense is linked with 'I'i:.;. Here, as in the beautiful cry:

“Peace, peace to him that is far off, and to him that is near” (Is. 57:19), peace is a term which
expresses a wealth of expectation but which is not to be interpreted in terms of a more exact
theologoumenon. It has a certain inner impreciseness, so that the translator who has no such
many-sided term at his command is often at a loss to know whether in these passages, since

z:n"my' is a gift of God’s grace to His restored people, he should use the more concrete “well-

being,” the more obvious “peace,” or the theologically more comprehensive “salvation.” In Is.
45:7, of course, the last is the only real option: “l am Yahweh ... | accomplish salvation, and
create evil.”

4, D1'Z7\TD' as an element in eschatological expectation. Expectation of a final state of eternal

peace is an element in OT eschatology which finds constant expression in the prophets and
other writings. The fact of this widespread and many-sided expectation must be mentioned

even though the term D1'Z7\TD' is not always found in the relevant passages. When we have

prophecy of a restoration of the conditions in Paradise,3! or promise of international peace
under divine direction (Is. 2:2 ff.), or expectation of a humble king in the last age who will bring

in a time of peace (Zech. 9:9 f.), even though the word Dﬁ\? is not used in these central
eschatological passages, or is used only alongside many others, as in Zech. 9:10, this should not
blind us to the fact that we have here a prophetic proclamation of Dﬁ\? of the widest possible
import. Hence we are not to ascribe any greater significance to passages in which the word is
actually found. In the names of the Messianic Child in Is. 9:5 the final Dﬁ\? W is no more
significant than those which precede. The name tells us that as the One who bears God’s
commission (7@)32 the Messiah is the Guarantor and Guardian of peace in the coming

Messianic kingdom, In v. 6 this is expressed again in the most important statement that to the

30|s. 60:17. According to Is. 32:17 D1‘7(§7 is the result of TP TX.

OT Old Testament.

31s.11:1 ff.; Hos. 2:20 ff.; Am. 9:13 ff.

32W. Caspari, “Echtheit, Hauptbegriff und Gedankengang der messianischen Weissagung Is. 9:1-6,”
BFTh, 12, 4 (1908), 11 ff.

V. verse.
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salvation associated with the throne of David there shall be no end (PR71'R Df?lﬂtﬂ) One

might say that the formula of Micah: “This man is peace (or salvation),” sums up the essence of
this whole prophecy. The text, however, is somewhat uncertain.33

When we consider the rich possibilities of z:n"my' in the OT we are struck by the negative

fact that there is no specific text in which it denotes the specifically spiritual attitude of inward
peace. There are, indeed, more passages in which it is used of groups rather than individuals.
Lam. 3:17 might be taken as a typical example of the latter usage: “And thou hast removed3*

my soul far off from peace: | forgat prosperity.” But even here 015\? is not something
concealed and inward; it manifests itself in the form of external well-being. In the majority of

examples, in which the reference is to a group, the term 015\? clearly denotes something
which may be seen. When we remember the way in which it is linked with 1PTX (- 177), with
DQWO (Zech. 8:16) or with 1723 (Is. 60:17), we are forced to say that in its most common
use Dﬁ\? is an emphatically social concept.3®

v. Rad

C. eipfivn in the LXX.

1. If the main sense of the Gk. word €iprjvn is a state of rest, the Heb. Dﬁ\? contains the

thought of well-being or salvation. Since, then, the LXX uses €iprjvn for almost all the z:n"my'

passages in the OT, and for these alone (for exceptions =» 408), it is natural that the content of
the Heb. term should have penetrated into the Gk.3¢ The usage fashioned by the LXX not merely

33 Mi. 5:5. The statement does not fit into the metre, and in any case we cannot be sure whether the
demonstr. pronoun refers to what precedes (the Messiah) or what follows (His saving work).
OT Old Testament.

34 Read hoph 11T

3 Caspari, op. cit., 54.

v. Rad Gerhard von Rad, Leipzig (Vol. 1), Jena (Vol. 2-3), Heidelberg (Vol. 5).

Gk. Greek.

Heb. Hebrew.

OT Old Testament.

Heb. Hebrew.

Gk. Greek.

3 ). Wackernagel, Indolgerm. Forschungen, 31 (1912 f.), 263, expresses the opinion that the LXX often
“takes a Gk. word whose function is partly co-extensive with the use of the Heb. and uses it to render
the Heb. in its other senses, so that many Gk. words are given meanings which are otherwise alien and
which they would never have come to have of themselves.”
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exerted an influence on the Greek speaking Christian congregations, but caused the word

glpnvn to be filled out with the sense of the Neo-Hebrew or Aramaic DT‘?iTD.

2. Common to both Ditﬂ? and iprjvn is the meaning of peace in contrast to war; eiprjv is used

for DT'??'(TU' in this sense in Prv. 17:1 (Tlf?'(_D) and Is. 14:30 (I'IK_DJ) It signifies the time of peace in Is.

14:30: éi elprivng dvamadoovral, or peace between nations in Ju. 4:17: elpfivn fv &vd uéoov Tafeiv
... Kal ava yéocov aikov XdPep, or the state of peace in 1 Ch. 22:9: eiprivnv kal fjouyxiav dwow £mi
Topan €v Taic nuépaig avtod. Yet for all the apparent identity there are here, too, differences
between the Gk. and the LXX, as may be seen in Zech. 8:12: 8¢i€w eiprivnv: 1] &unelog dwoel tOV
Kapmov avTig, kai N Y dWoeL Ta yeviuata avTiig, kai 6 00pavog dwael thv dpdcov avtol, where
fruitfulness is not a consequence of peace as in the Gk., but is rather the content of divine eipfivn. It
may be that originally the question of the reason for the coming of someone (ﬁ glprivn) was the
question of warlike or peaceful intent, as in 4 Bao. 9:17 ff., yet when Bathsheba receives Adonijah
with the words giprivn 1 €{6086g cov; (3 Bao. 2:13) she is really asking whether his coming means
good. In the LXX €iprivn does not seem to mean concord instead of personal strife and hatred,?” nor
is it used in the sense of “making peace” or “reconciling.” Zech. 8:10: eiprivn &mno tfi¢ OAPewg, is
good Gk., even including the prep., which is also found in Epict. Diss., lll, 13, 10.

If in these passages the Gk. word giprjvn necessarily takes on a broader sense for readers of the

LXX, this is even more true in the great number of places where DT'??'(TU' has nothing to do with war

but is used in the general sense of well-being in contrast to evil in every possible form. We have first
to consider the many passages in which eiprjvn) means the prosperity or salvation of man. This may
be in the form of an introductory greeting (eiprivn cot, Ju. 6:23), perhaps in a letter (giprivn Ouiv
mAnBuvOein Da. 3:98). It may be in the form of a farewell (topeveabe év eiprjvn, Ju. 18:6; but more
commonly ... €1g gipfvnyv, 1 Bao. 20:42). It may be an enquiry as to the welfare of someone (giprvn, 2
Bao. 18:29). It may be reference to a greeting (épwtdv ta €ig €iprivnv, 1 Baoc. 10:4, or simply épwtav
elg elprvnv, Ju. 18:15). It may be a matter of going or returning pet’ eiprivng (Gn. 26:29) or év €iprivn

(2 Bao. 15:27). It may be that the righteous is tempted by seeing the giprjvnv apaptwAdv ( 72:3). It

may be with reference to the giprjvn which the physician brings on the earth (Sir. 38:8). But always
the reader of the LXX is given the impression that €iprivn has a positive content, that it does not
merely mean rest, that it denotes the “whole” state of man which cannot be overthrown by any
violence or misfortune. Nowhere is this seen more clearly than in the common expression “to die”

Gk. Greek.
Gk. Greek.
37 The adj. eipnvikdg is certainly used in this sense (- 418), and it is worth noting that in almost all the

passages where D1‘7(§7 means concord between men eipnvikog is used, e.g., lep. 45:22; Ob. 7; 7 34:20;
Gn. 37:4; Dt. 2:26; Zech. 6:13, and the free rendering of Jer. 20:10. Y 40:9 is an exception.

Gk. Greek.

prep. preposition.

Epict. Epictetus, Phrygian slave of Hierapolis in the days of Nero (50-130 A.D.), freed at the imperial
palace, Stoic of the younger school and preacher of ethics tinged with religion. From his lectures his
pupil Arrian collected 8 books of diatribes which have been preserved, ed. H. Schenkl?, 1916.

Diss. Dissertation.

Gk. Greek.
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and “to be buried” év elprivn (Iep. 41:5) or uet eiprivng (Gn. 15:15), which signifies the opposite of
suffering violence, cf. 3 Bao. 2:6: oV (read o0) katdéeig thv moAkv avtod v giprjv i ddov. Also

worth noting is Is. 29:24, where, even though the Heb. does not have Di'?'(?, we read: ai yY\®ooat ai

PeAAilovoat pabricovrar Aaleiv eiprvry, and from the context this can hardly mean anything but
that they will learn to speak correctly. So common is the use of €iprjvn for prospering that David can
not only ask €ig eiprivnv Twap kal €ig iprjvnv tol Aaod but also €ig eiprivnv tod ToAéuov (2 Bao.
11:7), and so firmly established is elprjvn as a greeting that it can be shortened: katéPnuev eig
glpRvnv @V vidV o0 PactAéwg, i.e., “to greet” (4 Bao. 10:13). It can thus become a cry of salvation
(1Ch. 12:18).38

In addition to external prosperity iprfjvn can denote the total well-being of man, as in ¥ 34:27:

ayaAAidoatvto kai eb@pavieinoav ol OEAovTeg TV diKatooUVIV POV Kal eindtwoav d1d Tavtog
MeyaAuvOein 6 kUp1og, ol BEAovTeG TNV €lprivnv Tod dovAov avtoD. In ? 121:8 again we read:

g\dAovv d¢ elprivnv mept 60T, i.e., on Jerusalem, for which the author has already wished €iprivn and
gvOnvia. In other words, the term easily moves from the sense of concrete prosperity to the wider
sense of good. Thus in Prv. 3:17, along with ai 601 a0t (sc. of wisdom) 630t kaAai, we have also
navteg ol tpifor avTAG €V elprivy. How far giprjvn in this sense can differ from peace more strictly
speaking may be seen in Iep. 45:4, where the war party says to the prophet, who is advising the
conclusion of peace: 6 &vBpwmog 00tog 00 xpnotuoloyel elpAvny T® Aa@ Todtw GAN’ fi Tovnpd, i.e.,
he is not giving good advice. The term is broadened yet again in the LXX to denote ethical good, e.g.,

Y 33:14: EkkAvov Ao Kakov Kal moincov dyabdv, {itnoov giprivny kai diwov avthv, and cf. Zech.

8:19; Mal. 2:6; Prv. 12:20; Is. 26:3.

3. This leads on quite naturally to the use of €iprjvn for the good which comes from God, both in
this age and in the age of salvation. It is characteristic of OT piety that the term can signify this
divinely given good in any sphere of life. We have the general statement in Is. 45:7: £y® ... 0 TOLOV
elpnvnv kal ktifwv kakd, which includes everything from the blessing of the land acc. to Lv. 26:3-6:
€0,V TOIG TTPOOTAYHAGLY OV TTOPEVNGOE ... dowW EIPAVIYV €V Tf] YT DUAV ... Kal &toA® Onpia ovnpd
€K TR YTG UU®V, up to the blessing of Nu. 6:26: éndpar KUpiog T0 mpdowmov avtol i oe Kai dn
oot eipvnv. While it is often impossible to give the exact content of giprjvn, it is always what is good
for man, that wherein his well-being or salvation lies: Jer. 36:11: AoyloUuat €@’ OUdG AoyiouoV
glpnvng kai o0 kakd. The covenant of peace with Phinehas (Nu. 25:12; Sir. 45:24), with Levi (Mal.

2:5) and with David (Ez. 34:25; 37:26) is a covenant of salvation. Thus in ¥ 118:165 the great peace of

those who love the Law is contrasted with the okdavdaAov which will not affect them. Peace here
brings inner salvation and not destruction. Thus in Sir. 1:18 €iprjvn, which is nourished by the fear of
God, is linked with Oyieix idoewg (cf. Is. 9:7[6]). When God glorifies Himself, it means peace, i.e.,

salvation, eipnvn and cwtriplov being linked in ? 84:8 and 9. This salvation is explicitly called God’s

salvation in Jer. 16:5. In these passages giprfjvn does not mean a state of inner peace. Lam. 3:17:
anwoato €€ eiprvng Puxnv pov, must be interpreted in terms of the par. éneAa®ounv dyadd.

Heb. Hebrew.

38 According to the context, the greeting has by oriental custom the actual meaning and content of
recognition or homage, e.g., 1 Bac. 30:21; 2 Bao. 8:10; 1 Ch. 18:10; cf. also  121:6 (- 412).

OT Old Testament.

acc. according

par. parallel.
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4. As regards the constancy of the rendering of DT'??'(TU' by elpnvn, we should note that other

terms are selected in a number of passages. These are almost exclusively concerned with external
welfare, with greetings, or with coming and going. Attempts have been made to find alternatives
more in keeping with Gk. usage, esp. in Gn., e.g., coming and going petd cwtnpioag, Gn. 26:31 (AZO:
gv elprvn); 28:21 (AZ: év eipfivn) etc.; and perhaps Gn. 41:16 (cwthprov, X: eiprivn); or the use of
Uywaivewy, Uyifig in enquiry as to welfare in Gn. 29:6; 37:14 (AZ: eiprjvn); Jos. 10:21; or the greeting

in Gn. 43:27: Q¢ €xete; or the rendering of DT'?’(TU% ?78'(70 by domdleobat in Ex. 18:7 (cf. 1 Bao. 25:5

LXX, vl. and X). In Gn. 43:23 we have the greeting TAcwg vuiv (AZ: eiprivn), and Jer. 20:10, instead of
the Hebraic dvBpwog tfi¢ elpfvng pov, has &vdpeg @ilot avtod. Worth noting are Is. 48:22 (AzO:

giprivn) and 57:21: o0k €oTiv xaipetv toic doePéorv. EDONVEwW occurs for DT'?'(TD' in Job 21:9, and xap&

in Is. 55:12 (AX@: eiprivn). This means that the use of giprjvn is constant only when it denotes the
prosperity which comes to man from God.

In some cases €iprjvn is used for other words besides Di'?'(?: for OPW in 1 Ch. 4:40; for noin

Job 11:18 (?); Prv. 3:23; Is. 14:30; Ez. 34:27; 38:8, 11, 14; 39:6, 26; for ﬁ]‘?W in Prv. 17:1; Hos. 2:18 3.
Sometimes there is misreading of the Mas., as in 2 Bao. 3:24; 2 ’Ecdp. 4:16; Mi. 2:8; Is. 32:4; (45:24
N*:) Ez. 34:29; Prv. 8:18 'A.

D. Dﬁl? in Rabbinic Writings.

There is an extended use of Di'?'(? in Rabbinic literature. We first find the common OT sense of
“to greet” in oHwa ‘mw, pSheq, 2 (Str.-B., I, 382d), also used of dumb greetings by signs, Gn.r., 5
on 1:9, cf. also oW 101, b. Ber., 14; Aram. &D'?WJH’, Lam. r. on 1:1. For answering a greeting

we have [Df?W] AW, Ber., 2, 1. The Aram. epistolary salutation is X3D? UDDt?W, T.Sanh., 2,

Gk. Greek.

esp. especially.

vl. varia lectio.

Mas. Masora.

OT Old Testament.

Str.-B. H. L. Strack and P. Billerbeck, Kommentar zum NT aus Talmud und Midrasch, 1922 ff.
Gn. r. Genesis rabba (Bereshit rabba), Midrash on Genesis (Strack, Einl., 209 ff.).

b. Babylonian Talmud when before tractates from the Mishnah.

Ber. Berakhot, Mishnah-, Tosefta-, Talmud tractate Benedictions.

Ber. Berakhot, Mishnah-, Tosefta-, Talmud tractate Benedictions.

T. Tosefta (Strack, Einl., 74 ff.), ed. G. Kittel-H. Rengstorf, 1933 ff.

Sanh. Sanhedrim Mishnah-, Tosefta-, Talmud tractate On the court of justice and its procedure (Strack,
Einl., 511.).
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6,% or simply 5 (N)DZTW, 40 though there are also formulae like el NAM9, S. Bar., 78, 2. The
oral greeting '["737 D1'7W occurs in pBer., 2, 4b, 27 (Str.-B., I, 383h), and also t? in b. Git., 62a (Str.-
B., I, 3840). Customary fare-wells are o whH '['7 and DHW2 '[t7 or DI9WI 9141 In the Rabbis,
too, D1'Z7'(TU' means well-being. Thus in pBer., 60 it is said that from the 6th to the 9th month of
pregnancy there is petition that the child will come out D1'7W3, and there is also reference to

oYY in coming and going, i.e., to protection from robbers. In Tanch. DYVAWN, 99a (Str.-B,, |,
782) we have the contrast “to go mad” and “to remain at peace.” The sense of rest occursin Lv.r., 5,

1on4:3 (TNanN DT‘?W). DT'ITU' is also found on Jewish graves in the sense of well-being or

salvation.*?

Like the OT, the Rabbis use Di'?'(? for the gift of God to His people. In the Babylonian prayer of

18 petitions, which seek God’s blessing on His people, the final petition concludes as follows: T173

oHwa SR MY~NR TI20A M NNK; peace is the portion of the righteous.* Here Ditﬂ? is

39 G. Dalman, Aramdische Dialektproben (1896), 3. On the Rabb. greeting, cf. Str.-B., I, 380-385; II, 584 f.;
J. Friedmann, Der gesellschaftliche Verkehr u. die Umgangsformen in talmadischer Zeit (Diss. Wiirzburg,
1914), 27-38.

40 b. Sanh., 96a, Str.-B., II, 94.

S. Bar. Syrian Apocalypse of Baruch, originally Hebrew and strongly dependent on 4 Esdras (c. 100 A.D.),
ed. R. Charles, 1896.

Str.-B. H. L. Strack and P. Billerbeck, Kommentar zum NT aus Talmud und Midrasch, 1922 ff.

b. Babylonian Talmud when before tractates from the Mishnah.

Git. Gittin.

Str.-B. H. L. Strack and P. Billerbeck, Kommentar zum NT aus Talmud und Midrasch, 1922 ff.

4 Acc. to b. MQ, 29a 21709 7 is customary in life and 3172 'Ib at the grave. But acc. to Schl. Lk.
on 2:29 this is an overfine distinction not known in Jm. 2:16.

Tanch. Tanchuma, collection of homilies named after R. Tanchuma (Strack, Einl., 204 f.). The edition by
S. Buber in 1885 has important textual variations from other editions.

Str.-B. H. L. Strack and P. Billerbeck, Kommentar zum NT aus Talmud und Midrasch, 1922 ff.

Lv. r. Leviticus rabba (Wajjikra rabba), Midrash on Leviticus (Strack, Einl., 204).

42 E, Schiirer, Die Gemeindeverfassung der Juden in Rom (1879), Inscr. No. 31; P. G. Orfali in Rev. Bibl., 32
(1923), 258; H. W. Beyer and H. Lietzmann, Die jiidische Katakombe der Villa Torlonia in Rom (1930), 31,
No. 18; 37, No. 46. Cf. also G. Bertram, Crozer Quart., 10 (1933), 264. From the Jewish inscr. the wishing
of peace passed into early Christian inscr., C. M. Kaufmann, Die sepulkralen Jenseitsdenkmédiler der Antike
u. des Urchristentums (1900), 41 ff.

OT Old Testament.

43S, Nu., 42 on 6:26. For further examples of peace as God’s gift, v. H. Windisch, ZNW, 24 (1925), 245 f.

All Occurrences of peace (eiprjvn) in the New Testament - Page 59 of 73



a par. of ﬂ;ﬁl, 4 and, as in the OT, it sums up the blessings of the Messianic period. Is. 52:7 is

usually referred to this,* and one of the explanations of the final clause of the Aaronic blessing is
that it refers to the peace of the dominion of the house of David.*® On the other hand, the idea of
peace in the Messianic age comes to be limited to concord in Israel, and this shows a strong
influence of the new usage which developed after the OT period.

For among the Rabbis D1'Z7'(TU' is also used for peace as opposed to strife between individuals and
not merely nations. Thus we have frequent and emphatic reference to the making of peace ( TWY
DT'?W, also "W XR"217) between men. According to Pea, 1, 1 this is one of the things whose fruits

are enjoyed already. For Hillel Aaron was a model of one who pursued peace (‘Tﬁ), Ab., 1,124

Even though the Gentiles or Israel are guilty of idolatry, so long as they are at peace Satan cannot
touch them, S. Nu., 42 on 6:26 (Bar), and in the same great chapter it is explained how even
Scripture contradicts itself to maintain peace between men (cf. also Slav. En. 52:11-13). One might
almost say that the role which peacemaking assumes among the Rabbis comes nearest to the NT
concept of love and takes the place in later Judaism which the requirement of love occupies in the

NT. There is, of course, a restriction to the negative side. It is not a matter of seeking the Di'?'(? or

salvation of one’s neighbour, but of seeking D1'Z7'(TU' in the sense of the end of strife. Perhaps some

part was played in this development by the idea that discord was holding up the coming of the
Messiah. Thus acc. to Ed. 8:7 Elijah must first establish peace in the world. Nevertheless, the
Rabbinic statements evince a strong persuasion that envy, strife and discord are contrary to God'’s

par. parallel.
4 ). Hempel, ZDMG, 79 (1925), 51 f. with ref. to b. Chag. 12b: In the seventh heaven (.mlﬁy) are the

treasures of life, peace and blessing: 11272 711 DWW 1IN an 371, and Ukazin, 3, 12.
OT Old Testament.
4 Str.-B., 11, 282 f.

46 S. Nu., 42 on 6:26; cf. also Pesikt., 12 (Schl. J. on 6:45) and Tanch. 2WY, 7, 180 (Schlatter). Here we

can see the narrowing of the Messianic Dﬁgf concept mentioned in the text.

OT Old Testament.

Pea Pea, Mishnah-, Tosefta-, Talmud tractate Corner for Gleaning.

Ab. Pirge Abot, Mishnah-, Tosefta-, Talmud tractate Sayings of the Fathers (Strack, Einl., 54).

47 For further examples, cf. Str.-B., |, 217.

S. Nu. Sifre Numeri, Tannaitic Midrash on Numbers (Strack, Einl., 201), ed. H. G. Horovitz, 1917.
Slav. En. Slavic Enoch, ed. St. Novakovitsch, 1884.

NT New Testament.

NT New Testament.

acc. according

Ed. Edujot, Mishnah-, Tosefta-, Talmud tractate Witnesses (later teachers on older authorities) (Strack,
Einl., 53).
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will. On this view the very continuation of the world—and for this there are Gk. par.**—depends on
peace (Ab., 1, 18), though there is also reference, of course, to discord in the “upper family.”*

This leads to a use of D1'Z7'(TU' which we do not find in the OT, namely, for the relationship

between God and man. Damasc. begins (1, 2) with the fact that God is in conflict (D’ﬂ) with all
flesh. This conflict prevails until the making of the tabernacle, which brings peace.>® Sins like idolatry
create enmity between God and Israel*! but the stones of the altar cast (ﬂﬁ’DD) peace between

them.>? Peace and strife between man and God involve a reciprocal relationship in which man is
active both positively and negatively.

E. eiprivn in the Pseudepigrapha, Josephus and Philo.

In the pseudepigrapha we need consider only the religious and ethical usage. In the Test. XlI, as
in the imagery of Enoch, we meet with the angel of peace,* who according to Test. D. 6:2 is ueoitng
Beol kal avBpwmwv and éml tfig elprivng Tod TopanA katévavtt t|g factAeiog tod Beol otrioeTal.
Here, as in Test. L. 18:4 and D. 5:9, 11, €iprjvn means the salvation displayed in the cessation of war
(Test. Jud. 22:1 f.), though this does not exhaust it. It is important, however, that in the Test. XIl and
esp. in Eth. En. its opposite is not the strife between God and Israel or humanity, as in the Rabbis,
but the judgment of God. We thus read that for the ungodly there will be 00k €Agog ... kal gipfvn

Gk. Greek.

par. parallel.

48 Fuchs, 101 ff.

Ab. Pirge Abot, Mishnah-, Tosefta-, Talmud tractate Sayings of the Fathers (Strack, Einl., 54).

4 For example, cf. Dib. Gefbr. on Col. 1:20; also S. Nu., 42 on 6:26. On this whole subject, v. H. Windisch,
ZNW, 24 (1925), 243 and Str.-B., |, 215 ff.

OT Old Testament.

Damasc. Damascus Document, a Hebrew work discovered in 1910, partly admonitory and partly legal
(Halacha) in content, possibly originating in Hasmonean or Roman times, ed. S. Schechter, 1910.

50 Tanch. Buber X1 § 25; Str.-B., lll, 592.

51 Lv.r., 7 on 6:2; Str.-B., Ill, 240 f.

52 M. Ex., 29 == 20:25 == TBQ, 7, 7; Str.-B., |, 215; cf. also ll, 217 f.

Test. XIl Testaments of the Twelve Patriarchs, Jewish work, slightly revised in a Christian sense, dating
from the 2nd or 1st century A.D. and consisting of addresses of the twelve sons of Jacob to their
descendants, ed. R. H. Charles, 1908.

53 C. Kaplan, Anglican Theol. Review, 13 (1931), 306-313.

Test. D. Testament of Dan.

Test. L. Testament of Levi.

D. Testament of Dan.

Test. Jud. Testament of Judah.

Test. XIl Testaments of the Twelve Patriarchs, Jewish work, slightly revised in a Christian sense, dating
from the 2nd or 1st century A.D. and consisting of addresses of the twelve sons of Jacob to their
descendants, ed. R. H. Charles, 1908.

esp. especially.

Eth. En. Ethiopian Enoch, ed. A. Dillmann, 1851; R. Charles, 1906.
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(Eth. En. 5:5), and for the fallen guardians of heaven o0k eiprivn oUte &0eo1g (12:5), while peace is
promised to the righteous. For the sake of clarity we should adduce Eth. En. 1:7 ., where, after the
announcing of natural catastrophes, we read: mdvta Goa €otlv €ml yiig dmoAeital, Kal Kpiolg £otat
KATO TAVTWV: Kol HETX TV Sikaiwv TV €lpvnV TOHCEL, Kal €Ml TOVG EKAEKTOUGS £0TAL GUVTHPNOLG
Kal glpAvn, Kal €0 a0TOVG yevioeTat £Ae0G, Kal EcovTal Tavteg Tol Beol Kai trv 0dokIav dwoel
aVTOIG KAl TAvVTag EDAOYNOEL Kol TAVTwV AvTIAuetar kai BovnOroet fuiv, Kail QaviceTal a0TOIg
Q&G Kal TotNoeL T adTOVG €lpnvnv. Here peace is the non-eruption of judgment, and it is thus
linked with pardon (cuvtripnoig) and with the mercy of the judge (¥Aeoc). It can also be linked with
@®¢, however, and this means that it is not merely negative, but can also signify salvation. Coupled
with this traditional sense of salvation we thus have the meaning “left in peace,” as in Eth. En. 5:6:
Kal £0Tat a0TOIG (SC. TOIG AvapaptrTolg) AVoig AuapTIOV Kal Tdv EAeog Kal eipvn Kal Emieikela.

Like Ditﬂ? in the Rabbis, eipfjvn in the pseudepigrapha can mean peace or concord between

men, as in Test. G. 6:3: £€dv TI§ AUAPTNOEL EIG OF, €ITE AVTH ElpARVIV.

Josephus follows the OT and Rabbinic usage. In Ant. 1, 179; 8, 405 peta eipfvrg means
prosperous, and in Bell., 2, 135 (the Essenes are iprjvng vmovpyot) eiprivn means concord. There
are Hebrew and Greek par. when in Ant., 6, 211 Josephus speaks of the giprjvn &’ adT®Vv, sc TOV
darpoviwv, and there are Gk. par. for the linking of giprjvn and edvouia in Ant., 11, 216.>*

Both linguistically and materially Philo stands in the Gk. tradition. It is typical of him that in his
usage eipfivr] means both political peace® and also the peace of inner rest which, in contrast to the
conflict of desire, belongs to God alone*® and is to be sought only from Him.*” Thus giprjvn is again a
mainly negative concept, as in the Gk. use, in Ebr., 97: td mepl NUAG TOTE YEV NPEMUET, TOTE d& OPUAIG
.. XpATar kai €oTiv 1} pev novyia tovtwv gipnvn Pabdeia, ta de Evavtia mdAepog domovdog. Inward
and outward war and peace belong together. Inward war is the worst,*® and it is the source of all

Eth. En. Ethiopian Enoch, ed. A. Dillmann, 1851; R. Charles, 1906.
Eth. En. Ethiopian Enoch, ed. A. Dillmann, 1851; R. Charles, 1906.
Eth. En. Ethiopian Enoch, ed. A. Dillmann, 1851; R. Charles, 1906.
Test. G. Testament of Gad.

OT Old Testament.

Ant. Antiquitates.

Bell. Bellum Judaicum.

par. parallel.

Ant. Antiquitates.

Gk. Greek.

par. parallel.

Ant. Antiquitates.

54 Fuchs, 170.

Gk. Greek.

% Heinemann, 413 ff.

%6 Som., II, 253: Bed¢ povoc /| dPeudeotdrn kail mpdg AARBELAv €oTwv €iprjvn, 1 8¢ yeveth kal dBapth
ovola mdoa cuVeXNG MOAELOC.

>7Vit. Mos., |, 304: dBaveL 6¢ xpnopoic Swpnoduevog 6 Bedg Oveeel O péylotov ayadov, eiprivny, 6
MNSelg ikavog avBpwnwv mapacyelv.

Gk. Greek.

Ebr. De Ebrietate.

8 Op. Mund., 81.
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evil, Jos., 57: €1 8¢ ta €€ dxpaociag otdoeig éu@OAiol Kal TOAepot Kol Kakd £mtl Kakoig auvdnta, dfilov
OTL T €K 0WPPOcUVNG evoTADEL Kol €lprjvn Kal TeAelwV KTTiolg ayad@v kai drdAavotg.

Like Philo, and under the same influence of Gk. philosophy, the Church fathers, too, think of
glprivn as the opp. to uguAiog OAepog,* as in Ep. Ar., 273: £MnpwTd ... TOG AV KATA YUV Kal €V
TO1G TOAEUOLG EIPNVIKDG EXOL.

F. eipfvnin the NT.

In the NT the meaning of giprjvn is much the same as that of the Rabbinic Di'?'(? This may be

seen first in its use in greetings and similar expressions, where it has the sense of well-being or
salvation. We thus have Unaye or opevov €ig eiprjvnv in Mk. 5:34 and par.; Lk. 7:50, and the
vnayete €v giprjvy of Jm. 2:16, as a farewell, and eiprivn with the dat. as a greeting on arrival in Lk.
10:5; (24:36;) In. 20:19, 21, 26, a translation of the greeting then current in Palestine. In Ac. 16:36
Luke ascribes the greeting mopeveabe €v gipnvn to the Roman keeper of the prison, an anachronism
which he must have picked up from the LXX and which he no doubt thinks proper on the lips of a
new convert. Paul, too, constantly uses the salutation xdpig Uuiv kai eipfivn®® in his epistles, and we
have the same formula in Rev. 1:4. This follows the Hebrew and Aramaic greeting. €\eo¢ is added in
1and 2 Tm., 2 Jn. and Jd. and mAnOuvBein is linked with it in 1 and 2 Pt., Jd., and these bring it even

closer to attested Jewish formulae (= 408 f.). glpnvr also occurs sometimes in the closing greeting,
1 Pt. 5:14; 3 Jn. 15; cf. Gl. 6:16. The Gk. form xaipewv is also found in Ac. 15:23; 23:26; Jm. 1:1; cf. 2
Jn. 10. The final greeting €ppwabe occurs only in Ac. 15:29 (23:30; €ppwaoo or €ppwabe as vl.). We
may compare Ac. 15:33: dreA0Onoav pet’ eiprivng, and 1 C. 16:11: mpoméupate de adTOV €V €lprivn,
with the OT expressions “to go €v eipriv, pet’ eipvng.”®! The saying of Simeon in Lk. 2:29: viv
amoAVelg TOv S0UAGV cov ... €v elpriv, has the same formal sense. The wider use of €iprivn in the
sense of security may be seen in Lk. 11:21: v giprjvn €otiv T Undpxovta avtod (cf. also 1 Th. 5:3).

Jos. Flavius Josephus, Jewish author (c. 37-97 A.D.) in Palestine and later Rome, author in Greek of the
Jewish War and Jewish Archaeology, which treat of the period from creation to Nero, ed. B. Niese, 1887
ff.

Gk. Greek.

opp. oppositum.

59 For examples, cf. Fuchs, 214 ff.

Ep. Ar. Epistle of Aristeas, apocryphal Jewish account of the origin of the LXX (2nd or 1st century B.C.),
ed. P. Wendland, 1900.

NT New Testament.

par. parallel.

dat. dative.

80 |n addition to the comm. v. J. C. T. Otto, Jbcher. f. deutsche Theologie, 12 (1867), 678—697; P.
Wendland, Die urchr. Literaturformen (1912), 412 f.; E. v. Dobschlitz, Der Ap. Pls., 1 (1926), 30 f.; J.
Wobbe, Der Charisgedanke bei Pls. (1932), 44 f.; O. Roller, Das Formular der paul. Briefe (1933), 61 f.
Otto notes the very small influence of the NT greeting.

Gk. Greek.

vl. varia lectio.

OT Old Testament.

61 Joh. W. 1 K., ad loc. suggests an escort in peace and harmony.
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elprivn is the opp. of disorder in 1 C. 14:33 (= 412) and of persecution in Ac. 14:2 D: 6 8¢ kUp10g
£dwkev TayL elpAvny.

That it is not the Gk. sense which predominates in the NT is particularly plain when we consider
that the principal meaning is salvation in a deeper sense. We are also brought into the Rabbinic
sphere by its frequent use for concord between men (Ac. 7:26; Gl. 5:22; Eph. 4:3; Im. 3:18; cf. 1 Pt.

3:11) and by its link with the word = diokerv == §T7 (= 409) (R. 14:19; Hb. 12:14; cf. 1 Pt. 3:11). In
the NT, as in Rabb. literature, there is reference to peace with God. In the parables and narratives
elpnvn like Di'?'(?, is used for peace as opposed to war, e.g., Ac. 12:20; 24:2 (state of peace); Mt.

10:34; Rev. 5:4.

Paul, too, uses giprvn in a sense which undoubtedly approximates to the rarer Gk. sense of
peace of soul, esp. in R. 15:13.

The OT and later Jewish background may also be seen in expressions like gipfivnv moieiv, “to

make peace,” Jm. 3:18 (-> 408), eiprivnyv PaAeiv == '7"(;93 Mt. 10:34 (- 409, Lk. doOvat), eiprivnv

0186var == “to give a greeting of peace,” In. 14:27.52 There is perhaps a specific Aramaism in Lk.
14:32, where the king who feels inferior npecfeiav dnooteilag épwtd ta mpdg eiprjvnv. This does
not mean that he asks for conditions of peace. It means that he greets the other. In the context,
however, this carries the implication of homage and therefore of unconditional submission.%3

As regards the material use of the term in the NT three conceptions call for notice: a. peace
as a feeling of peace and rest;%* b. peace as a state of reconciliation with God;®® and c. peace as
the salvation of the whole man in an ultimate eschatological sense.%¢ All three possibilities are
present, but the last is the basis. This confirms the link with OT and Rabbinic usage.

opp. oppositum.

Gk. Greek.

NT New Testament.

NT New Testament.

Rabb. Rabbinic.

Gk. Greek.

esp. especially.

OT Old Testament.

62 5 408 and Schl. J. on 14:27.

8 We should read épwtd eig or npdg eiprjvnv, which brings out better the basic Heb. formula. Cf. H. St. J.
Thackeray, JThSt., 14 (1912/13), 389—-399, - n. 38.

NT New Testament.

64 Cf. Joh. W. 1 K. on 1:3. The Jewish greeting is linked by Paul with “an equable temperament, so that
gipnvn is properly the basic religious disposition which the Christian owes to His God and Lord.”

8 Bchm. K. on 1, 7:15: “eiprfivn denotes the state of peace which is granted to the believer when his
relationship to God is freed from all tension.” Joh. W. 1 K. also thinks that the reference here is to the
harmonious and felicitous disposition of the soul which is impossible in the misalliance to which Paul
refers.

6 Mostly without express indication of the eschatological element, e.g., Ew. Gefbr. on Eph. 1:2: “sipfivn
is the state of peaceful being unclouded by any tension,” the overcoming of a sense of guilt not being
the real concern in the desire for eiprivn. Cf. Wbg. Pt. on Il, 3:14 (- 414).

OT Old Testament.
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1. eiprvn in its widest sense as the normal state of all things.

In 1 C. 14:33 Paul opposes to the confusion caused by prophecy at Corinth the
consideration: o0 ydp €otTiv dkataotaciog 6 0e0¢ dAAG eiprivng.8” In contrast to dkataoctaoia,
glpnvn, is the normal state of things. We need not think of this in narrowly ethical terms,8 but

along the lines of the Rabbinic use of D'itﬂfﬂ'. But the fact that in this sense €ipfn is linked

expressly and emphatically with God displays the connexion between the inward and the
outward noticeable elsewhere in the NT. The “healthy” or normal state which corresponds to
the will of God is not to be limited to the soul or even to man. It extends basically to the
universe as a whole.

2. £privn as the eschatological salvation of the whole man.

a. Our starting-point is the OT word Dﬁ\? in the sense of the salvation which comes from

God, especially the eschatological salvation. Thus we read of the expected salvation in the song
of Zacharias in Lk. 1:79: mpomopeon y&p €VWTiov Kupiov. ... ToD Katevdivat tovg modag NuUdV
€lg 000V €ipfvng.®° The song of the angels in Lk. 2:14: 86&a év DPiotolc Oe® kol mi yiic elprivn
v avBpwmoig evdokiag,’ is not to be taken as a wish, especially in its second part.”* The
reference is not so much to peace among men or with God, but to the salvation which has
come to earth. The same is true of Lk. 19:42: €i £yvwg €v tf] fuépa TadTN KAl oL TA TPOG
glpvnv,’? i.e., to thy salvation. The remarkable saying in Lk. 19:38b: é&v oUpav® giprivn kal
d6&a év LPioTolg, must be taken in the same sense. The closest parallels are Rev. 12:10: dptt
EYEVETO 1] owTnpia ... ToD O0D U@V, and Rev. 19:1: i} cwtnpia kai 1 d6&a kai 1 dSvvauig tod
Peol Nu®v, and the meaning is that eiprjvn (the same as cwtnpia in Rev.) is present and is
fashioned in heaven.”?

Salvation has come as a historical event through Jesus Christ. This is pictured in Rev. 12 and
it is intimated in Hb. 13:20 by the linking of 0 03¢ tfig elprivng and 6 &vayaywv €k VEKPOV TOV
noléva T®V TpoPdtwv tov péyav. Hb. 7:2 emphasises that Melchisedec as the type of Christ is

57 A. Harnack’s excision of 6 8g6¢ (with Marcion and Tertullian), SAB, 1919, 1,527 ff., is hardly necessary.
The context plainly shows that Paul does not regard it as necessary to say that the spirits of the prophets
are spirits from the Spirit of God.

%8 Joh. W., ad loc.

NT New Testament.

OT Old Testament.

8 A. Plummer, St. Luke? (ICC., ad loc.) relates this to the peace between God and His people, and Dausch
Synpt., ad loc. to true felicity, but we are really to construe it with B. Weiss, Die Ev. des Marcus u. Lucas
(1901) and KI. Lk., ad loc. as Messianic salvation.

01t is now generally recognised that the true reading is ebdokiag, cf. J. Jeremias, ZNW, 28 (1929), 13 ff.
1 Cf. also Rev. 12:10 and 19:1f.: That cwtnpia and 66€a become God’s is an event.

2 This is the true reading, without cou.

73 Cf. Zn. Lk. and Schl. Lk., ad loc.
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PactAevg TaAny, 6 €otiv PactAevg eiprivng.’* This salvation is proclaimed in the evayyéAiov tig
glpnvng (Eph. 6:15, cf. Ac. 10:36; Eph. 2:17).7® It is the salvation of Christ (Jn. 14:27). If Jesus
here borrows from the Jewish greeting,’® this is in itself a warning not to think in terms of inner

peace of soul (B. Weiss). The world wishes only -1':7\?; Christ gives the salvation secured by Him.

Again in Jn. 16:33 the opposite of €iprjvn as well-being or security is not anxiety but affliction
(OATY1g).

This was the note heard by the disciples when Jesus used the customary farewell. It is for
this reason that it is recorded in the Gospels in Mk. 5:34 par.; Lk. 7:50. Jesus Himself gave the
greeting of peace particular significance on the lips of the disciples. The greeting which they
give on entering a house is not a wish. It is a gift which is either received or rejected as such. So
real is this that if rejected it returns to the disciples, Lk. 10:5 f.; Mt. 10:13.”7 Paul maintained
and deepened the usual Jewish greeting along the same lines.”®

We are admonished to seek this salvation in Hb. 12:14: eiprivnv S1iKeTe HETA TAVTWY, Kal
TOV dylaoudv, o0 xwpic o0deic SPetar ToV kOptov. In this context eiprjvn yetd cannot mean
concord with others, partly because this would demand npdg rather than petd (= n. 96) as in R.
5:1, partly because it would not fit the context. After the admonition to make straight paths for
our feet that the lame may be healed there follows the injunction to seek salvation in company
with all men. This salvation is a power which protects man in Phil. 4:77° and which rules in the
heart in Col. 3:15. It is a kingdom in which the believer is protected. Yet it is not identical with
man’s external affairs and may lead to the experience of bitter enmity (Mt. 10:34 f. par.).

b. In these passages €ipnjvr is materially determined by the fact that it is parallel with {wn,
cf. R. 8:6: 1O yap @poévnua tig oapkog Odvatog, To 8¢ @pdvnua tod mveduatog (wij Kat iprvn.
Paul is telling us what the striving of the flesh and the striving of the spirit objectively signify
and finally lead to, namely, death on the one side and gipfjvn on the other. He bases the first
part of the verse on v. 7. The striving of the flesh is enmity against God and can only lead to

74 For par. from Jos. and Philo, v. Wnd. Hb., ad loc.

75 In R. 10:15 the koine reading, which adds tév sbayyeAilopévwy giprjvny, is secondary.

76 So B. Weiss, Joh. Ev. (1902): J. H. Bernard, St. John (ICC., 1928); Schl. J.; Bau. J., ad loc..

par. parallel.

77 Mt. rather obscures the point for Greek readers by using dondleoBat instead of “to say, Peace.”

78 Acc. to Roller (- n. 60), 61 xaipewv is firmly established in Gk. letters. At the very most we only have
occasional infin. like Uylalvelv or eumpattely. It is thus most unlikely that Paul should have been thinking
of the Gk. yaipetv in his yapic OUlv (kai eiprjvn). This greeting is newly coined by the early Church or
perhaps by Paul himself on the formal basis of the Jewish greeting, which allowed other substantives as

well as Dﬁw (> 408 f.).
96 Whbg. Past., ad loc.; also Meinertz Past., ad loc. To express a peaceful relation to someone the Gk.

tongue uses TipoG rather than petd, and in such cases the Heb. uses ]°2 == petao.

7 In view of v. 6 we cannot agree with Haupt Gefbr. and Tillm. Gefbr., ad loc. that this means a sense of
peace in opp. to anxiety. We are rather to follow Loh. Phil., ad loc., who takes it to mean God’s peace in
the strict sense. Cf. also O. Schmitz, Die Christus-gemeinschaft des Paulus im Lichte seines
Genetivgebrauchs (1924), 215 f.

par. parallel.

V. verse.
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death.® He is not thinking in terms either of a harmonious disposition of soul®! or of peace with
God.®2 As (w1 and Bdvatoc are modes of existence which will be revealed as such

eschatologically, so it is with €iprjvn, the parallel of {wH. For gipfvn (== Dizﬂ? == salvation) is

the state of final fulfilment, the normal state of the new creation. A characteristic parallel is
probably to be found in 2 Pt. 3:14: 814, dyannrot, tadta npoodokdvteg orovddoate GomiAot Kal
auduntot adt® ebpebijvar €v elprivn. Here, too, eipfivn is neither a basic inner disposition® nor
the grace of God®* but, as Wohlenberg, ad. loc. suggests, the perfect well-being or normality
which is inconceivable “apart from a restitution of the psycho-somatic being of his readers after
the image of God.”®” In this sense Paul in his closing greetings more often speaks of the 6g0¢
Tfig lprvng. This designation is firmly linked with what Paul expects of the God of peace. The
content of peace may thus be determined from the context. Thus in R. 16:20: 0 8¢ 6£0¢ tfi¢
glpNvng cuvtpiel TOV satavav VO ToLG TOdag LUV €V Tdxel, the destruction of Satan is a
part of salvation. The phrase 8e6¢ tfig lprjvng does not mean, then, that God will dispense
peace and blessedness,® but that He will destroy Satan. In a material par. to 2 Pt. 3:14, the
positive content of salvation and well-being is unfolded in 1 Th. 5:23: a0to¢ 8¢ 0 0£0¢ THG
glpNvng dryrdoat DUAG OAOTEAETS, Kol OAGKANPOV DGOV TO TVEDUA Kol 1] PuxT] Kl TO oD«
QUEUTITWG €V TH] Ttapovsiq Tod Kupiov MUV Tnood Xpiotod thpnOein. eipfvn is not just
“spiritual prosperity”;®’ it is the salvation of the whole man both body and soul. Something of
the same sense is to be found in Hb. 13:20 f.: 6 d¢ 0£0¢ tA¢ €lprvNG ... Katamtioal VUEG €V VTl
ayaf@.88 This helps us to understand both “the God of peace” and giprivn generally in other
closing greetings. It does not mean the peace of soul which is the result of xdapig, but the
salvation of man which comes from God.®°

On the basis of OT and Rabbinic usage €ipnvn thus acquires a most profound and
comprehensive significance. It indicates the eschatological salvation of the whole man which is
already present as the power of God. It denotes the state of the kaivr| ktioig as the state of
definitive fulfilment. In this sense salvation has been revealed in the resurrection of Jesus.

3. ¢elprjvn as peace with God.

80/, B. Weiss (1899) and Zn. R., ad loc.

8150 Joh. W. 1 K., on 1:3, and to some extent W. Sanday and A. C. Headlam, Romans (- n. 93), ad loc.
82 50 Sanday-Headlam.

83 Kn. Pt., ad loc.

84 Vrede Kath. Br., ad loc.

8 1t is worth noting, and very surprising, that this Hebraic Dﬁw concept occurs in a letter which is
otherwise so strongly Greek in feeling as 2 Pt.

8 Sickb. R., ad loc.

par. parallel.

87 ). E. Frame, Thess. (ICC, 1912, ad loc.).

8 ). Moffat, To the Hebrews (ICC, 1924), ad loc.: eiprjvn has a sense “like the full OT sense of the secure
prosperity won by messianic triumph over the hostile powers of evil.”

8 50, e.g., E. de Wilt Burton, Galatians (ICC., 1921) on Gl. 1:3: “eiprjvn denotes the blessed state of well-
being into which men are brought and in which they are kept by the divine xaptg.”

OT Old Testament.
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Only rarely in the NT is €iprjvn used for the relationship of peace with God. Our first
reference is Eph. 2:4-17.%C Paul is thinking of Is. 57:19, so that the sense of salvation is present.
When the term occurs in v. 15, however, expositors are divided whether its opposite - €x0pa
means the enmity of men against God or the enmity between Jews and Gentiles. We hardly do
justice to the passage if we do not perceive that the Law plays a double role, dividing the
Gentiles from the commonwealth of Israel and also Israel from God. By the Law there arises
both the enmity between Jews and Gentiles®® and also that of man towards God. Hence in v. 14
a0TOG Yap €oTiv 1] €lprjvn NUAV is to be taken in a comprehensive sense. When Christ abolished
the Law, He set aside the twofold disorder of the race both among men and toward God.
glpriv) means peace with God and within humanity. It thus denotes order, the healing of all
relationships. Hence the striking expression €x0pa in v. 14 is to be taken generally. Its surprising
and almost abrupt position forces us to see a wealth of connections in the saying “the Law
which means enmity.” In v. 15, too, the disorder of humanity in its twofold sense is denoted by
the two adj. €ig éva kavov dvBpwmov. moi®dv elppvny is thus to be taken generally in this verse,
as also €xBpa in v. 16: drokteivag trv €xOpav év adt®. We may say that €x0pa and giprvn are
here objective states which take many different forms in the human race.®?

If peace with God is part of the sense of gipfvr in this passage, it is the sole meaning in R.
5:1, and the verse enables us to consider this more precisely. We need not here decide
between the indic, and the conj. Our concern is with the content of iprivn. As the addition
npd¢ Tov Bedv shows, the reference is to a relationship with God. This agrees with the fact that
in R. 5:10 men are the enemies of God and He has reconciled them (= kataAAdoow, I, 255); cf.
Eph. 2:16 (= anokataAAdoow, |, 258). Here, then, peace is not a mutual relationship between
God and man which man has altered, as among the Rabbis. It is the relationship in which the
believer is placed towards God.

NT New Testament.

% Cf. P. Feine, ThStKr, 72 (1899), 540-574; H. J. Holtzmann, Lehrbuch der nt.lichen Theologie, 11 (1911),
265 f. and the comm.

V. verse.

% |n spite of Haupt Gefbr., ad loc. the term &xBpa is quite in place. Through the Law and for the sake of
it the Jews had to separate themselves from the Gentiles and regard them as enemies, and the Gentiles
repaid them with enmity on their side.

V. verse.

V. verse.

V. verse.

adj. adjective.

V. verse.

92 The excision of thv &xBpav in v. 14 (Haupt) and the assumption of a kind of anacoluthon (Feine) in
which T €Bpav in v. 14 is taken up again in the anokteivag trv €xBpav v aut® of v. 16 are both
desperate measures, the latter being ruled out by the fact that Paul could never have let the isolated trv
£€xBpav stand in this way.

conj. conjunction.
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The context of vv. 1-11 suggests £xouev. The better attestation of €xwyev is offset by the fact
that in R. 14:19 there is better attestation of the impossible indic. diokopev instead of the conj.,
which alone is possible. In manuscript tradition there is an uncontrollable vacillation between the
indic. and conj. of the 1st pers. plur.

4. eipnvn of men with one another.

In R. 14:17 Paul says: o0 ydp €otiv fj BaciAeia tod 000 Ppddorg kai mdoig, GAAG dikatoolvn
Kal elprivn kal xapd v mveLuatt dyiw. Here neither the religious interpretation of Zahn and B.
Weiss, the ethical of Sanday-Headlam,® nor the mediating of Sickenberger, is really
appropriate. Paul is addressing the strong. He tells them that the kingdom of God does not
consist, as they think, in bringing others to eat and drink, but in the rule of righteousness, peace
and joy among them. xapd has in view the Avmeitat of v. 15; dikatocUvn reminds us that no
man’s conscience must be violated; eiprivn indicates that in the kingdom of God there will be
no kind of sickness, evil or discord. Paul can thus go on to say that those who serve Christ in this
sphere (¢év toUtw) are pleasing to God and acceptable to men. He can thus give the final
exhortation to follow after ta tfig eipfvng kal T Tfi¢ oikodouf|g Th¢ €i¢ &GAARAovg. Here giprvn
is parallel with oikodoun, and it clearly denotes peace with one another. In v. 17, however,
there is more to €ipnvn than this. The building of the kingdom of God implies the creation of
something salutary, i.e., eipfvn, in the Holy Spirit. Concretely applied in the church at Rome,
however, this salutary thing is undoubtedly peace. For peace is salutary. We have something of
the same thought in the difficult saying in 1 C. 7:15c: €v 3¢ elprivn kékAnkev DUAG (udc) 6 Bedg.
Paul seems to be contradicting the saying of the Lord about divorce when he states that if the
heathen partner breaks off the marriage the Christian partner is to accept it: 00 dedoUAwTa1 O
adeA@Og¢ 1 1) &deA @ £v Toig TolovTolG. This can refer only to the Lord's saying, to which we are
not bound like slaves in such cases. In v. 15¢c we do not have a restriction but a reason. Only
thus can the following verse begin with a ydp. Hence the 8¢ has the sense, not of “but,” but of
“rather.”®* The mention of calling establishes a basis for what precedes, but a basis which, as
we may see from the “rather,” goes beyond the individual case mentioned and tells us
generally that God has called us to peace.®® eipfjvr thus means far more than the opposite of
strife in a reluctantly maintained marriage. Here, too, it implies the divinely willed and

indic. indicative.

conj. conjunction.

indic. indicative.

conj. conjunction.

pers. person.

plur. plural.

% To the Romans (ICC°, 1907), ad loc.
V. verse.

V. verse.

V. verse.

% S0 Joh. W. and Bchm.

% gv == gic; v. Ltzm., ad loc.
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therefore salutary state of all things, the normal state, to the degree that sin is a disruption of
the normal. The peace of men with one another is included, however, in this normal state. This
content of eiprivn, which may take different concrete forms according to the context, is
nowhere quite so apparent. Thus 2 Tm. 2:22 certainly does not mean that we are to “foster
peace with the inwardly pious,”%® since petd ktA. does not refer to eiprivn but means “together
with,” and in itself eiprjvn might well mean “that which brings salvation.” On the other hand, it
is certainly not said without a glance at the (ntrogig which gender strifes (v. 23). In a whole list
of passages gipnfjvr] simply means concord between men. Eph. 4:3: orovdalovteg thpeiv v
EVOTNTA TOO TVELHATOG €V TG GLVIESUW TAG elpNvng; also Jm. 3:18: kapmog O dikatoovvnNg v
glpnvn omelpetal Toic motodoty giprivnv: the seed from which righteousness grows is sown in
peace by those who make peace, {fjlog and épibela being the opposites of eiprjvn.?’ It is
difficult to say precisely in what sense 1 Pt. 3:11 uses the phrase {ntnodtw eiprjvnv kai
diwédtw adThv in the long quotation from Ps. 34, but the meaning is probably “concord” (cf. v.
9).

5. €lprjvn as peace of soul.

This meaning is undoubtedly present in R. 15:13: 6 3¢ 0g0¢ T EATid0o¢ TANpWGAL DUAC
Tdong Xapdg kal eiprivng €v t@ miotevev. We must remember, however, how the word comes
to take on this sense, namely, from its general use in the NT for the normal state. As the phrase
0e0¢ tfig elprvng has implications for external life, and as gipfjvn is used for the normal state of
man’s total being, so God creates in man the salvation which is the normal state of the soul that
is in order—a state inseparable from xapd. Hence the concept of eiprivn differs from the
negative yaArjvn of the Stoics (= 401).°

% Whbg. Past., ad loc.; also Meinertz Past., ad loc. To express a peaceful relation to someone the Gk.

tongue uses TipoG rather than petd, and in such cases the Heb. uses ]°2 == petao.

V. verse.

9 A. Meyer, Das Rdtsel des Jk.-Briefes (1930), 263, interprets the passage in a Philonic sense, peaceful
implying free from passions as one of the attributes of heavenly wisdom.

V. verse.

NT New Testament.

5 Werner Foerster, “Eipfivn, Eipnvebw, Eipnvikoc, Eipnvomnolde, Eipnvoroléw,” ed. Gerhard Kittel,
Geoffrey W. Bromiley, and Gerhard Friedrich, Theological Dictionary of the New Testament (Grand
Rapids, MI: Eerdmans, 1964-), 400-417.
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All Occurrences of Peace (ciprivn) used as Salutations (18) or Closing Blessings {12) in the New Testament
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All Occurrences of Peace (giprjvn) minus the Salutations (18) & Closing Blessings (12) in the New Testament
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All Occurrences bu Author of Peace (elprjvn) minus the Salutations (18) & Closing Blessings (12) in the New Testament
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